《Peake’s Commentary on the Bible - Psalms》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
00Introduction

THE PSALMS

BY THE REV. W. E. ADDIS

OUR word "Psalm" is derived from the LXX, and signifies, though only in very late Gr., a song or hymn accompanied by a stringed instrument. It represents the Heb. term "mizmor." In the Alexandrine MS of the LXX the word used for the collection of sacred lyrics is "psaltery," i.e. stringed instrument. "Mizmor" never occurs in the text of the Pss., though found no less than fifty-seven times in the titles of individual Pss. Sometimes the Pss. are described as "songs," without reference to instrumental accompaniment. The Heb. title of the book is "praises," a name partly, but not altogether, appropriate. At the end of Psalms 72 the foregoing Pss. which bear David's name are styled "the prayers of David." The number of poems is Psalms 150, David's song of triumph over Goliath, added in the LXX, being confessedly "outside of the [canonical] number." Closer inspection shows that this number is artificial. The LXX reckon Psalms 9, 10 as one Ps. and similarly unite Psalms 113, 114. On the other hand, they turn Psalms 116, 147 each into two Pss. Hence, there is a different numeration in the LXX, followed by Greek and Latin Christians, and in the MT, followed by Reformed Churches and EV. Neither is absolutely correct. Psalms 9, 10 are doubtless one Ps., Psalms 148 is probably two; but there is no valid reason for dividing Psalms 116 into two Pss. Again MT and LXX recognise two Pss. in 42, 43 which are really one.

We may pass next to the Heb. titles which assign the Pss. to their supposed authors. One is ascribed to Moses (Psalms 90), seventy-three to David. The LXX give eighty-three to David, and this increase by ten does not cover the difference, for Psalms 122, 124, 131 are attributed to David in MT but not in important MSS of the LXX. Twelve Pss. (Psalms 50, 73-83) bear the name of Asaph, a leader of David's choir; one (Psalms 89) is assigned to Ethan, who was also chief in the guild of Temple musicians; ten belong to the "sons of Korah," viz. Psalms 42-49, 84, 85, 87, 88 has a double title, viz. "For the Sons of Korah" and "A Maschil of Ethan the Ezrahite." Psalms 72, 127 are said to be Solomon's. Fifty Pss. are in Rabbinical language "Orphan," i.e. have no titles. Of these sixteen have no title containing origin or source, though they have musical directions prefixed; the remaining thirty-four are absolutely "Orphan" Pss. Thirteen Pss. give both the author's name and the circumstances under which he wrote.

This arrangement, or rather want of arrangement, is perplexing, and the confusion becomes worse when at the end of Psalms 72 we find the words, "The prayers of David the son of Jesse are ended." Psalms 72 is assigned not to David but to Solomon; moreover, David's prayers are not ended but continued, though with large insertion of Pss. from other authors or collections, almost to the end of the Psalter. As a rule the Pss. of Asaph and those of the Korahites are placed together or in proximity, though it is puzzling to find one Ps. of Asaph (Psalms 50) separated from the rest of the Asaphic productions. Another difficulty arises from the use of a Heb. preposition which may mean either "by" in the sense of authorship or "belonging to," "used by." It seems almost certain, that "by David" is a correct translation of the titles in which David's name appears. The present writer at least can see no shadow of evidence for the supposition that this was a "Davidic Psalter, not composed by David, but gathered together from different authors and periods of composition under David's name." It is different with regard to Asaphite and Korahite Pss. A guild may sing a hymn together or make a collection of hymns for its own use, but a guild can scarcely write a hymn by joint effort. Nor is the order of the Pss. fixed by subject or tone. Occasionally, but only occasionally, kindred Pss. are linked together. The reader who examines Psalms 1-10 will see that the order has no connexion with the subject-matter.

There is, however, a division of the Psalter which throws some light on the inquiry before us. In imitation probably of the Pentateuch, the Pss. are divided into five books, each closing with a doxology, Psalms 150 forming a doxology which ends the last book and also the whole collection. We thus get Book I (1-41), Book II (42-72), Book III (73-89), Book IV (90-106), Book V (107-150). How old is this arrangement? No one can say. It is recognised, indeed, by the LXX, but we do not know when the Pss. were first turned into Gr., except that the task must have been accomplished some time before the earliest books of the NT were written. We are on surer ground when we turn to 1 Chronicles 16:7-36. There a Ps. is inserted which consists of Psalms 105:1-15; Psalms 9:6; Psalms 106:1; Psalms 106:47 f. Now the remarkable thing is that the Chronicler includes the doxology (Psalms 106:48*) at the close of Psalms 106 and treats it as an integral part of Psalms 106. It has been very naturally inferred that the Chronicler, writing about 300 B.C. or a little later, was not only familiar with the division into five books, but mistook altogether the purpose of the doxology to which he was used. This argument, however, is less certain than it seems. It is very doubtful whether 1 Chronicles 16:7-36 belonged to the original text of Ch. The connexion between 6 and 37 gains by its removal. Additions were undoubtedly made from time to time and at a date much later than that of Ch. In the Book of Psalms the analogy of modern hymn-books favours this view, and it is beyond all reasonable dispute that Pss. of the Maccabean age do occur in the Psalter.

There is another feature peculiar to certain Pss, viz. 42-83. In these Pss. the personal name Yahweh is usually omitted and Elohim (= God) substituted. This is in accordance with later usage. In Ecclesiastes the sacred name never occurs; the Book of Daniel employs it in ch. 9 and nowhere else, and the Chronicler, when he is not copying from his sources, prefers to use Elohim.

Can we discover the collections out of which our Psalter grew? Book I furnishes us with an example of such a collection. It consists entirely of Davidic Pss. with rare exceptions which admit of easy explanation, viz. Psalms 1, 2, which were probably added later, as respectively moral and theocratic introductions to the Psalter; Psalms 10, which has no inscription, because, as the LXX saw, it is the second half of Psalms 9; Psalms 33, which is assigned expressly to David in the LXX, the omission in MT being a scribal error.

Next come Pss. by David and his contemporaries, Psalms 42-89 (Psalms 84-89 being an appendix). Here the question is more complicated. We have already referred to the subscription of Psalms 72, "The prayers of David the son of Jesse are ended." Here and only here, we have Pss. in considerable number connected with other names, such as those of Moses, Solomon, Asaph, and the sons of Korah, and in LXX Jeremiah, Haggai, and Zechariah. Generally critics have agreed to place Psalms 42-50 after Psalms 72, so as to unite Psalms 50 to the rest of Asaphic Pss. Thus we obtain the following arrangement: Psalms 51-72 Davidic, the subscription being now quite appropriate; Psalms 42-49 Korahite; Psalms 50, 73-53 Asaphic Pss. Note carefully that all these are Elohistic. To them an appendix has been added, Psalms 84-89. Here we have four which are Korahite, one by David, one by Ethan. Their secondary character can hardly be doubted. Why else was the Davidic Ps. here separated from Psalms 51-72? It is a still stronger argument that Psalms 84-89 show no trace of Elohistic revision; the name of Yahweh is again dominant.

Our third and last collection extends from Psalms 90 to the end of the Psalter (Books IV and V). It entirely ignores the musical terms so frequent in the two preceding collections. Probably some radical change had been made in the Temple music, and the old musical titles had fallen out of use because they were no longer intelligible. These three collections were originally independent of each other. This is true of the first and second collections, for Psalms 14 of the first collection reappears as Psalms 53, except that it has undergone an Elohistic revision; Psalms 40:13-17 recurs as Psalms 70; Psalms 31:1-3 is identical with Psalms 71:1-3. It is also true of the third collection in relation to the second, since the beginning of Psalms 108 is a repetition of Psalms 57:8-11. There are also distinct traces of smaller collections. Of these the most valuable is the "Little Psalter of the Pilgrims" (Psalms 120-134), sung by those who were thronging from other lands to keep one of the great feasts at Jerusalem.

We have also Michtam Pss. in 16, 56-60, the real sense of the word being quite unknown; and Pss. which begin and end with Hallelujah, viz. Psalms 146-150.

What, then, is the value of these titles? We will state the case in words taken from Professor Kirkpatrick's Commentary, because he is as conservative as a candid scholar can be. "It is now admitted by all competent scholars that the titles, relating to the authorship and occasion of the Pss. cannot be regarded as prefixed by the authors themselves, or as representing trustworthy traditions and accordingly giving reliable information" (p. 31). Availing ourselves of this liberty, we may examine some of the Pss. for which the titles claim Davidic origin.

Psalms 69 cannot be by David. The words "God will save Zion and build the cities of Judah, so that men may dwell there," are those of a post-exilic writer, not of a successful warrior and popular king. Nor could David say, "For thy sake have I borne reproach." "The reproaches of those that reproached thee fell upon me." Did David ever suffer reproach for his devotion to Yahweh? Religious persecution, so far as we know, began in Maccabean times. What is meant by the words, "The zeal of thine house hath eaten me up"? The Temple was still unbuilt when David died. And why should zeal for the Temple, even if it had existed, "eat up" the worshipper? Because he pined for the Temple and its worship, from which his enemies excluded him. Psalms 3 cannot have been composed by David when he was fleeing from Absalom. The reference to "his holy hill" points clearly to the Temple. Nor does Psalms 3 contain a single allusion to this crisis. All is lifeless and vague. Contrast the true account of David's pathetic sorrow in 2 S. or his noble and authentic lamentation over Saul and Jonathan.

The Aramaic tinge of Psalms 139 precludes of itself any idea that it is by David. In Psalms 110 a king is the subject of the poem: there is no trace of a royal author.

We come last of all to Psalms 18, a Ps. assigned to David by scholars who show little bias in favour of the late Jewish opinion embodied in the titles. "The internal evidence of its contents," says Prof. Kirkpatrick, "corroborates the external tradition." Certainly there is prima facie ground for giving this Ps. a position of its own. Of others we have, as has been already said, a double recension within the Psalter itself. For this we have external evidence, since it is repeated at length in 3 S. 22. But closer examination reduces this witness to nothing. 2 Samuel 22 and 2 Samuel 23:1-7, "the last words of David," are late additions to the text, since 2 Samuel 21:22 finds its natural and obvious continuation in 2 Samuel 23:8 (p. 292). The internal evidence is decisive not for, but against the Davidic authorship. There is a want of concrete detail, so that even the advocates of Davidic origin differ about the period of David's history to which the Ps. belongs. The conventional theophany would suit any victory won by a champion of Judah in later times. How could David have written "Thou savest a poor (or humble) people"? or described himself in the language of Pharisaic piety, as one "who kept the ways of Yahweh . . . for all his judgments are before me and I did not put his statutes from me"? Such language presupposes familiarity with the Pentateuch, or at least with a notable part of it. The monotheism of the Ps. is in keeping with that of the Psalter throughout: it is absolute and dogmatic, "Who is God save Yahweh?" Very different were the views of the real David, who kept idols called teraphim (p. 101) in his house (1 Samuel 19:13; 1 Samuel 19:16) and assumed that when his enemies drove him forth from Yahweh's land he would have to worship other gods (1 Samuel 26:19). Nor could David (who died long before the Second Isaiah) have realised the missionary vocation of Israel and said, "Therefore will I give thanks to thee among the nations and sing unto thy name."

It may be well to add that scholars who have accepted a small number of Pss. as Davidic are unable to agree which those Pss. are.

How, then, did the legend of David the Psalmist arise? It has no attestation prior to the Exile. We are all familiar with his beautiful dirge over Saul and Jonathan (2 Samuel 1:19-27); and the fragment from a similar lyric on Abner (2 Samuel 3:33 f.). But neither of these mentions religion at all. Further, an old tradition (1 Samuel 16:14-23) makes much of his musical skill. Otherwise the only pre-exilic mention of David as a musician is found in Amos 6:5. The prophet is denouncing the frivolous luxury of the rich, and taunts them with devising for themselves "instruments of music like David." This negative evidence is clinched by the fact that Ezekiel, with all his elaborate rules for the restored Temple, makes no mention of singers. Our conception of David as a sacred poet is mainly due to the Chronicler. It is he who idealises David after his own fashion and turns him into a saint of the Levitical pattern. Characteristically he omits David's sin against Uriah, and all the scandals in the royal family. David's numbering of the people is his solitary error, and that had to be related because of its connexion with the building of the Temple, The Chronicler dismisses military matters in a brief and perfunctory way, though he magnifies the military forces of Judah and Israel in the most extravagant fashion. On the other hand he attributes to David his own absorbing interest in ritual. According to him the pious king divided the Temple service between twenty-four courses of priests and Levites, and twenty-four courses of singers (1 Chronicles 25). Now the first clear reference to Temple singers is in Ezra 2:41, and in this passage, as generally in the oldest parts of Ezra and Nehemiah, they are distinguished from Levites. But the Chronicler turns the Temple musicians into Levites, and traces their descent to Asaph, Heman, and Ethan. Moreover, the sons of Korah are door-keepers in 1 Chronicles 9:19; 1 Chronicles 26:19, but appear as singers, 2 Chronicles 20:19. Evidently, after the Exile, music has become more prominent in Temple worship, and the pious Jews could not imagine this sacred function as left at one time to laymen. In the time of Herod Agrippa (Josephus, Ant. xx. 9, 6) the Levitical musicians obtained leave to wear the white robe of the priests. It was easy for the Chronicler to identify the remote past with his own time, as we see from his ascribing to David admittedly post-exilic Pss.

We set out to prove that there are no Pss. certainly or even probably Davidic. We have in reality advanced further. The Psalter, as a whole, presumably belongs to the Second Temple and even to the later history of that Temple. It cannot, of course, be proved that there are no pre-exilic Pss. Psalms 20, 21 presuppose the existence of a Jewish king, and if we take the royal title in its strict sense, we have to choose between a king of Judah who reigned before 586 B.C. and the Maccabean prince, Aristobulus (p. 608), who took the title of king in 105 B.C. Psalms 137 must have been composed after the Exile, while the hatred of the Babylonian conqueror was still fierce and bitter. Observe, also, that it speaks of "Yahweh's songs," though we are not told when the songs were sung. Possibly they were popular hymns preserved by oral tradition. With these, and, it may be, with some other exceptions, the general rule holds good, that when historical allusions are definite and certain, the Ps. containing them belongs to the Maccabean age. Yet we can but rarely state with precision the date and explain the historic reference of a Ps. Much learning and ingenuity have been spent on such questions, and with meagre results. Conjecture has been piled upon conjecture. Again, the history of the Jews under Persian rule from the middle of the fifth century B.C. to the conquest of Persia by Alexander the Great is all but a blank to us; otherwise we might have understood many Pss. much better than we do, and escaped the temptation to find a clue for every difficulty in the Maccabean history. As specimens of Pss. certainly Maccabean we may take Psalms 44, 60, 74, 79, , 83. The reasons for this judgment will be found in the notes on the Pss. in question. Here it will be enough to note the following points: (1) Maccabean Pss. plead that the people of Judah are suffering by no fault of their own. On the contrary, they are faithful to the covenant and free from any enormous sin, especially from the sin of idolatry. We know from Jeremiah and Ezekiel that the state of things in this respect was wholly different among the exiles of 597 and 586. Not only had the people sinned, but they continued to sin with obstinate impenitence. (2) From certain Pss. we gather that the Jews were scattered over all lands, but had an army of their own in Palestine. This was the case in Maccabean times but not before. (3) In Maccabean Pss. the Jews are undergoing religious persecution. Antiochus Epiphanes was the first to persecute the Jews for their religion In his mind Greek religion was bound up with Greek culture; he tried to enforce both, or at least to make the observance of the Jewish Law a crime. The Assyrians and Babylonians came seeking land and tribute, and displayed no interest in Jewish religion. (4) Psalms 47 complains, if the text is sound, that while the Sanctuary is profaned and partially destroyed there is no prophet. At the time when the first Temple was destroyed there were many prophets, including Jeremiah and Ezekiel. (See also the notes on Psalms 60, 74 with the historical references there pointed out.) Add to this the use of the word hasid or "godly" man (see on Psalms 4), and anav or humble. This latter word, very rare elsewhere, is found twelve times in the Psalter, where it has become almost a technical term to describe a pious Israelite.

It is hard to say when the Psalter was completed. It probably received no addition after the Pss. of Solomon. These Pss. were composed in Heb., though preserved only in Gr. translation. They seem to have been written as late as 63 B.C., the year in which Pompey entered Jerusalem. Their belief in immortality and the coming of the Messiah is more pronounced than in the canonical Psalter. But they resemble that Psalter in the general tone of their piety, and on the whole they share the same faith and hope. If we ask why they did not gain a place in the OT Canon, the answer is because they were not yet written or at least not yet generally known. Of course glosses might be and were added later still. In one way or another, Pss. which represented the spiritual history of a devout Jew may have been altered for liturgical use. We may remark in passing that the number of Pss. intended from the first as the voice of collective Israel is still a subject of dispute.

The chief value of the Pss. lies in the insight they give into the common faith of the Jews, and also into the experience of saintly men who, in moments of inspiration, reached heights inaccessible as yet to the ordinary believer. It will be convenient to treat these two subjects separately. See further pp. 93f.

The Unity of God.—This truth is put in a dogmatic form, hardly known before the time of 2 Is. In Psalms 115 we have a confession of monotheistic faith, and this was the common heritage of Israel. No doubt we read in Psalms 14 of "impious" persons who say there is no God, but it is not certain that the Psalmist was thinking of Jews, rather than of heathen. In any case, their atheism is not theoretical but practical; God seeks for those who pay attention to His law and finds none. The Psalmist held no strict doctrine of creation. It is not till we almost touch the Christian era in 2 Maccabees 7:28 that we light on a definite statement (contrast Wisdom of Solomon 11:18) that God made all things out of nothing (but see p. 136). It is needless to say that the Jewish conception of the world differed greatly from ours. It was supposed (see Psalms 104) that the heavens were spread out like a tent, and that upper stories were built above them with water instead of wood for beams. There was Yahweh's palace. Below the earth was Sheol, "the silent land" (Psalms 115:17), to which men go down after death and cease to be concerned with religion. Certain mythological matter is adopted (see on Psalms 74:13) but only for purpose of embellishment. We have a mythological allusion to the "bread of heaven" in Psalms 105:40. We also meet with anthropomorphism which jars on modern feeling. Not only has God a right arm, hands, fingers, eyes, eyelids, nostrils, but He is said to awake like a warrior out of sleep, as one who had been overcome with wine (Psalms 78:65).

Still the monotheism of the Pss. upon the whole, is pure and noble. Yahweh is God from everlasting to everlasting (Psalms 90). He knows everything, is present everywhere even in Sheol. Observe that even in Psalms 139, the most spiritual in some respects of all the Pss., no abstract terms are employed: indeed such abstract terms do not exist in Biblical Heb. But the concrete language used is a gain, rather than a loss, for concrete terms preserve, as abstractions could not do, purest belief in the personal nature of God. One striking point illustrates the Hebrew conception of God. Why did God, who can do according to His will, tolerate the wicked? To this question the Psalmist gives no reply: no philosophic answer is attempted. He is content to pray for their destruction and to express his own horror and hatred of them.

God's Character.—The view given in Psalms 18:25 f. is not a lofty one. Every man, it is implied, finds the God he deserves to find. "With the pure thou showest thyself pure, but with the perverse thou showest thyself perverse." This falls short not only of prophetic but of the higher heathen teaching, as is shown in the notes on this Ps. Very different is the teaching of Psalms 8, where belief in God's absolute elevation above man is united with the thought of God's loving care for man and man's greatness as a fellow-worker with God. God is much more than a personification of mere power. Rather "righteousness and equity are the foundation of his throne." Indeed, the usual doctrine of the Jewish Church is that God is a Being who can be safely trusted. This is well illustrated by Psalms 11. The author is in desperate case: his friends would have him flee like a bird to the mountain. The very pillars of the earth, i.e. the powers which maintain moral order, are shaken. Nevertheless God is in His holy temple: He is enthroned in the heaven: He constantly tries the children of men. He is righteous and the righteous shall see His face. Thus man is indebted to God, not only for his creation but also for his preservation at each moment. The needy and afflicted may take refuge in Him. Even the Gentiles share in His goodness, though of course they are not admitted to the same religious privileges which the Jews enjoy. Still God governs the whole world with equity (Psalms 9:8).

God and Nature.—The Pss. acknowledge wisdom and goodness as displayed in the material world; but none of them can be said to love nature as Virgil loved it. It is a mistake to call the author of Psalms 104 "the Wordsworth of the OT" (Kirkpatrick, p. 605): he is too utilitarian for that. Biblical Heb. has scarcely any word for colours, except with reference to the cloth and garments used in the Sanctuary; this shows that the Jewish feeling for nature was widely separated from our own (p. 24). Still God's relation to nature is portrayed in imaginative language, which is sometimes sublime: "Thou clothest thyself with light as with a garment." We have a fine picture of God's beneficence, of the hill-streams where the wild asses quench their thirst, of the birds that sing among the branches, of the mountains that are a refuge for the wild goats, of Yahweh's trees which are full of sap. "The young lions roar after their prey and seek their meat from God." Generations pass away but the spirit or breath of God is continually replacing them and renewing the face of the earth. Perhaps the most imaginative and original thought of God in nature occurs in Psalms 19 : "Day unto day uttereth speech, night unto night conveyeth knowledge." The poet personifies the days and nights. He pictures them as a long series of personal beings born of each other. Each day and each night, before it dies, passes on the story of creation. The sun, ever young, goes forth like a bridegroom from his nuptial chamber in joy and strength.

God and Man.—In nature God has manifested His care for man. He brings forth from the earth fodder for man's cattle, bread to eat, wine to gladden his heart, oil which makes his face shine (Psalms 104). But He has crowned all His mercies by giving man the Law. "He showeth his word unto Jacob, his statutes and judgments unto Israel." "He hath not dealt so with any nation." And as God seeks man and strives to bring man into union with Himself, so man naturally longs for God. "As a hind which pauteth for the water-brook, so panteth my soul after thee, O God." The pilgrim goes to God's altar. But the altar is only the means of approach: God Himself is the goal which the pilgrim seeks.

What God Requires of Man.—A general answer is given to this question in Psalms 15, 24. Liberality to the poor is also a prominent feature in the morality of the Psalter. The morality does not transcend that of the Egyptian "Book of the Dead," though the Psalter is quite free from the magical superstition of Egyptian religion. Fair dealing between man and man is often inculcated in the Pss.: nowhere, however, do they require a man to forgive his enemies, if they continue to be such. (For the apparent exception in Psalms 7:4, see the note.) Observe, on the other hand, that the righteousness required is that of the heart. The Psalmist knew little of that "war of the members" which tortured Paul, or even of that "enslaved will" of which Jeremiah speaks. The good Jew felt that he knew the Law and had strength to keep it. "The word of the law was very nigh" him, and God would pardon defective observance if the will to keep a law was there. Prayers like "Teach me to do thy will" (Psalms 143:10) or "Take not thy holy spirit from me" (Psalms 51:11) are rare. If a Jew was faithful to the national covenant, then God rewarded him, and was indeed bound to do so by solemn and reiterated promise. No less was God bound to punish the wilful transgressor. If, again, a man sinned and repented, then God withdrew the stroke of punishment from the sinner and from others involved in the penalty. The reward or punishment must overtake a man in this life, for there was no intercourse with God after death. "In death there is no remembrance of thee, and who will give thee thanks in the pit?" (Psalms 6:5). This is the habitual assumption of the Pss. (See further Psalms 88:10-12, Psalms 115:17.) The sting of death lay in the belief that God and man took no knowledge of each other in the lower world. For this reason his view of death is radically different from the Greek view, which it resembles superficially. But it had a disastrous effect on Jewish religion. If a man was pious and his affairs prospered, he was apt to indulge in self-complacency. See among many other passages, Psalms 41:12, "As for me because of mine integrity thou has supported me and established me before thy face for ever." In contrast to this, if a just man suffered it was taken for granted that there was some secret flaw in his character. God was punishing him for secret sin, hidden, it might be, even from the sinner himself. It might be also that God was correcting him, strengthening and purifying his character. Hence the Psalmist's prayer that God would manifest His favour again by restoring his fortune. Hence also the passionate cry for deliverance was really a cry for absolution. Nay even the curses which the Psalmist hurls at his foes are a prayer that God would assert Himself as the moral governor of the universe. Of course such words should not be adopted by Christians, and belong to a religion which was still rude and undeveloped.

Where is Man to Find God, or, in other words, where does God Dwell?—The answer in Psalms 139 is that God is everywhere. But He was to be found specially in heaven and in the Temple. No attempt is made to reconcile these two answers. He dwells in heaven, and is surrounded by the angels, who are the ministers of His mercy and justice. Those constitute the heavenly court (Psa ). They inflict physical suffering, but they are not in themselves good or bad, nor do they incite to sin. This heavenly God is also called the Lord of Hosts, probably because the elemental powers are enlisted on His side and do His bidding.

Over against this theory? we have, as has been said, to set another, viz. that God dwells in the Temple, which is a second Paradise. It is enriched (Psalms 46:4) and gladdened by a river, of course metaphorical. Thence God hears the prayer of His people and blesses them. Occasionally, as in Psalms 14, 20, those two views stand side by side. The lower view, as we must needs think it, did most to secure the steadfastness of Jews in their religion. In a world out of joint the Temple was the one place where light and blessing flowed. "We have thought of thy lovingkindness, O Yahweh, in the midst of thy temple" (Psalms 48:9). "This is my rest for ever: here will I dwell, for I have desired it" (Psalms 132:14). God's manifestation in Zion is the pledge that He will in the end re-verse the doom of His people and alter the course of history in their favour. See especially Psalms 46. Moreover the Temple held Jews together all the world over. "Hear my supplications when I cry unto thee, when I lift up my hands unto thy holy temple" (Psalms 28:2). Psalms 87 is peculiarly instructive. This Ps. regards every Jew, whatever his birthplace may have been, as a spiritual citizen of Jerusalem. That is his true home, and Yahweh, when He makes up the register of the peoples, sets down the pious Jew as a native of Jerusalem.

We turn next to special passages in the Pss. which cannot be taken as representing the accepted orthodoxy of Jewish religion because they transcend it. Some of the Psalmists rise above ritual religion, or at least suffer sacrificial worship to fall into the background. One reason is that the later Jews had the writings of the prophets, and looked upon them as part of the sacred Scriptures, though inferior in authority to the Law. Further, the Deuteronomic limitation of sacrifice to the one altar at Jerusalem made sacrifice impossible, except at rare intervals, to the mass of Jews scattered in distant lands. Something also may be due to the bad repute of priests like Alcimus (pp. 382, 385, 607) and the worldliness of the later Maccabeans, which, as both high priests and secular rulers, they could hardly escape. We can scarcely quote Psalms 50 in this connexion. It denounces "the severance of religion from morality," a denunciation which all pious Jews would have approved; it pours contempt on the notion that God needs to be fed with the flesh and to drink the blood of the victim. The strange thing is that the Psalmist thought, it worth while to refute so gross an idea of the Godhead.

More to the purpose is Psalms 119:108, where the accepted sacrifices are the freewill offerings of the mouth, the sacrifice, not of animals, but of praise. Psalms 51 speaks in still clearer tones, "Thou desirest not sacrifice else would I give it thee: thou delightest not in burnt offerings. The sacrifice of God is a broken spirit: a broken and a contrite heart, O God, thou wilt not despise." Similarly in Psalms 69 we are told that praise and thanksgiving please God better than the sacrifice of a bullock. The most interesting deprecation of material sacrifice is to be found in Psalms 40. The Psalmist does not exclude sacrificial worship: the offerings prescribed by the Law for the congregation remained as they were. But private piety was directed into another channel: the true sacrifice consists in joyful resignation to God's will. "Sacrifice and offering thou wouldest not: mine ear hast thou opened" (i.e. to hear God's voice) ". . . In the roll of the book it is laid down for me: to do thy will have I desired and thy law is within my heart" (cf. Jeremiah 31:33). This Ps. is a notable preparation for Christianity.

The Pss. now and again rise above Eudmonism, i.e. the doctrine that prosperity here and now is the reward of virtue, and that affliction, though it may be imposed for a time in order to test and strengthen piety, is as a rule the punishment of sin. No doubt there is an important element of truth in this doctrine; Temperance, industry, honesty promote success in life on the whole; the doctrine becomes false, when applied to all cases indiscriminately. The ordinary Jew did not look forward to a life with God after death: hence he had to face the difficulty that men, apparently devout, were often unfortunate in life and died with their misery unredressed. There could be no question of educative suffering in such cases. Still the obstinacy of Jewish faith discovered a way of escape even here. It found the supreme blessedness in communion with God, even if temporal blessings were withheld. For the classical example of a life lifted high above the changes of fortune we may turn to Psalms 4. The Psalmist is surrounded partly by godless men, partly by men who would fain be pious but are driven almost to despair, because God does not recognise their piety by outward and visible blessing. Such persons seem to be righteous in vain. From the depth of their despondency they cry, "Who will show us any good?" We may understand the good meant to be fruitful harvests, strong and healthy children, in some cases positions of dignity and influence. The Psalmist answers indirectly with the priestly blessing (Numbers 14) in his mind, "Yahweh, lift thou up the light of thy countenance upon us." Thus in communion with God lies the supreme blessedness. "Thou hast put joy in my heart more than they had when their wine and corn and new wine abounded." Further, we are told the secret of this joy: "When I call upon him, Yahweh will hear." He will hear though the answer did not come in accordance with the current expectation.

The Hope of Immortal Life.—One or two Pss. may be considered which have been supposed to hold this hope, but on insufficient grounds. To this category Psalms 16 belongs. The poet believes that his God will not abandon his soul to Sheol, "neither wilt thou suffer thy holy one to see corruption. Thou wilt show me the path of life. In thy presence is fulness of joy, at thy right hand are pleasures evermore." The author apparently refers to salvation from sudden death. We may compare Psalms 61:7 f. He (the king) shall abide before God for ever. "Oh prepare mercy and truth which may preserve him." Mercy and truth would not, of course, preserve him from dying at last, but they would secure an easy departure in ripe old age. So Psalms 17 also fails us, when we search for trace of this hope. Here the Psalmist is confident enough, but not of life after death. "I shall behold thy face in righteousness: when I wake up I shall be satisfied with thy appearance" (i.e. the manifestation of thyself, the vision of Divine glory. Cf. Isaiah 6). Beholding the face of God usually means to participate in Temple worship: the words "When I awake" may be taken quite literally as referring to the morning worship in the Temple. Much more to the point is Psalms 49:15*, "God will redeem my soul from the power of death, for he shall receive me." Finally we have to consider Psalms 73:23 ff. "Nevertheless I am continually with thee: thou hast holden me by my right hand. Thou shalt guide me with thy counsel and afterwards receive me into glory, Whom have I in heaven but thee and who is there on earth that I desire beside thee? My flesh and my heart fail: God is the strength of my heart and my portion for ever." The meaning seems to be that communion with God begun here and faithfully maintained cannot be broken by death. At all events belief in immortality becomes inevitable when man has advanced so far. In the supreme bliss of Divine communion the thought of death and even of time fades away. Such knowledge of God is eternal life and holds within itself the promise of endless continance. We may note in conclusion the following points with regard to the Jewish doctrine of personal immortality. It is not physical or metaphysical but religious. Next, Hebrew thought observes the true order: it begins with God and through Him reaches the hope of immortal life in Him. The reverse order has constantly led to reliance on magical superstition of one kind or another, or else to physical and metaphysical "proofs" which are not convincing. The OT religion contemplates the immortality of faithful souls, and not, with one or two possible exceptions (Psalms 1:5, Daniel 12:2), the immortality of man as such. But the Divine communion of elect souls with God discloses the possibilities inherent in human nature, and therefore open to all. See further pp. 378f.

As we have seen, the Psalter frequently insists that the highest spiritual privileges belong to the Jews, but there are striking passages in which the Psalmists address themselves, not merely to fellow-Jews but generally to mankind. This liberal spirit may be due to the conquests of Alexander, which brought different races into immediate contact with each other. From Assyria and Babylon little was to be learnt. They represented for the most part, though not of course exclusively, the rule of brute force. Alexander the Great and his successors inherited the loftiest civilisation then known. Psalms 46 may have been written in the time of Alexander or one of his early successors. Jerusalem has been wonderfully preserved: the poet expects a time of universal peace. He calls on the warriors to be still and know that Yahweh is God and is exalted above all nations. In a considerable number of Pss. it is not Jew or Gentile but man as man—man in his relation to God—that comes into question. The Gentiles, moreover, are invited to rejoice in God's care for Israel. They are to bow down before Him, to worship and serve Him; they are even to offer sacrifice to Him. Psalms 82:8 goes so far as to speak of the foreign nations as the future "inheritance" of Yahweh, a term reserved elsewhere for Israel. We have a trace of proselytising zeal in Psalms 119:46, "I spake of thy testimonies before kings and was not ashamed." It is best to treat Psalms 15, 24 as catechetical instruction for those who desired to attach themselves to the Jewish Church and become the clients of Yahweh. In Psalms 105:22 we have the first appearance of the theory, constantly asserted in Philo and in the Christian Fathers, that Gentile wisdom was borrowed from the Hebrews.

The Messianic Age.—The most remarkable thing in the character of the Jews generally, and especially in the Jews of the post-exilic age, was the firmness of their faith and hope. They have been well called the nation of hope. They were suffering from the oppressive rule of foreigners, who mocked at their religion and at one time tried to exterminate it. Nor was there any escape by human means from the exile which threatened them. Therefore their faith rose higher and its light burned clearer. They were confident that God would reverse the order which pressed so severely upon them and was besides an insult to the Divine majesty. God had wrought wonders for them in the past (see e.g. 77), Surely He could do again what He had done long ago. This belief was stimulated by the actual condition of Israel. In the Maccabean age the heart of the nation was set in the right direction: the people, as a whole, were free from idolatry and faithful to their covenant with their God. Here was another reason for Divine interference. It is no doubt for God to keep the "times" in His own hands. Nevertheless the author of 102 felt that the appointed time of restoration could not be far off. "It is time to have pity upon her, yea, the time is come." Then the heathen were to be shattered, the righteous rewarded, and Yahweh to be enthroned for ever (Psalms 10:15 f.) The future is to be rich in temporal blessings for Israel. Zion and the cities of Judah are to be built up again. But spiritual blessings were not forgotten, and the author of Psalms 84 draws a charming picture of the approaching age from its spiritual side—"Mercy and truth are met together: righteousness and peace have kissed each other. Truth springeth out of the earth and righteousness looketh down from heaven." The Pss. just cited and many others inspired by the same hope are usually called Messianic in a wide and general sense. The term is apt to be misleading, for they do not make any reference to the ideal King, to the anointed One or Messiah who was to establish the Kingdom of God upon earth. The pious Jew, however, did not apprehend as clearly as we do this distinction between Pss. which are, strictly speaking, Messianic and others which are eschatological rather than Messianic. The hope of the Jewish saints and heroes was satisfied if sin was punished and righteousness rewarded and triumphant. They cared little for the exact means by which the momentous change was brought about. It might be effected (so, e.g., Malachi 4) directly by Yahweh Himself, or by an ideal King or by a succession of ideal kings. All this was of secondary moment, and in any case the promised salvation must come ultimately from Yahweh.

Still the distinction, which did not greatly interest the Jews, has very great interest for us, partly because belief in a personal Messiah marks a stage in the development of religious ideas, and still more because it left so deep an impress on the NT writers and upon the early Christians in general, not to speak of its strong influence on the mind and career of our Lord Himself. Observe that the word Messiah or ideal prince in its technical sense is not found or is scarcely round in any part of the OT. 1 Samuel 2:10 and Psalms 2 are said to furnish instances of its use, but this is at least doubtful. That the notion, if not the name, bas a place in the Pss. is beyond question. Some of the most definite references to an ideal King may have been interpolated by a later hand. But this only proves how strongly Messianic expectation had seized upon the heart of the people. The writer of Psalms 89 approaches, though he does not actually reach, the Messianic faith. He pleads the promise made to David that his seed is to be established for ever. It is to endure like sun and moon. In Psalms 72 the Messianic belief is made more definite: it speaks, moreover, of a Messiah who is superhuman. He is to rule from the Euphrates to the ends of the earth. All kings are to do Him homage; all nations are to serve Him. His rule is to be a beneficent one; the needy and the poor are to be the special objects of His care. All men are to be blessed in Him. He comes down like refreshing rain on the grass. He is to live (Psalms 72:5 in LXX) as long as the sun and moon. Psalms 2 is also distinctly Messianic. The conquering King is victorious by Divine decree, nay, He is the Son of God. True Hos. (Psalms 11:1) speaks of Israel as the son of God. Concerning Solomon also as the representative of the nation the promise ran (2 Samuel 7:14), "I will be his father and he shall be my son." Probably, however, we are justified in a stricter and eschatological interpretation of the title in Psalms 2. From a religious and ethical point of view this Ps. is greatly inferior to Psalms 72.

The OT knows nothing of a suffering Messiah. The belief found a measure of support among Jewish doctors. They distinguished between the Messiah, the Son of David, and the Son of Joseph. The latter was to gather the ten tribes once more together, but was afterwards to fall in battle against the Romans, led on by a sort of Antichrist. The Jews were then to endure redoubled sufferings, from which they were to be finally delivered by the true Messiah, who was the Son of David. This idea, however, cannot be traced beyond the third century A.D. and has no shadow of support in any part of the Bible. Psalms 22 has been generally accepted as a prophecy of Messiah's sufferings uttered by the Christ in His own person. So in the ancient Church Cassiodorus called it "a history rather than a prophecy," and Theodore of Mopsuestia, who thought it referred to the Psalmist's own time, was condemned by the general feeling of the Church. We must bear in mind that its fulfilment in Jesus by no means implies that the Ps. itself is Messianic. It speaks not of an ideal King but of an ideal sufferer. It is a striking feature that the man who suffers so terribly refrains from the usual curses of the persecutors. There is nothing unreasonable in the belief that the image of an ideal sufferer here portrayed was realised above all human expectation in the passion and death of Jesus, and a psalm which Jesus Himself quoted as He hung on the cross makes a unique appeal to the Christian heart. Only we must refrain from pressing the details. "They have pierced my hands and feet" is a favourite text, but the meaning of the words so translated is more than doubtful. The parting of the vestments, and the vinegar given to Jesus that He might drink, are instances of the way in which the Gospel history was conformed in detail to OT prophecy. Not that the Gospel story is mythical—very far from it; but there may be and probably are a few mythical accretions even in the Synoptic narrative, of which accretions Psalms 22 furnishes two. One important point remains to be mentioned. In Psalms 22:22-31 agony changes into joy and triumph. Not only is all Israel to exult, but "all the ends of the earth," and "all the kindreds of the nations are to be converted and acknowledge Yahweh and are to bow down before Him." It is, therefore, natural to regard the sufferer in the former half as a being of superhuman grandeur. How else could His suffering and deliverance affect the whole world in so marvellous a degree? But the last nine verses are probably a separate Ps. or a liturgical addition. The sufferings depicted in Psalms 22:1-21 have no apparent connexion with the triumphant song which follows.

On a superficial view the Pss. are intensely national. They speak of the struggle for national existence, of Israel's past glories and present trials. They magnify the Jew: they console and encourage those who are faithful to Judaism. The individuals who pour out their complaint, their confession, or their thanksgivings before God are all loyal Jews. No Psalmist reached the standpoint of Paul, from which all national distinctions are lost in a higher unity. Nevertheless there is an element of universalism in the Psalter, easy to see and more prominent here than elsewhere in the OT. The more the Jews were scattered among the cities of the Mediterranean, the harder did the literal observance of the Law become. Hence Jews were forced, almost in spite of themselves, to lay the stress on the moral element in religion and on the great central truth—on God's spiritual nature and on man's communion with Him. No sacrifice was lawful unless offered in the Temple; but a visit to the Temple In the case of many foreign Jews involved a long and perilous journey, and could be made but seldom. The obligation of paying tithes was limited in the Law to the fruits of the earth and cattle. A Jew engaged in trade at Alexandria or Rome had no need to give them a thought. A religion thus purified from ritual observance could address itself to mankind, and this the Psalmists often do. God requires obedience from men as such, not merely from Jews. "Yahweh looked from heaven and beheld the children of men, to see if there were any that did understand, that did seek after God" (Psalms 14:2). Yahweh is to rule the world in righteousness (Psalms 9:8). God's care for man is wonderful, considering the gulf which parts man from God: "What is man that thou art mindful of him or the son of man that thou visitest him?" (Psalms 8:4). The relation of the Psalmists to the heathen world is best understood when we remember that they are invited to rejoice with Israel over Yahweh's victories. He triumphs for their good. "Oh let the nations rejoice and be glad and sing for joy, for thou shalt judge the peoples with equity."

What has been said may partially explain the charm which has made the Psalter a bond of union between the Churches of Christ and even between church and synagogue. The sublime and pathetic utterances of the best Pss. came straight from the heart of Israelites thousands of years ago—and they go straight to the heart still.

Appendix on Heb. metre, the musical directions in the titles, and a brief comparison of Heb. with Babylonian and Egyptian hymns.

1. Hebrew Metre.—The parallelism in Heb. poetry has been discussed elsewhere (p. 23). The rhythm or metre of Heb. poetry is still imperfectly known, but the following points may be taken as fairly certain. Heb. metre is accentual, i.e. a line has a certain number of accented syllables. A line contains two, three, or four accented syllables. One line with the same number of accents may follow another, or the number may vary to lines with three and two accents alternating with each other. An example will best illustrate the metre intended, though a representation in English must obviously be very imperfect. The passage selected is Psalms 19:7 ff.

"The law" of Yahw'eh is perf'ect/enliven'ing the so'ul,

The wit'ness of Ya'hweh is su're/making w'ise the si'mple.

The prec'epts of Yahw'eh are right/rejoic'ing the hea'rt,

Yahweh's comma'nd is pu're/enli'ghtening the ey'es.

The fe'ar of Yah'weh is cle'an/endu'ring for ev'er."

So far we may speak with reasonable confidence, especially as a Babylonian hymn has been discovered in which the numbers of the verses are marked by signs. The question becomes more difficult when we attempt to divide a Ps. into strophes. The refrains which recur in some of the Pss., perhaps also the occurrence of the enigmatical word Selah, may be our warrant for believing that strophes exist. Each strophe in a poem should preserve the same metre and number of verses, but we are still far from being able to carry out the strophic arrangement in the Pss. and metrical portions of the prophetic books.

2. It may be well to give a specimen of Babylonian hymns, many of which are found in the cuneiform inscriptions. The hymn from which a few verses are subjoined is much above the average in moral tone. It is addressed to Shamash the Sun God.

"As for him who plans wickedness / Thou dost destroy him:

As for him who meditates oppression / his abode is overthrown.

As for the evil judge / Thou dost cast him into fetters.

On him who takes bribes and doth not guide aright, / Thou imposest punishment.

With him who takes no bribe / and intercedes for the poor

Shamash is well pleased / and promotes his life.

The true-hearted judge: / who passes just sentence,

Prepares for himself a palace; / a princely mansion is his dwelling."

3. We conclude with a few words on a barren subject, viz. the technical and musical titles which occur in the titles. Fifty-five Pss. are "for the Chief Musician." Here the rendering is certainly correct. Possibly the title "for the Chief Musician" refers to an official collection of Temple hymns. Higgaion (Psalms 9:16) is said to mean resounding music. Maschil occurs in the title of Psalms 32, 42, 44, 52, 53, 74, 78, 88. It is explained as meaning a didactic poem, but most of the Pss. to which it is prefixed are not specially didactic. "Wisely" is another conjecture; really the meaning is unknown. The meaning of Michtam is also unknown. Neginoth is rightly translated "stringed instrument" in RV. Nehiloth (Psalms 5:1) is rendered in mg. "wind instruments"; this may be right, but the meaning is uncertain. Selah, according to the LXX, signifies a change in the music. No better conjecture has been made. The origin and sense are both obscure. It is found very frequently, almost always in the middle of the Ps., but now and then at the end. Shiggaion is plausibly said to mean wild or tumultuous music.

A number of inscriptions admit of easy translation, though it is hard to determine their meaning in the context or absence of context. These are "after" or "according to the death of the son" (Psalms 9); "after" or "according to the hind of the dawn" (Psalms 22); "the silent dove of those that are afar" (Psalms 56); titles which speak of lilies (Psalms 45, 60, 69, 80); "Thou shalt not destroy" (Psalms 57, 58, 59, 75, cf. Isa. 658). It has been supposed that these titles refer to popular airs to which certain Pss. were set. It is an objection to this theory that e.g. Psalms 45, 65 both have a "lily" superscription but are in widely different metres. Shemini (= eighth) occurs at the head of Psalms 6, 12, but its meaning is unknown (1 Chronicles 15:21*). The Gittith (8,1 81, 84) may refer to some instrument or song invented at Gath or to the wine-presses and the vintage songs. Mahalath (53, 88) = "sickness of," but of whom or what we are not told, nor can we say what is the point of the words "to teach" in Psalms 60.

Literature.—Commentaries: (a) Kirkpatrick (CB), W. T. Davison and T. Witton Davies (Cent.B), Well-hausen (SBOT Eng.); (b) Cheyne (1st ed.), Briggs, (ICC); (c) *Ewald, Olshausen, Hupfeld-Nowack, Hitzig, *Delitzsch, Baethgen (HK), Duhm (KHC), Stärk (SAT); (d) Maclaren (Ex.B), Spurgeon, The Treasury of David. Other Literature: Cheyne, Origin of the Psalter; Davison, The Praises of Israel; W. R. Smith, OTJC2, pp.188-225; Gordon, The Poets of the OT, pp. 97-201; Driver, The Parallel Psalter, Studies in the Psalms; Jordan, Religion in Song; M'Fadyen, The Psalms in Modern Speech, Messages of the Psalmists.

THE POETICAL AND WISDOM LITERATURE

BY THE EDITOR

THIS article's concerned simply with the general criticism of the poetical and wisdom literature. For Heb. poetry see pp. 22-24, for Heb. wisdom pp. 24, 93-95, 343-345. Heb. metre is discussed in the "Introduction to the Pss." (372f.), parallelism in the article on "The Bible as Literature" (p. 23). The commentaries on the individual books should also be consulted. Poetical passages are of course found outside the books dealt with in this section. Some of these are quite early, for example Judges 5, Genesis 49, the oracles of Balaam, to say nothing of briefer pieces in the Hexateuch, some of which may be earlier still; and several are to be found scattered through the later books, for example 1 Samuel 2:1-10, 2 Samuel 1:19-27, 2S. 4:33f., 1 Samuel 23:1-7, Isaiah 38:10-20, Jonah 2:2-9, Habakkuk 3. For these reference must be made to the commentaries. Our section includes Job, Psalms, Proverbs, Ecclesiastes, and the Song of Songs; the Book of Lamentations properly belongs to it also.

When Reuss in 1834 expressed the conviction that the true chronological order was Prophets, Law, Psalms, not, as was commonly believed, Law, Psalms, Prophets, he was giving utterance to an intuition which recent criticism has on the whole justified. Dt. has behind it the prophets of the eighth century. P rests mainly on Dt. and Ezek. The Psalter is in the main a creation of post-exilic Judaism, and has behind it both the Law and the Prophets. This applies also to Proverbs, which suggests, to borrow Cornill's metaphor, that Prophecy and Law have been closed and minted into proverbial small coin. The existence at a very early date of poetry so great as the Song of Deborah shows that the period of the Judges was equal to the composition of the finest poetry, and David's elegy on Saul and Jonathan is ample guarantee that he may have written religious poetry of high quality. The shrewd mother wit of Solomon and his practical sagacity may well have found expression in aphorism, in epigram, and in parable. Indeed the traditional connexion of the father with Psalmody, of the son with Hebrew Wisdom, must have a substantial foundation. But it would be a hasty verdict which argued that the Davidic authorship of many Pss., the Solomonic authorship of Pr., Ec., and Ca., were thus guaranteed. David probably wrote psalms, but how can we be sure that they are preserved in our Psalter, and if so, which, seeing that the first collection was formed after the return from captivity? And how can we feel confident that, even if authentic proverbs of Solomon are preserved in the Canon, we can detect which they are? Titles are notoriously untrustworthy (pp. 366f.), and other criteria must be applied. The linguistic test is not so helpful as we could wish. Its verdict is clearest in the case of Ec., pp. 35, 411, which on this ground, if for no other reason, cannot be the work of Solomon. It shows that some Pss. must be late, it does not prove that any must be early. It is the place which the literature fills in the development of thought and religion which is decisive. The literature as a whole belongs to the post-exilic period. The Psalter in the main is secondary and imitative. It does not strike out new lines in theology or ethics, as do the great prophets. Even in religious experience the writers are rarely pioneers. It is true that their religious experience was their own. They do not merely give literary expression to states of feeling of which they have learnt from others, but into which they have never entered. In that sense their experience is original and not second-hand. Yet we may say that they were not the first to realise them. The glory of discovery belongs to the great adventurous spirits who preceded them; as it has been said, Without Jeremiah we should have had no Psalter.

Yet we ought not to assume that no pre-exilic Pss. have come down to us. Some at least of the royal Pss. are best placed in the time of the monarchy, and not regarded as referring either to a foreign king or a Maccabean ruler. But even if this is admitted, since historical allusions are too vague for any definite results, we cannot do more than recognise the possibility that a few of our Pss. are earlier than the destruction of Jerusalem.

At present critics are rather preoccupied, not with the question whether we have any early Pss., but whether a large number should not be regarded as very late. The same tendency appears here as in recent criticism of the prophetic literature, only, of course, in a more extreme form. It has long been debated whether any Maccabean Pss. are preserved in the Psalter. Even conservative scholars were inclined to recognise that a few, especially in Books II and III, should be so regarded. Robertson Smith, while allowing their presence in the third collection—i.e. Books IV and V—argued strongly that the history of the compilation forbade us to recognise them in Books I to III. The tendency of recent criticism has been to adopt an extreme position. Duhm, whose treatment of the Psalter reflects his most unsympathetic mood, not only recognises a large number of Maccabean Pss., but dates not a few in the first century B.C., interpreting them as party lampoons written by Pharisees and Sadducees on their opponents. Dates so near the Christian era seem to the present writer antecedently most improbable, and while he believes that there are Maccabean Pss. in Books IV and V, and possibly in Books II and III, he regards it as unlikely that anything in the Psalter should be later than 130 B.C.

The books ascribed to Solomon are probably one and all post-exilic in their present form, and belong to the Greek rather than to the Persian period. The Praise of Wisdom (Proverbs 1-9) contains a description of the Divine Wisdom (Proverbs 8:22-32) so speculative, so unlike what we find elsewhere in the OT, that Greek influence may be plausibly suspected, but in any case it is unthinkable in Heb. literature of an early date. The two main collections, Proverbs 10:1 to Proverbs 22:16 and Proverbs 25-29, seem also to be post-exilic. The struggles of the monarchical period lie in the past. There is no attack upon idolatry, and many of the aphorisms suggest the standpoint of post-exilic Judaism. Nevertheless many in both collections bear the stamp of no particular time, so that they might quite well have originated in the pre-exilic period; and while many could not be attributed to Solomon, there is no decisive objection to the view that some proverbs from his lips may have been preserved, even though not one can be pointed out with any confidence. There is no solid reason for mistrusting the good faith of the title in Psalms 25:1, but if a collection of proverbs alleged to be Solomon's was made in Hezekiah's reign (Proverbs 25:1), it probably included a large number which had no title to be regarded as his, and the collection itself must have undergone considerable expansion at a later time. The minor collections, together with the three interesting sections at the close—Proverbs 30, Proverbs 31:1-9, Proverbs 31:10-31—are also late. The Song of Songs is also attributed by tradition to Solomon. Unhappily no unanimity has been attained either as to its character or to its date. Till recently modern scholars have regarded it as a drama, the most plausible form of this theory being that it celebrates the fidelity of a country maiden to her shepherd lover in spite of Solomon's attempts to win her love for himself. More probably, however, it is a collection of disconnected wedding songs, such as are still sung in connexion with the King's Week—that is, the week of festivities at the celebration of a wedding. It is by some dated not so long after the time of Solomon; more probably, however, it belongs to the Greek period.

Ecclesiastes was probably written about the close of the third or beginning of the second century B.C. It may perhaps be earlier; it belongs either to the late Persian or late Greek period. Behind it there is a background of unstable, oppressive government and acute social misery. The writer's attitude to life need not have been borrowed from Greek philosophy; his pessimism and scepticism had their root in his own experience and sympathetic observation of the hopeless misery of his fellows. The book has not come to us quite as he left it. The theory of Siegfried and P. Haupt that a whole series of writers have annotated, interpolated, and mutilated the original nucleus is improbable; Bickell's ingenious suggestion that by an accident the sheets of the original manuscript were disarranged, and that an editor produced our present book by interpolating connecting links and polemical passages, is well-nigh incredible. But in its original form it was felt to be dangerous to piety. Its alleged Solomonic origin was held to guarantee its real orthodoxy; but inasmuch as its surface meaning was frequently heterodox, passages were added whose sound theology neutralised the author's dangerously ambiguous statements. That the book was not actually written by Solomon is proved by its linguistic phenomena, and its whole tenor is incompatible with its origin in so early a period.

About the year 400 we may perhaps date the Book of Job. Probably the prologue and epilogue belong to an earlier work, in which the friends adopted much the same attitude as Job's wife, while Job maintained against them his attitude of resignation. If so, the poet has cancelled the dialogue which originally stood between the prologue and epilogue and substituted one of an entirely different character, in which the friends will accuse Job of anything rather than admit that God has dealt unjustly with him. A western reader is impressed with the curious inconsequence in the dialogue: the antagonists develop their case with very little reference to the position they are formally attacking. The book has received rather extensive additions; the most important is the speeches of Elihu, the author of which felt that the friends had not made the best of their case, and was especially shocked at the language put into Job's mouth, and the impropriety of representing Yahweh as condescending to answer him, a task to which the bombastic and unduly inflated Elihu feels himself quite adequate. The poem on wisdom (Job 28) is also an insertion, and probably the same judgment should be passed on the description of Behemoth and Leviathan. On the other hand, it would sadly mutilate the poem to treat the speech of Yahweh as an addition. The prologue is indispensable, the epilogue hardly less so; neither is really incompatible with the author's view, though he might have expressed himself somewhat differently had he himself written them rather than taken them over from an earlier work. In the main, however, he endorses them. Unhappily there has been a serious dislocation, and probably some drastic excision, in the third cycle of the debate.

The Book of Lamentations is ascribed to Jeremiah by an early tradition, but for various reasons this view cannot be accepted. Nor indeed is it probable that any portion of it is Jeremiah's work. But the capture of Jerusalem, which forms the background of a large part of the book, is that by Nebuchadnezzar in 586. Lamentations 2, 4 were presumably written by one who had lived through the terrible experiences of the siege and capture. Lamentations 5 was apparently written some time later, but yet before the return under Cyrus, and Lamentations 1 also during that period. Lamentations 3, which is detached from the other poems in subject-matter, probably belongs to a later period still. Some scholars have suggested that the whole book might be post-exilic. But it is unnatural to place a long interval between Lamentations 2, 4 and the siege which they describe. The writer of the commentary in this volume brings the book into connexion with Pompey's capture of Jerusalem. A first-century date would be in line with Duhm's criticism of the Psalter; but, although it is not open to quite the same objections, the present writer feels that so late a date would require strong positive evidence to remove the antecedent objections.

Literature.—The literature mentioned in the commentaries on the different books contains much valuable matter. Of the older literature Lowth, De sacra poesi Hebraeorum; Herder, Vom Geist der ebrâischen Poesie; and Ewald, Die Dichter des Alten Bundes may be mentioned. Among the later works, in addition to those given in the article on "The Bible as Literature," the following: Gordon, The Poets of the OT G. A. Smith, The Early Poetry of Israel; König, Die Poesie des Alten Testaments; N. Schmidt, The Messages of the Poets; W. T. Davison, The Praises of Israel and The Wisdom Literature of the OT Cheyne, Job and Solomon; articles in HDB (Budde) and EBi (Duhm). On metrical and similar problems Cobb, A Criticism of Systems of Hebrew Metre; Gray, Forms of Hebrew Poetry.

HEBREW WISDOM

BY PRINCIPAL W. T. DAVISON

AMONGST the teachers of Israel for some time before the Exile there were three main classes—the priests, the prophets, and the wise men (Hakamim). "The Law," it was said, "shall not perish from the priest, nor counsel from the wise, nor the word from the prophet" (Jeremiah 18:18). The priest gave the people instruction based upon law and tradition; the prophet was bidden to carry to them a message with which he had been directly inspired by the Spirit of God; it was the duty of the wise "to translate general principles into terms of everyday life and to give counsel for everyday conduct." Hear the word of the wise "is the injunction of Proverbs 22:17; "These also are sayings of the wise" introduces a new section of the book in Proverbs 24:23. Their influence grew considerably during the period immediately after the Captivity; it was naturally strongest when the direct inspiration of prophecy was no longer felt, and when the reflective period in the religion of Israel was at its height. They have been described as the "humanists" of Israel; their teaching has also been compared with the "philosophy" of other nations, especially with the "sophists" of pre-Socratic times; they have been styled "moral casuists." But none of these names fits the case, and the associations connected with them should not be allowed to prejudice a first-hand study of Hebrew Wisdom.

Five extant books represent the literature of Wisdom (Hokma). Three of these are canonioal—Job, Proverbs, and Ecclesiastes; two are outside the Canon—a work by the son of Sirach, known as Ecclesiasticus, and the Wisdom of Solomon. The Song of Solomon should not be included in the list, but certain Pss. illustrate the work of the school, such as Psalms 1, 37, 49, 50, 73, 112. The Book of Baruch () contains a remarkable eulogy of Wisdom, while the succession of "wise" teachers lasted till the time of Philo of Alexandria, 4 Maccabees, and the treatise Pirké Aboth. The last-named "sayings of the Fathers" are purely Jewish, while the writings of Philo and the Book of Wisdom are attempts, only partially successful, to harmonise Hellenic philosophy with Jewish religion. Traces of the influence of Ecclesiasticus are tolerably obvious in the NT—for example, in the Epistle of James—and parallels are traceable between some passages of Wisdom and the Epistle to the Hebrews, as well as other parts of the NT. It is the object of this article not to discuss these books severally (see introductions to Job, Proverbs, and Ecclesiastes), but briefly to characterise Wisdom Literature in general.

1. In discussing the meaning of Wisdom in the OT, the distinction between Divine and human must be kept in mind. The writers assume throughout that there is one God, Creator and Preserver of all, who alone is perfect in knowledge, as in power and holiness. But the Divine attribute of Wisdom is contemplated in and by itself, as is never the case with power or righteousness; it is the quality in virtue of which God knows and plans and purposes all things, possessing as He does perfect comprehension of all creatures and their capacities, and perfectly adopting the best means for the accomplishment of the highest and best possible ends. Wisdom on the part of man implies a capacity of entering to some extent into the meaning and scope of Divine wisdom, so far as that is possible to finite, ignorant, and sinful beings. Creation—"nature," as we call it—is one field of knowledge. The proverbial wisdom of Solomon, extolled in 1 Kings 4:29-34, included "trees, from the cedar in Lebanon to the hyssop that springeth out of the wall," and a knowledge of beasts and fishes and birds. But nature, animate and inanimate, was not the chief theme of "Wisdom." The Jewish sage was not concerned with physical science and natural law in the modern sense; it was human life in all its relations, and especially in its moral and religious aspects, with which he had to do. Wisdom for him meant the power to understand, discriminate, and form just estimates of value in this all-important region; the ability rightly to conceive the ends of life, the end of ends, and fully to master the best means for securing the highest good. All this, however, is conceived not in a philosophical but in a deeply religious spirit. Hence the subject of Providence, the moral government of the world, the distribution of rewards and punishments, and the relation between a man's character and his lot and condition in fife, occupied much of the attention of the students of Wisdom.

2. Close definition is difficult, if not impossible, since a measure of progress is discernible in the conception of Wisdom during the centuries covered by the literature. In the earliest stage it has been described as "a kind of common-sense philosophy of life, with a strong religious tendency." But this will not cover the sublime conception embodied in Proverbs 8, nor the description of Job 28, nor the process of grappling with life-problems characteristic of Job and Ecclesiastes. Still less does it correspond to the subject of the high eulogies in Sirach 4:11; Sirach 4:24 and Ecc. 24, or to the well-known description in Wisdom of Solomon 7:22-30. "She is a breath of the power of God and a clear effluence of the glory of the Almighty. She is an unspotted mirror of the working of God and an image of His goodness. She, being one, hath power to do all things; and remaining herself, reneweth all things; and from generation to generation, passing into holy souls, she maketh men friends of God and prophets." It remains true, however, that among the Jews "philosophy" was practical and religious, in contrast with the speculative and dialectic tendencies of the Greeks. Man is represented as engaged in a search after wisdom rather than as having attained it, and advance is made in the search as time goes on.

3. But there are certain general characteristics which distinguish Hebrew Wisdom throughout, and these may be briefly summarised as follows:

(a) It is human rather than national. Every careful reader must have noticed that Job, Proverbs, and Ecclesiastes are less distinctively Jewish than the other canonical books. They appeal neither to law nor to prophets as final authorities. For better, for worse, they strike a "cosmopolitan" note. The absence of sacrificial and Messianic ideas has been made a ground of objection against these books, some portions of which, it is urged, might have been written by Pagans. But religion is never forgotten by the writers, and in the wider outlook and freedom from national prejudice compensation may be found for some alleged deficiencies. It may be remarked in passing that the Book of Wisdom, which is characteristically universalist in the earlier chapters, takes up a strongly national and particularist tone in its later portion, which presents a sort of philosophy of history from a Jewish standpoint.

(b) The details of daily social life in their moral aspects are prominent in the Wisdom Literature. The king and the day-labourer, the tradesman in his business and the guest in the home, women in the management of their houses and the due control of their tongues, the oppressor, the usurer, the cheat, the tale-bearer—all receive sound and wholesome advice. The tone of the counsel is often "secular," and the motives urged often run on a low and prudential rather than a lofty and ideal plane. But religious considerations are always in the background, and often come notably to the front. It would not be difficult to select from Proverbs a store of profound spiritual aphorisms, such as "His secret is with the righteous," "The spirit of man is the candle of the Lord," "Where no vision is, the people perish," and "He that winneth souls is wise." Self-regarding virtues are not foremost in the estimation of writers who tell us many times that "before honour is humility," who tenderly enjoin submission to the fatherly chastening of the Lord, and who remind the vindictive that to feed and help an enemy is the best revenge, one that will not pass unnoticed by the Lord of all.

(c) The ethical spirit of the "wise" is not opposed to the legalism of the priest or the fiery earnestness of the prophet; rather does it supplement and complete both. Religion has its ceremonial and mystical side, but there is always danger lest its close connexion with prosaic duties in everyday life should be forgotten. Priest, prophet, and sage, all have a place in the old covenant, and each has a truly religious message to deliver. "The fear of the Lord, that is wisdom," occurs in Job and Ecclesiastes, as well as many times in Proverbs. But the God whom these writers fear and trust is one who is Himself righteous and loves righteousness in man, across the counter as well as in the Temple. He abominates a false balance, lazy habits, a greedy appetite, and a smoothly flattering as well as a scolding and contentious tongue. 

(d) These writers were orthodox in their religious beliefs, but they were not closely tied by dogmatic considerations, and they expressed themselves with freedom and force. The criticism which styles them "sceptics" makes very free with the text of Job and Ecclesiastes in order to establish the position. But it is perfectly true that in dealing with the facts and deep problems of life the writers of these two books do exhibit considerable freedom from traditional and conventional beliefs, while maintaining their faith in the God of Israel and of the whole world. It is largely to them that we owe the trains of thought which in Judaism prepared the way for the doctrine of immortality, as the saints of earlier days groped their way through the problems of pain and death, first to the hope, and afterwards to the assurance, of life beyond the grave.

4. Much may be learned concerning the current ideas of Wisdom on its human side by a study of the various synonyms used for it and the somewhat copious vocabulary which describes its opposite, Folly. In addition to the phrase "wisdom and understanding" as used in Deuteronomy 4:5 f. and Isaiah 11:2, in which stress is laid upon intelligent comprehension of the Divine law of righteousness, we may draw attention to a number of synonyms, without professing to enumerate them all. Binah may be rendered "intelligent perception"; ta'am is good taste or discernment applied to morals; tushiyah, often used for strength or help, in Proverbs indicates the solid, sound knowledge that may be relied on as a stay in time of need; ormah is on the border-line between prudence and unning, and stands for a "subtlety" of perception that will enable a wise man to steer his vessel craftily" and well; while sekel indicates discretion, or good sense in active operation.

On the other hand, the foolish man is described sometimes as pethi, simple, ignorant, easily misled; or as kesil, heavy, stupid, obstinate; or as evil, rashly, wantonly foolish. He may be baar, coarse, brutish, or nabal, churlish and ignoble. The emptiness and unworthiness of folly are employed in one group of words, and its unsavoury and corrupt character, without wholesome salt of reason and understanding, in another (Proverbs 1:7*). The Bunyan-like picture of Madam Folly in Proverbs 9:13-18 stands out in bold contrast with the picture of Wisdom and her seven-pillared palace, at the opening of the same chapter.

The subject of the literary form of the Hokma books does not come within the scope of this chapter (p. 24). But it may be noted now skilfully the elementary form of the mashal, or "proverb," consisting of a short, bare couplet, is expanded for the presentation of symbolic pictures and of ideas far beyond the scope of the original saw or maxim. The structure of Ecclesiasticus is like that of Proverbs, but Job, Koheleth, and Wisdom exhibit different attractive developments of what might have appeared an intractable form of verse.

5. One notable feature of this literature is a certain personification of Divine Wisdom, and there is some difficulty in interpreting its exact scope and meaning. Is the writer of Proverbs 8:22 f., for example, simply using in bold and vivid fashion a well-known grammatical figure, endowing Wisdom with personal qualities only for the purpose of literary and poetical effectiveness? Or is Wisdom here truly hypostatised—i.e. was it regarded by the writer as a personal being, distinct from God Himself? The answer would seem to be that in these passages the religious imagination is at work under special conditions, and forms of expression are used which, if literally pressed by Western readers, would imply distinct personal existence, but that this was never intended by the Oriental readers, who would probably have been shocked by such a turning of their literature into dogma. A somewhat similar development is discernible in the use of the phrases "Spirit of God" and "Word of God," neither of which in the minds of OT writers implied personal distinctions either within or outside the personality of the one true God, who was the sole object of faith and worship.

None the less the language employed is very bold. Wisdom not only cries and puts forth her voice, as in Proverbs 8:1—an obvious metaphor; of her it is also said, "Yahweh possessed me in the beginning of his way. . . . I was brought forth or ever the earth was. . . . I was by him as a master-workman" (or "foster-child," sporting as children will do), ". . . daily his delight, rejoicing in his habitable earth," etc. Wisdom, says Ben-Sira, "came forth from the mouth of the Most High. . . . He created me from the beginning, and to the end I shall not fail" (Sirach 24:3; Sirach 24:9). In the Wisdom of Solomon the prayer is offered "Give me wisdom, that sitteth by thee on thy throne" (Wisdom of Solomon 9:4); Wisdom "fills the world" (Wisdom of Solomon 1:7), was present at and was an instrument in the creation (Wisdom of Solomon 9:2; Wisdom of Solomon 9:9); Wisdom makes men prophets (Wis 9:27), gives knowledge of the Divine counsel, and confers glory and immortality (Wisdom of Solomon 8:10; Wisdom of Solomon 8:13). One of the most recent commentators on this book, Rev. J. A. F. Gregg, holds that in it Wisdom "is not hypostatised . . . is personal but not a person . . . possesses the moral qualities of God without His self-determination. . . . The writer of Wisdom regards her as far more than a merely literary personification; he conceded to her a refined, supersensuous personality." We agree with this if the phraseology of literary personification is to be judged by modern and Western standards. But greater latitude of expression was permitted to the Jewish and Hellenistic writers of two thousand years ago, and it is necessary to remember that psychological analysis was then in its infancy. Mr. Gregg admits that "no modern psychologist would allow personality to Wisdom on the data advanced in the book." The line of personality is now drawn at the possession of self-consciousness and self-determination, and none of these writers held that Wisdom apart from God was personal in this sense.

The standpoint of these passages is most nearly gained if we bear in mind that at the foundation of the writers' theology lay the idea of a living God, whom they were attempting to realise not as transcendent only, but as immanent in the world. They desired to bring all the Divine attributes—and Wisdom had almost come to include them all—into living relation with the world, and graphic personification was the best means at their disposal. If the one living and true God is to be brought into close relation and communion with His creatures, neither the abstractions of philosophy nor the language of mere transcendence will suffice. Hence we find, both within and outside the canonical Scriptures, a use of the terms "Word of God," "Spirit of God," or "Wisdom of God" as a supreme intermediary, preparing the way for the idea of Incarnation and the fuller revelation of the NT.

Another subject of great importance can barely be touched on here. All these writers, covering a period of more than five hundred years, believed in the moral government of God, His perfectly wise and gracious ordering of the affairs of the world and of man. How do they regard the standing problems of pain, sin, and death? Is there any progress in ability to grapple with these difficulties, and is any continuous development of thought with regard to them discernible? What may be called the orthodoxy of the period before the Exile is substantially expressed in the earliest Wisdom document (Proverbs 10-24). Obedience to God is rewarded by prosperity, disobedience will be punished by calamity and overthrow. The disciplinary character of suffering, it is true, is not ignored; chastening is necessary for God's children; but this is quite compatible with the fatherly government which secures that justice shall be done—in this life, for no other comes into the account. Justice is also mainly concerned with the nation and the family as units; individual character in relation to individual condition and destiny is not a main theme with the writers before the Captivity.

The Book of Job—and, in a minor transitional fashion, some of the Pss.—represents a revolt against this doctrine as not in accordance with the facts of life and as not adequately describing the righteous government of God. A different interpretation of life is set forth in this sublime poem. The writer of Job, impressed by the vastness and variety of the Divine wisdom, faces the difficulty of the sufferings of the righteous and the prosperity of the wicked very much—if we may so express it—in the spirit of the prologue to Tennyson's "In Memoriam." He desires that knowledge should grow from more to more, but that more of reverence should dwell in the sons of men, who ought to know themselves "fools and slight" in comparison with Divine Wisdom. The absence of definite dogma does not diminish, but rather increases, the profound religious impression made by a book which teaches men how to draw near to the very heart of God, even while bold enough to put searching questions concerning His mysterious ways.

The son of Sirach, "one who gleaneth after the grape-gatherers," who is a sage but hardly a poet, inculcates a subdued resignation, a passive submission to the Divine will, which is devout in spirit and excellent in practice, though it does little or nothing to answer the passionate questionings of anxious souls. The writer of Ecclesiastes is not the cynic, or the pessimist, or the agnostic, that he is often represented to be. (We are discussing the books of Job and Ecclesiastes as they have come down to us, without entering here on the critical questions raised by their composite authorship as it is accepted by most modern scholars.) It is true that as the preacher contemplates the working of what we should call natural law, life seems to be little but "emptiness and striving after wind." But if Koheleth sometimes seems little better than a Hebrew Stoic, he remains a Hebrew, not a Stoic. Apart from the teaching of the last verses concerning judgment, it would seem to be the aim of the writer to show how vain and empty is the life of the senses, viewed at its best, and the wisdom of steadfastly performing duty in reliance upon God, however He may hide Himself. He must be trusted and obeyed amidst much in life that is and will remain unintelligible.

The writer of the Wisdom of Solomon, while possessing much in common with his predecessors, is distinguished from them by his clear, explicit teaching concerning immortality. God "made not death"; He "created man for incorruption." Love of Wisdom and obedience to her laws form the path to immortality. "The souls of the righteous are in the hands of God, and there shall no torment touch them." Towards this doctrine earlier saints and worthies were but dimly groping their way, and even the writer of this book discerns the truth "darkly as in a mirror." The doctrine of the natural immortality of the soul, which he accepts in Hellenic fashion, does not abolish death and bring life and immortality to light, as does the Christian gospel. One of the chief features of interest in the study of the Wisdom Literature of the OT is to trace out the various ways in which its messengers, like heralds before the dawn, were preparing the way for the revelation of the "manifold wisdom of God" in the New.

01 Psalm 1 

Verses 1-6
BOOK I.—PSS. I-XLI.

I. The Jewish Saint.—This and Psalms 2 (see, however, on Psalms 33) are the only Pss. in Book I. which have no title or superscription. In Acts 13:33, there is very ancient authority for reading "in the first Ps.," though the Ps. quoted stands second in the Psalter, as we have it. Origen had seen Psalms 1 joined with Psalms 2 in a Heb. copy, and the same arrangement is still found in some Heb. MSS. Probably then Psalms 1 was prefixed as an introduction to the rest of the Psalter after its completion. But it is not one with Psalms 2, nor even resembles it. It expresses the general spirit of the Psalter admirably. For that very reason it does not reach a high level. It has nothing of the spiritual tone which is so striking in 4, 73, and in other Pss. Rather it represents the current orthodoxy of its time, which must have been a very late one. It is legalistic, and accentuates the doctrine of retribution here and (probably) hereafter. It is not metrical, and its best imagery, that of the tree planted by the riverside, is borrowed from Jeremiah 17:8, and has lost something of its original beauty in the appropriation.

Psalms 1:1-3. Negatively the righteous man avoids those who are wicked and who turn religion into mockery. These last scorn self-restraint and piety, and in effect, though not in theory, are atheists. They scorn God and He scorns them (Proverbs 3:34). Positively the saintly scribe delights in the fear of Yahweh (so emend Psalms 1:2 a). He spends day and night in the study of the Law and therefore prospers in all that he undertakes.

Psalms 1:4 f. The contrary fate of the wicked. They will not be able to maintain themselves (or their cause) in the Day of Judgment. They are to be condemned in the congregation of the righteous, i.e. of the new Israel, sifted by judgment and absolutely pure. Judgment is given on a moral principle. Yahweh takes cognisance of the righteous, whereas the way, or conduct, of the wicked brings about their own ruin.

02 Psalm 2 

Verses 1-12
II. Messiah's Reign.—Also without a title. Here we have a distinctly Messianic Ps., put in this place, possibly, as an introduction to other Messianic Pss. which follow. Messianic it is in the strictest sense of the word, for it does not look forward to a dynasty of Davidic kings (cf. Jeremiah 23:4 ff., Ezekiel 34:23), or to the direct intervention of Yahweh, as 2 Is. and Malachi do. Rather the Kingdom of God is to be founded and maintained by an anointed King who is the Son of God and His vicar on earth. The poet speaks as if the ideal King had already ascended His throne. But we cannot be sure that the Ps. refers to an actual king then alive. He is present to the imagination of the Psalmist: that is all we can say. Much less can we point to any contemporary in whom his dream was already realised. Commentators have put the Ps. back as far as David's time or on to that of Alexander Jannæus (p. 608), a bloodthirsty prince of Maccabean race who died in 78 B.C. The Ps. is frequently quoted in the NT (Acts 4:25; Acts 13:33; Hebrews 1:5; Hebrews 5:5; Revelation 2:27; Revelation 19:15). But it does not, except in a very general sense and with large allowance, prepare the way for the Christian Messiah. Certainly it does not breathe Christ's spirit. See p. 372.

Psalms 2:1-3. The heathen strive to rid themselves of Messiah's yoke.

Psalms 2:4-6. But in vain: Yahweh enthroned on high laughs at this conspiracy and will at the appointed time annul it. According to the LXX it is the Messiah who speaks. "But I have been installed by him on Zion his holy mountain."

Psalms 2:7-9. Men are Yahweh's servants. Israel collectively is Yahweh's child (Hosea 11:1): Israel's kings are individually sons of Yahweh (2 Samuel 7:14). The Messiah is Son of Yahweh in a unique sense. As such he is the Lord of the world, and the heathen have no chance against Him. The Psalmist includes all this in the oracle ("the decree") given to Him on the day of His coronation.

Psalms 2:10-12. Kings of other lands are invited to do homage, ere is too late. "Kiss the son" in Psalms 2:12 a is an impossible rendering, and those in mg. are no better. The text is hopelessly corrupt, though probably some outward mark of submission is referred to.
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Verses 1-8
III. A Morning Hymn of Triumph and Peace.—It is a king or party leader who speaks, but who he was or when he wrote we cannot say. The conjecture in the title is of no value except as an extreme instance of failure on the part of editors to understand the Ps. before them and the real character of David their hero. There is no trace of the pathos natural in such a situation (contrast 2 Samuel 18). No tenderness mingles with the thought of victory. The Psalmist was hard beset. He cried to the God who lived in the Temple. The victory was won. The Psalmist sleeps in peace, and awakes full of trust now that his enemies have suffered a crushing defeat.

Psalms 3:6 d. Translate "people," not "the people."

Psalms 3:7 a, Yahweh has already saved him.

04 Psalm 4 

Verses 1-8
IV. An Evening Hymn by a Man High in Office whose Rule Excites Jealousy and Resistance.—The Psalmist begins with an appeal to "the God of his righteousness," i.e. the God who declares that his case is good. The Heb. words usually translated "righteousness," "righteous," "make righteous" were originally legal in their implication. A righteous man was one whose cause was decided in his favour, so that he was clear of guilt in the judgment of the Court. Next (Psalms 4:2-5) he appeals to his foes who slander him and bring reproach upon his office, possibly that of High Priest. However angry they may be, they are exhorted to quiet their hearts with silent meditation. They are moreover to "offer the sacrifices of righteousness," i.e. sacrifices in which the Pentateuchal ritual was strictly observed. "Godly" in Psalms 4:3 is a technical term, and represents the Heb. Hasid, in Gr. Asidean. It was applied in Maccabean times to Jews who adhered to the Law in the face of opposition and opposed the introduction of Greek culture by the Greek kings of Syria. It occurs only in the Pss. and chiefly in Pss. which on other grounds are assigned to a late period (see 1 Maccabees 7:13 ff.). There is, however, some doubt about its occurrence here, Psalms 4:3 a being difficult as it stands and capable of easy emendation into "Thou hast wondrous loving kindness for me."—The meaning of Psalms 4:4 is very doubtful; RV and RVm are both possible.

Psalms 4:7 f. is one of the noblest passages in the Psalter, and is of extreme importance for the history of religion (see p. 370). Men are on the watch for signs of coming prosperity; they hope for plenteous harvests and the like. The Psalmist, on the other hand, recalls the blessing of the High Priest in Numbers 6:24 ff. "Yahweh bless thee and keep thee," etc. He finds his rest in God, and is happier in Divine communion than other men are in the possession of their wealth. He lies down and is soon asleep in the peace God gives.

05 Psalm 5 

Verses 1-12
V. A Hymn for Morning Sacrifice in the Temple.

Psalms 5:1-3. Solemn invocation of Yahweh. The Psalmist sets in order (Psalms 5:3), not perhaps his prayer (RV), but his sacrifice, the victim and the kindled wood upon the altar. Laying out or ordering in this sense is a common technical use of the Heb. verb. "Keep watch" may refer to a watch for favourable signs before or during the sacrifice.

Psalms 5:4-7. The bloodthirsty can find no acceptance before God. Unlike them, the Psalmist approaches God "in fear." This word is used as a summary of Jewish religion, though, of course, men like Hosea and the Deuteronomist knew very well that Israel was bound not only to fear but also to love Yahweh. Many Psalmists placed God's dwelling-place in heaven, but the belief that God also dwelt "in his holy temple "still held its ground, at least in the popular creed.

Psalms 5:8-12. The poet prays for Divine guidance, for the defeat of the wicked, and the triumph of the righteous, concluding with that note of absolute confidence in God, which is the most striking characteristic of the Psalter. Translate 9, "Their inward desire is one of engulfing ruin," i.e. the ruin of the good. Hence (Psalms 5:10) God "declares them guilty," and does so by the calamities He inflicts, which are the tokens of His wrath. The "name" of Yahweh is His revealed character; so we speak of a man as having a good or bad "name," i.e. reputation.

06 Psalm 6 

Verses 1-10
VI. A Righteous Man's Prayer in Distress.—(a) Notice (Psalms 6:1-7) the recognition of the fact that suffering is not always the proof of guilt and of God's wrath. Sometimes it is sent to prove, correct, and purify the righteous. So here 1, Psalms 66:8-12, Job 6:17, and especially Proverbs 3:11 f.*

(b) Reward or penalty, if they come at all, must, according to the general teaching of the Psalter, come in this life; the life beyond the grave is scarcely worthy of the name. The dead are gathered together in the subterranean pit of Sheol. They are cut off from the light of the world, and above all, from the light of God's presence and from communion with Him. See Psalms 30:9; Psalms 88:10-12; Psalms 115:17, Isaiah 38:18.

(c) Yahweh has heard the Psalmist's prayer and will grant it still more by defeating his enemies (Psalms 6:8-10).

07 Psalm 7 

Verses 1-17
VII. A and VII. B.—Here two Pss. have been welded together. In Psalms 7:1-5, Psalms 7:12-17 a man hard bestead in spite of his innocence pleads his cause before God. In Psalms 7:6-11 Israel personified asks for justice at God's hands and begs Him to summon all nations to the great assize, that they may attest the Divine sentence which declares Israel innocent.

A. Psalms 7:1-5, Psalms 7:12-17. The parenthesis in Psalms 7:4 is difficult. Read with slight change of MT and with support of Syr. and Targ., "And oppressed him that without cause was mine enemy." In this way we recover sense and grammar, nor do we lose anything by removing the love of enemies from the OT and confining it to its proper place in the NT. In Psalms 7:12 follow mg. The enemy is the subject in Psalms 7:12-15. In Psalms 7:13 translate, "It is for himself that he has (unwittingly) prepared the instruments of death."

B. Psalms 7:6-11. Read in Psalms 7:7 b "over them be enthroned on high.'"

Psalms 7:9 b may be a reminiscence of Jeremiah 11:20.

Psalms 7:10 f. is hopelessly corrupt. Read, perhaps, "My shield over me is God."

08 Psalm 8 

Verses 1-9
VIII. A Nature Psalm.

Psalms 8:1 f. The majesty of God. In Matthew 2 defies the rudiments of Heb. grammar and all attempt at translation. Of many emendations the following is the most ingenious and does least violence to the text, "Let me sing, I pray thee, of thy glory above the heavens, [though] with the mouth of babes and sucklings. Thou hast founded a stronghold because of thine enemies, to still the foe and the avenger." The reference may be to the chaotic power of darkness dispelled by the God of light, whom the Hebrews identified with Yahweh.

Psalms 8:3 f. The insignificance of man.—[Observe that "son of man" is equivalent to "man." It has not the special significance it bears in the apocalyptic literature and the NT. Probably it bears the same significance in the quotation in Heb. as in the Ps. The author of Hebrews 2:6-8* gives a temporal sense to Psalms 8:5 a, referring it to man's temporary inferiority ("a little while lower") to the angels, and turns Psalms 8:5 b into a contrast rather than a parallel with Psalms 8:5 a, expressing man's lordship of the world to come, not as yet realised, it is true, but guaranteed to us by the fact that Jesus is already crowned.—A. S. P.]

Psalms 8:5-8. Man's greatness as God's vicegerent. Elohim is translated "angels" in AV and "God" in RV. It includes the angels, who were originally gods, and were, under the influence of monotheism, degraded to the rank of Yahweh's servants.

09 Psalm 9 

Verses 1-20
9 and 10. Yahweh the Refuge of His People.—These two Pss., divided in MT, were originally one, This is proved by the fact that they are one in LXX. and Vulg., by the absence of title over Psalms 10, and, conclusively, by the evidence that 9 and 10 form one acrostic poem. It was arranged in strophes of four lines each, the first letter of each strophe being one of the letters of the Heb. alphabet in regular succession. This system is carried out in the whole of Psalms 9-2 in Psalms 10. So far we have the first twelve letters of the alphabet, the only omission being that of the fourth letter, which, however, can be supplied by an easy and convincing emendation. Then from Psalms 10:3 to Psalms 10:11 the acrostic character disappears and can be recovered only by precarious emendation. It reappears in Psalms 10:12 and continues to the end, where the strophes begin with the last four letters of the alphabet. This irregularity implies great corruption in MT, and shows, like the comparison of Psalms 18 with 2 Samuel 22, that any absolute trust in that text is misplaced.

The subject-matter raises a further difficulty. The poem is in part a triumphal song over Israel's foes, but the writer oscillates between the thought of foreign oppressors and of godless Israelites who defy Yahweh and spoil the orphan and the afflicted. A very slight emendation in Psalms 10:16, "proud" instead of "nations," removes this second difficulty. But a third remains: the Psalmist begins with gratitude for the defeat of his adversaries and changes his song to one of supplication for a victory which is not yet secure.

Psalms 9:13 f. Observe the contrast between the gates of Sheol and those of Zion.

Psalms 10:4. Here, as always in the OT, the atheism meant is practical not theoretical. The "godless" believe in a God who lives far away and does not trouble Himself with human affairs.

Psalms 10:5. Read, "He prospers in his ways at all times." The villages in Psalms 10 may, being unwalled, have fallen an easy prey to the enemy, or, more probably, they have become nests of robbers. The LXX. Psalms 10:8 reads, "He sitteth in ambush with the rich."

10 Psalm 10 

Verses 1-18
9 and 10. Yahweh the Refuge of His People.—These two Pss., divided in MT, were originally one, This is proved by the fact that they are one in LXX. and Vulg., by the absence of title over Psalms 10, and, conclusively, by the evidence that 9 and 10 form one acrostic poem. It was arranged in strophes of four lines each, the first letter of each strophe being one of the letters of the Heb. alphabet in regular succession. This system is carried out in the whole of Psalms 9-2 in Psalms 10. So far we have the first twelve letters of the alphabet, the only omission being that of the fourth letter, which, however, can be supplied by an easy and convincing emendation. Then from Psalms 10:3 to Psalms 10:11 the acrostic character disappears and can be recovered only by precarious emendation. It reappears in Psalms 10:12 and continues to the end, where the strophes begin with the last four letters of the alphabet. This irregularity implies great corruption in MT, and shows, like the comparison of Psalms 18 with 2 Samuel 22, that any absolute trust in that text is misplaced.

The subject-matter raises a further difficulty. The poem is in part a triumphal song over Israel's foes, but the writer oscillates between the thought of foreign oppressors and of godless Israelites who defy Yahweh and spoil the orphan and the afflicted. A very slight emendation in Psalms 10:16, "proud" instead of "nations," removes this second difficulty. But a third remains: the Psalmist begins with gratitude for the defeat of his adversaries and changes his song to one of supplication for a victory which is not yet secure.

Psalms 9:13 f. Observe the contrast between the gates of Sheol and those of Zion.

Psalms 10:4. Here, as always in the OT, the atheism meant is practical not theoretical. The "godless" believe in a God who lives far away and does not trouble Himself with human affairs.

Psalms 10:5. Read, "He prospers in his ways at all times." The villages in Psalms 10 may, being unwalled, have fallen an easy prey to the enemy, or, more probably, they have become nests of robbers. The LXX. Psalms 10:8 reads, "He sitteth in ambush with the rich."

11 Psalm 11 

Verses 1-7
XI. Yahweh the Sure Refuge.

Psalms 11:1-3. The problem stated. The wicked are bold: the righteous cannot meet their attack. They can but flee like a "little bird" (the habitual meaning of the word translated "bird"). "The mountain" (LXX) is preferable to "your mountain." An eagle might be poetically described as lord of the mountain, not so a "little bird," which seeks refuge there. The reason for this despair is that while the very foundations of social order have been shaken, the righteous have made no head against prevailing evil. After all "what hath the righteous done" or effected? (mg.). The answer (Psalms 11:4-7), Yahweh is in His heavenly Temple. But far from dwelling apart, He proves or tests the righteous. He rains burning wood on the wicked (so emend the senseless word "snares" in Psalms 11:6). "The righteous behold his face," i.e. have the sense of His gracious presence.

12 Psalm 12 

Verses 1-8
XII. A Prayer of Faithful Jews against the Arrogant Tongue of the Ungodly.

Psalms 12:1-4. "The godly man ceaseth" (see Psalms 4:1-5). The wicked acknowledge no responsibility for their words: they say, "To our tongues we give might," i.e. free rein.

Psalms 12:5-8. Yahweh declares His intention of rising in defence of the poor and needy. Here the author quotes (unless the identity of the words be mere coincidence) Isaiah 33:10. He relies on a Divine promise there given, to which he now (Psalms 12:5 b) appeals. Well may he rely on the promise, for Yahweh's words are like silver purified from dross seven times over. The Ps. must be very late, if it really quotes Isaiah 33* as Scripture, for that chapter probably belongs to the second century B.C.

Psalms 12:6. furnace on the earth: the words are of unknown meaning.

13 Psalm 13 

Verses 1-6
XIII. A Prayer in Distress with Confidence of Final Victory.

Psalms 13:2. Read, "How long must I bear affliction on my soul?" (Psalms 13:2 a) and in the same verse "day and night" (LXX, in some codices) or by conjecture "day after day."

Psalms 13:5 f. confidence in coming deliverance.

14 Psalm 14 

Verses 1-7
Psa 14. and 53. This Ps. occurs twice in the Psalter, and an examination of the double form in which we have it, is important for the light it throws on the value of MT. It proves that the text presented variants and corruptions which go back beyond the present compilation of the Heb. Pss. This Ps. was inserted in an early collection, and afterwards in the Elohistic Psalter, Psalms 42-83. In this latter collection the name Yahweh seldom occurs, Elohim (God) constantly replacing it. Hence whereas in Psalms 14 Yahweh is found four times, in Psalms 53 it is always replaced by "God." In Psalms 14:4 each recension is corrupt, for though EV gives good sense it is not philologically justified. The addition of one letter would make this translation possible. Either emend thus or read, "though they have eaten the bread of Yahweh, on Yahweh they have not called." In Psalms 14:5 the texts are in complete discord. Psalms 14 has, 53 has not, the words "where no fear was." In Psalms 14:6 mg. gives good sense; the Heb. particle translated "but" cannot, however, bear that meaning, unless preceded by a negative. The corresponding line in Psalms 53 runs thus: "For God hath scattered the bones of him that encampeth against thee."

The Ps. falls into two parts.

Psalms 14:1-6. The cruelty and practical atheism of wicked Jews, for it was Jews, not heathen, who could be expected to "seek after God."

Psalms 14:7. The Messianic hope. The Psalmist anticipates a time when Yahweh will "bring back the captivity of his people." This expression need not mean more than a radical change for the better in the state of the people. "Restore the fortune" would be an adequate translation (cf. Job 42:10).

15 Psalm 15 

Verses 1-5
XV. Yahweh's Client.—The Phœnicians were familiar with the idea that a man might become the client of a god and so put himself under Divine protection. They used the same word for "client" as the Hebrews, viz. gçr. Hence we have such names in Phœnician, as Gerastart, "client of Astarte," Gerhekal, "client of the temple," etc. But to be Yahweh's client moral qualities are necessary; indeed no others are mentioned here. With the whole Ps. cf. Isaiah 33:13-16.

Psalms 15:1. tent (so Heb., cf. mg.) is a poetical name for the Temple.

Psalms 15:4. "To his own hurt" is abbreviated from "to his own advantage or to his own hurt"; whatever the result of keeping his oath may be to himself. Cf. Numbers 24:13, "I cannot go beyond the word of Yahweh to do either good or bad."

Psalms 15:5. The Law forbade a Hebrew to take interest from a compatriot: it was no fault to take it from a Gentile (see, e.g., Deuteronomy 23:20). Probably the Psalmist was thinking only of interest taken from a brother, i.e. a Jew (p. 112).

16 Psalm 16 

Verses 1-11
XVI. God, the Supreme Good.

Psalms 16:1-3. The Psalmist's devotion to God and His saints.

Psalms 16:2 b, Psalms 16:3. The text is corrupt; RV requires a slight emendation or we may supply, "I have said," from Psalms 16:2. "And I have said of the holy ones that are in the land: they are the excellent ones in whom is all my delight." But the LXX had a very different text. Some ancient authorities omit Psalms 16:2 b or read, "because thou hast no need of my goods." In LXX 3 reads, "For the holy ones that are in the earth, he hath made all his good pleasure marvellous." Many attempts have been made to restore the original text by conjecture or with the help of the LXX. Such are, "He dealeth nobly with the holy ones who are in the earth: all his good pleasure is in them"; "I have no bliss apart from thee and from the noble ones; all his good pleasure is in them." "I have no bliss apart from thee and from the noble ones in whom is all my delight."

Psalms 16:4-6. The Psalmist will have nothing to do with idols: God is his portion.

Psalms 16:4. The meaning is again obscured by textual corruption. The following renderings have been given, e.g. "They shall multiply their sins who hurry backwards," i.e. by apostasy: "Many praise those who multiply their idols." In reality their drink offerings are no better than sacrifices of blood, i.e. of murder (cf. Isaiah 66:3), and the Psalmist will not pollute his lips with the names of foreign gods.

Psalms 16:7-11. The contrasted lot of the righteous. Yahweh maintains him in the land he has inherited and fills his cup with joy. His reins, a chief seat of emotion, suggest to him in the lonely night the steps he shall take. He is secure in body and soul. RV renders rightly "Thou shalt not leave his soul to Sheol"; AV "in Hell" (Hades) is quite misleading. The Jewish saint does not expect to live after death. For the present at least he is not to die at all. Sheol will not lay hold of him: he will not see the pit (mg.), which is a synonym for Sheol. The rendering "corruption" is false. What is meant by exemption from death? It is tempting to regard the promise as one made to the ideal Israel. The nation once purified would endure for ever. But nothing in the context suggests this interpretation. Probably the poet is thinking merely of long life, the reward of the pious (cf. Psalms 63). To sum up, (Psalms 16:11) Yahweh instructs the good man in the way of righteousness. He rewards him with length of days and is ready to confer the fullness of joy, spiritual and material.

17 Psalm 17 

Verses 1-15
XVII. The Prayer of a Godly Man for Deliverance from his Foes.—These foes are not foreign enemies but worldly Jews who persecute their pious and innocent neighbours. The cry for Divine help is made in Psalms 17:1 and is repeated in Psalms 17:6; Psalms 17:13.

Psalms 17:1-5. In Psalms 17:2 follow mg.

Psalms 17:3 b. With slight alteration of the text translate "Thou shalt find no evil thought in me; my mouth shalt not transgress." Such self-complacency is common in the Pss. and is a marked point of divergence from Christian piety.

Psalms 17:4 is hopelessly corrupt; even RV requires an emended text and "As for the works of men" gives no satisfactory sense.

Psalms 17:6-12. — Psalms 17:10 a. "They have closed their fat" (cf. mg.), i.e. their gross, unreceptive heart. This is a good description of worldly Jews, but is quite unsuitable if applied to foreign invaders.

Psalms 17:14. Translate, "from men with thy right hand, O Yahweh, from men whose portion is from this world all their life long, and whose belly thou fillest with thy hid treasure," etc. Another admirable description of worldly Jews. Two points deserve notice. (a) The Psalmist rises above the common notion which prevails in the Pss. and OT generally, that material prosperity is always a token of Divine approval. (b) The Psalmist, probably though not certainly, has in his mind the hope of life after death. But this hope is not definitely expressed (p. 371). In Psalms 17:15 "When I wake" is best taken in its literal sense. The Psalmist when morning dawns will visit the Temple. Then like Isaiah (Isaiah 6) he hopes to see the "glory" of Yahweh or His "beauty" (Psalms 27:4). "Glory" indeed is the LXX rendering of the word which is commonly and more strictly translated by "likeness."

18 Psalm 18 

Verses 1-50
XVIII. See p. 367 for the reasons which make it impossible to ascribe this Ps. to David. Even scholars who hold traditional views admit that he cannot have written it as it stands, and that additional matter has been interpolated by later scribes. The language, which is Aramaic in its colouring, confirms the view that it is late, and so does the theophany in Psalms 18:3-20 when compared with Deuteronomy 32. Possibly a later writer composed it and put it by a very permissible license in David's mouth. If so, he paints David not as he was, but as a later age conceived him to be, a warrior on the one hand, a strict observer of the Law upon the other. The portrait would then agree with that given in Chronicles. It is, however, quite as likely that the Ps. is intended to glorify the success of a hero in the Maccabean age, the first time known in which legal piety was united with leadership in battles. Little is to be said for the view that the writer speaks in the name of the Jewish nation.

We have another recension in 2 Samuel 22. There are numerous divergences which testify to the uncertain state of the text here and by inference elsewhere. The Ps. and the last words of David that follow it are a late insertion in 2 S. They destroy the connexion between 2 Samuel 21:22; 2 Samuel 23:8.

Psalms 18:1-6. Introductory. 1 is absent in 2 S. which, on the other hand, adds at the end of Psalms 18:2, "And my refuge, my saviour that savest me from violence."

Psalms 18:2. the horn of my salvation: i.e. the weapon which secures victory. The metaphor is taken from a bull's horn.

Psalms 18:5. Read with 2 S., "breakers of death" for "snares of death."

Psalms 18:6. the heavenly palace is meant.

Psalms 18:7-19. Yahweh appears.

Psalms 18:10. For the cherubim, who bore the throne of Yahweh from place to place, see Ezekiel 1. The word cherub and the idea it represents were probably borrowed from the Babylonian winged bulls which were the protecting genii of the house (Genesis 3:24*, Isaiah 6:2*). In Judges 5:4 f. Yahweh strides northwards to help His people.

Psalms 18:12. Translate "without radiance before him thick clouds passed."

Psalms 18:20-30. Yahweh has rewarded the Psalmist for his strict observance of the Law, and this is the general principle of His government.

Psalms 18:26 b. Cf. 1 Kings 22:20, 2 Samuel 24:1, and contrast Laotse, the Chinese sage, in Grill's translation. "I deal well with him who deals well with me: I deal well likewise with him who is not good." To repay injury with kindness is indeed a principle with Laotse. He was born in 604 B.C.

Psalms 18:28. In 2 S. "Thou art my lamp, O Yahweh."

Psalms 18:29. "Leap over a wall," i.e. of a besieged city.

Psalms 18:31-45. The Psalmist recurs to a success in battle given by Yahweh.

Psalms 18:35. "Thy gentleness hath made me great." Unparallelled in OT. 2 S. points differently, "thy answer," i.e. to my prayer. The LXX also point differently, "thy discipline has made me great."

Psalms 18:41. The Psalmist's foes call on Yahweh and must therefore have been at least in part Jews or Samaritans.

Psalms 18:46-50. Ascription of praise.

19 Psalm 19 

Verses 1-14
XIX. A. Psalms 19:1-6. The Revelation of God in Nature.—A fragment of a longer poem. Day and night are pictured as living beings who hand on the tradition of God's creative act from age to age (see Job 3:3-10*).

Psalms 19:3 is a prosaic gloss to guard against any idea that the heavenly bodies speak in the literal sense.

Psalms 19:4. for "line" read "voice."—In them: i.e. "in the heavens," but the text is probably corrupt.

XIX. B. Psalms 19:7-13. An Independent Poem in Praise of the Law.—In Psalms 19:13 follow mg. The "proud" are bad Jews.

20 Psalm 20 

Verses 1-9
XX. A prayer for deliverance from national disaster, changing (probably after the sacrifice has been offered) into confidence at Psalms 20:6; "Now know I," etc. The mention of a king or "anointed one" would seem to place the Ps. in pre-exilic times, unless we are prepared to carry it down to the reign of Aristobulus I (p. 608), the first of the Maccabees who took the royal title (105 B.C.). Certainly the religious tone is in favour of a Maccabean date.

Psalms 20:9. Follow mg.

21 Psalm 21 

Verses 1-13
XXI. A Thanksgiving for Royal Victory.—The indications of date are the same as in Psalms 20, though the tone is less religious.

Psalms 21:4 b. For the hyperbole cf. 1 Kings 1:31, Psalms 61:7 f.

Psalms 21:6. in thy presence: the king dwelt hard by the Temple.

Psalms 21:9. Read, perhaps, "Thou as a furnace shalt destroy them, like a fire at the time when thou appearest."

22 Psalm 22 

Verses 1-31
XXII. This Ps. (p. 372) consists of two parts. In Psalms 22:1-21 a godly man in deep and manifold distress complains that the God of his fathers, the God who has been with him from the beginning, has deserted him (see p. 372). Psalms 22:22-31 is a liturgical addition: it expresses the pious Israelite's gratitude for Israel's glory, which is to be acknowledged even by the heathen. No attempt is made to bridge the gulf between the despair of Psalms 22:1-21 and the confidence of the added verses, which depict Israel's prosperity as already come.

Psalms 22:3. The LXX read, "Thou dwellest in the holy place, O thou that art Israel's praise," i.e. the theme of his praise.

Psalms 22:16. MT has, "They dug into my hands and feet," or according to another reading, "As a lion [they compassed] my hands and my feet." Neither men nor lions would make a special attack on hands or feet. It is impossible to give any satisfactory explanation.

Psalms 22:18. The "garments" and the "vesture" are two parallel words for the same thing, so that the interpretation in John 19:24 is untenable.

Psalms 22:21. thou hast answered me: read, "Help me." The parallelism requires some such verb.

23 Psalm 23 

Verses 1-6
XXIII. Yahweh as Shepherd (Psalms 23:1-4) and Host (Psalms 23:5 f.).

Psalms 23:2 b. "waters of rest" as in mg.

Psalms 23:3. Read, "right paths": the metaphor is still maintained.

Psalms 23:4 a. Read mg.

Psalms 23:4 b. The staff supports, the rod protects.

24 Psalm 24 

Verses 1-10
XXIV. Psalms 24:1 f. Yahweh the Creator. 

Psalms 24:2. For the water under the earth, cf. Exodus 20:4. There was sea below the earth, another on a level with the earth, and a third ocean above the firmament (Genesis 16 f.*).

Psalms 24:3-6. The moral qualities required of the worshippers in the Temple (cf. Psalms 15).

Psalms 24:7-10. Once more Yahweh in His glory enters the Temple. The Ps. may have been composed for the feast of the Encnia (cf. John 10:22*, p. 104), which celebrated the purification of the Temple in 165 B.C. by Judas Maccabus (p. 607).

25 Psalm 25 

Verses 1-22
XXV. An acrostic poem composed of religious maxims and prayers which have little or no connexion with each other. The text is imperfect, for in Psalms 25:18 f. the letter Q is omitted and R is repeated twice.

Psalms 25:9. In post-exilic times the pious Jews were usually poor. Hence the favourite virtue of the good Jews was submission to God, gentleness, resignation; such are the persons here called "meek." See Psalms 62 for the estimate of riches in later times.

Psalms 25:11. for it is great: and so too hard for me.

Psalms 25:14. The secret of Yahweh is His purpose of exalting the meek.

Psalms 25:22 is an addition to the original acrostic.

26 Psalm 26 

Verses 1-12
XXVI. A persecuted man protests his absolute innocence, his avoidance of unfaithful Jews, his joy in the Temple service. The claim to innocence is repugnant to Christian feeling, scarcely less so than the imprecations upon enemies which occur frequently in other Pss. Men become humble in the Christian sense through the vision of Him in whom there was no sin.

Psalms 26:3. in thy truth: i.e. in the confidence that Thou art faithful.

Psalms 26:6. This is the only direct evidence in the Bible for the festal procession round Yahweh's altar.

Psalms 26:12. congregations: probably guilds of singers, etc.

27 Psalm 27 

Verses 1-14
XXVII. Many scholars hold that we have here two Pss., and not without reason. Psalms 27:1-6 is the expression of childlike trust under favourable circumstances: in Psalms 27:7-14 the poet is in grievous affliction and implores Yahweh's help.

Psalms 27:10. Read mg.

28 Psalm 28 

Verses 1-9
XXVIII. Prayer for deliverance from godless Jews, and for vengeance upon them. The Ps. ends with thanksgiving and prayer for ruler and people.

Psalms 28:2. Read mg.

Psalms 28:4. Yahweh's "anointed" may be either a king or a high priest.

29 Psalm 29 

Verses 1-11
XXIX. Yahweh's glory in the storm (Psalms 29:1-9): He is enthroned for the protection of His people (Psalms 29:10 f.).

Psalms 29:1. the sons of God (mg.) are superhuman beings (cf. Genesis 6:1*, Job 1:6*) who minister in the heavenly Temple.

Psalms 29:2 b. Follow mg. The LXX read, "in his holy court."

Psalms 29:6. Sirion is another name for Hermon.

Psalms 29:7. MT makes no sense. Probably some word has fallen out and the meaning is that the thunder cleaves rocks or the like [with flames of fire].

Psalms 29:9 b. Read with a different punctuation, "shaketh the terebinth trees."

30 Psalm 30 

Verses 1-12
XXX. Trust in God, not in Self.—The Ps. was not intended originally, as the title suggests, for the purification and dedication of the Temple in 165 B.C. after its pollution by Antiochus Epiphanes (p. 104). Rather it is the hymn of an individual, who (Psalms 30:1-5) thanks Yahweh for deliverance in sickness which threatened death.

Psalms 30:3 b. Read mg.

Psalms 30:6-10. He had made too sure of his prosperity, and was taught by pain his dependence on God. The Hebrew horror of death (Psalms 30:9) arose chiefly from the belief that in death all intercourse with God ceased. This differentiates the Hebrew fear of death from that of, e.g., the Greeks.

Psalms 30:11 f. He renews his thanksgiving.—my glory: i.e. my soul as the seat of honour and dignity.

31 Psalm 31 

Verses 1-24
XXXI. Prayer in distress strangely intermingled with such confidence in God that the deliverance seems to be already accomplished.

Psalms 31:1-3 a. Recurs with textual variants in Psalms 71:1-3.

Psalms 31:5. The poet commends his spirit to God, that God may preserve it from death. In Luke 22:46 the application is different.—truth: i.e. faithfulness.

Psalms 31:15. The crises of life are in the hands of Yahweh, and Israel has, therefore, no room for such comfort as, e.g., astrology.

Psalms 31:21. The words "in a strong city," make no sense. We may translate, "although in the heat of trouble," or with a slight emendation of MT "in the time of affliction."

32 Psalm 32 

Verses 1-11
XXXII. Pardon of Sin.

Psalms 32:1 f. The joy of Divine pardon.

Psalms 32:3-5. Sin remitted on confession.

Psalms 32:6 f. The security of the godly. Read, "in time of stress" and omit "surely."

Psalms 32:8. Their guidance by God. The general sense is "Do not wait till affliction compels recourse to God."

Psalms 32:9. Read, "Be not like horse and mule which have no understanding, which must be brought to thee by bit and bridle." The rest of the verse is probably a gloss.

33 Psalm 33 

Verses 1-22
XXXIII. A Song of Praise.—This Ps. has no title in MT. It may have been added at a later time to an older collection, probably Psalms 33:3-22. The LXX prefix, "By David, when he changed his face before Abimelech (sic) and he loosed him and he went away." The Ps. is an invitation to praise Yahweh as the Creator and for His care of Israel throughout its history. Yahweh alone can save His people, and for that salvation the Psalmist will wait.

34 Psalm 34 

Verses 1-22
XXXIV. Yahweh's Care for His Own.—An acrostic Ps., the letter Waw being omitted as in Psalms 25. Yahweh's care of the poor who fear Him. 

Psalms 34:5. Read with LXX, "look to him," "be radiant," "your faces."

Psalms 34:7. "The angel," i.e. the angel who represented Yahweh (cf. Malachi 3:1, Isaiah 63:9).

The acrostic is complete with Psalms 34:21; Psalms 34:22 is an addition for liturgical use (cf. Psalms 25:22*).

35 Psalm 35 

Verses 1-28
XXXV. Prayer against Treacherous Foes by One who is "quiet in the land."

Psalms 35:6 b should replace Psalms 35:5 b. Chaff driven before the wind may well suggest the image of the angel pursuing the foe—but not that of pushing or thrusting.

Psalms 35:7. Read, "Without a cause have they hid for me their net: without a cause have they dug a pit for my life."

Psalms 35:9 f. "Soul" and "bones" stand for the whole person.

Psalms 35:12 b. The text cannot be right. "Laying snares for my soul "is a possible conjecture.

Psalms 35:13. His prayer returned into his own bosom, because his head was bowed down and he did not look up.

Psalms 35:15. abjects: read probably "aliens."

Psalms 35:16. MT is senseless. A conjecture (cf. LXX) is, "They have reproached me and mocked me exceedingly."

36 Psalm 36 

Verses 1-12
XXXVI. We have here two Pss. or fragments of two Pss.: A, Psalms 36:1-4 and possibly Psalms 36:12, and B, Psalms 36:5-11.

XXXVI. A. Psalms 36:1-4. A denunciation of wicked Jews, who might well be in terror of Yahweh but are not. The general sense seems to be that as God inspires His prophets, so wickedness personified inspires sinners with a false confidence. The sinner thinks that he has made everything smooth for his own interests and need not fear that God will discover and hate his iniquity.

Psalms 36:1 f. The text is very doubtful. We may perhaps emend (cf. LXX) and render: "Thus saith the inspiration of the transgressor, My inmost heart is set on doing evil." "And be hated" can scarcely be right and may be a misplaced gloss.

XXXVI. B. Psalms 36:5-11. Yahweh's Loving-kindness.

Psalms 36:6. mountains of God: i.e. on which God dwells. See Ezekiel 28:14.—a great deep: i.e. like the great deep which surrounded and bore up the earth (Genesis 1:6 f.). Note the universalism; Yahweh preserves men as such, not merely Jews; all nations are to worship in the Temple.

Psalms 36:9 b. The light of God's favour makes all our lives full of light and joy.

37 Psalm 37 

Verses 1-40
XXXVII. An acrostic poem. Its object is to teach patience and hope. The pious Jews, the Hasidim of Psalms 4:3* who observe the Law strictly, are at present poor and oppressed. They are to wait for the end, when God will separate the good from the bad and will recompense men according to their deserts.

Psalms 37:1 agrees almost verbally with Proverbs 29:14. For the "envy" intended, see Psalms 73:3.

Psalms 37:4 a. Render as mg. Godly men find their delight in Yahweh because they do His will, and He in return answers their prayers.

Psalms 37:6. God manifests the "righteousness" of the godly, i.e. the fact that they are in the right. Their "judgment" is their plea, which in the end gains the day. The language is borrowed from the courts of law.

Psalms 37:8. to evil-doing: render "to thine own hurt," i.e. by fruitless anger and jealousy.

Psalms 37:11. peace: substitute "prosperity."

Psalms 37:13. his day: i.e. the day of judgment.

Psalms 37:16 b. Read "than the great abundance of the wicked"

Psalms 37:20. Neither RV nor RVm makes any sense. Wellhausen's brilliant conjecture sets matters right. "The enemies of Yahweh shall be as the burning of ovens," i.e. as the stubble and other rubbish thrown into the oven. "As fuel they vanish in smoke, they vanish." The LXX has a completely different text: "When they are glorified and exalted, the enemies of the Lord fail utterly like smoke."

Psalms 37:35. Read with LXX, "I have seen an impious man exalted and rising like the cedars of Lebanon: And I passed by and behold! he was gone."

Psalms 37:37. Translate, "There is a future for the peaceable man" (cf. mg.), in the Messianic age, when Yahweh will establish the pious and expel sinners from the land of Israel.

38 Psalm 38 

Verses 1-22
XXXVIII. A Penitential Psalm.—After a short prayer for pity (verbally identical with Psalms 6:2), the poet describes his bodily and mental pains, the desertion of his friends, and the unscrupulous attack of his foes. But he waits in silence for Yahweh's answer and is ready to confess his sin, turning eagerly and hopefully to his God.

Psalms 38:2. arrows: the pains God sends.

Psalms 38:8 b. Read, "I have cried out louder than the roaring of a lion."

Psalms 38:18. It is impossible to say whether the poet is referring to some definite sin or only to the general sinfulness of human nature.

39 Psalm 39 

Verses 1-13
XXXIX. Prayer of a Pious Israelite in Distress.

Psalms 39:3. The poet, afflicted though he is, is silent in presence of the wicked, lest they should impugn or ridicule God's righteous government of the world. But silence is unendurable.

Psalms 39:1. Read, "I will set a muzzle on my mouth" (LXX).

Psalms 39:2. The LXX suggests a better text: "I am bowed down with misery," "I am far from welfare."

Psalms 39:4-6. The Psalmist begs God to teach him how brief, uncertain, and vain life is.

Psalms 39:5. Read, "Surely every man standing firm is vanity" (cf. mg.). But the text is evidently corrupt.

Psalms 39:7-13. The Psalmist, repeating his former complaints, prays for pardon and delivery.

Psalms 39:11. like a moth: cf. Job 4:19.

Psalms 39:12. The Psalmist is a "stranger and settler"; he is therefore under the Divine protection and is entitled to claim it.

It has been maintained by Duhm that in this Ps. the author had the idea of conscious and personal immortality before him. He longs to know whether his life, or at least his full conscious life, is to cease with death, and asks God to teach him this mystery. "Let me know whether I shall cease to be" (Psalms 39:4 emended). But there is no clear indication that the Psalmist had any such question in his mind. The same scholar puts aside Psalms 39:8; Psalms 39:10; Psalms 39:12 f. as no part of the original poem. They are, no doubt, inconsistent with the rest of the Ps., as Duhm interprets it. In these the poet is busy not with thoughts of life after death, but with external adversity, and Psalms 39:13 takes for granted that death ends all. If we accept Duhm's interpretation, Psalms 39 would be one of the most interesting in the Psalter, because it would, in a very striking manner, prepare the way for belief in the immortality of the righteous. But Duhm's reasons are very precarious, and can be read into the Ps. only by the help of emendation. Surely if the question of immortality had occasioned the poet's perplexity, he would have expressed himself more clearly.

40 Psalm 40 

Verses 1-17
XL. A. Psalms 40:1-11. A Thanksgiving for Deliverance.—The Psalmist believes that his own gratitude will give confidence to others. God, he says, takes no special delight in sacrificial worship. It is gratitude and submission to God's will which find acceptance with Him.

Do the contents of the Ps. furnish any real indication of its date? It has been attributed to Jeremiah for reasons which, though plausible, are not convincing, and have now been generally abandoned. (a) Psalms 40:2 a certainly recalls the prophet's fate as told in Jeremiah 28:1-13. But the language of the Ps. is evidently metaphorical, and the words "set me on a rock" have no parallel in Jeremiah's case. (b) The Ps., like Psalms 50, 51, depreciates sacrifice. So does Jeremiah in Jeremiah 7:21 f., and this indeed is the general teaching of the prophets. At most, then, this would prove the Ps. anterior to the publication of P, which enforced the obligation of sacrifice. Moreover P imposes the duty of sacrifice on the community as a body, whereas the Psalmist is thinking of individuals. God, as he believes, regards sacrifice with indifference and desires obedience. (c) Other resemblance to Jeremiah may be reasonably explained by supposing that the Psalmist was familiar with his writings.

Psalms 40:2. miry clay is doubtful. "Clay bottom of the sea" is a possible emendation.

Psalms 40:4 b. Read, perhaps, "And hath not turned to vain things," i.e. idols. The poet is thinking of apostate Jews.

Psalms 40:5 c. Read, "There is none to be compared with thee" (mg.).

Psalms 40:6. God in creating man has bored ears in his body, i.e. He has given him ears that he may know the Divine Law. God regards sacrifices with indifference. The Psalmist "comes" obedient to His call and fulfils the commandment "prescribed to him" (mg.) in the sacred roll. By a slip of the pen the LXX scribe wrote "a body" (somation) instead of "ears" (otia) and an argument has been founded on the corrupt text in Hebrews 10:5*.

XL. B. Psalms 40:13-17. A Ps. or fragment of a Ps. completely diverse. It describes the sufferings of a man punished for his sins and surrounded by unscrupulous foes.

Psalms 40:12 is by an editor who wished to connect the Pss. with each other.

Psalms 40:13-17 recurs in Psalms 70.

Psalms 40:15. Read with LXX of Psalms 70:3, "Let them be turned back by reason of their shame," i.e. of their disappointment.

41 Psalm 41 

Verses 1-13
XLI. The Prayer of a Sick man against Cruel and Treacherous Foes.

Psalms 41:1. Kindness to the poor is a favourite virtue in the OT, but seems to have no natural place at the beginning of this Ps. We gain a better connexion by reading: "Blessed is he who acts circumspectly though poor."

Psalms 41:3. thou makest all his bed is a rendering which the Heb. scarcely admits, and the change from the third to the second person is suspicious. A plausible conjecture is, "On his couch he supporteth him in his sickness."

Psalms 41:8. Follow mg.

Psalms 41:9. lifted up his heel: read probably, "Made his mouth (?) against me."

Psalms 41:10 is far removed, further perhaps than any verse in the Psalter, from Christian feeling. The Psalmist desires to recover that he may requite his enemies.

Psalms 41:13 is no part of the previous Ps. It is a doxology added to mark the close of Book I.

42 Psalm 42 

Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-11
Psalms 42, 43. Originally these two Pss. were one. This is proved by the long refrain common to each, "Why art thou cast down, O my soul," etc. It recurs in Psalms 42:5; Psalms 42:11 and Psalms 43:5, and thus divides the Ps. into fairly equal portions. The theme, moreover, is the same in both, and Psalms 43 is an "orphan" Ps. (p. 366), i.e. it has no title, because it did not originally rank as an independent poem.

Psalms 42:1-5. The misery of exile from the Temple and the memory of happy worship there. Psalms 42:1. For "hart" read with many scholars "hind." Grammar requires a feminine subject.

Psalms 42:2. Read by a change in the pointing, "and see God." Probably the other reading, "appear before God," is due to fear of anthropomorphism.

Psalms 42:4. The rendering "led them" presupposes a slight correction of the Heb. text, and even then the meaning is doubtful.

Psalms 42:6-11. The poet lives far north, below the peaks of Hermon (notice the plural form) and near Mizar. Nothing is known of the last mountain. The evil is aggravated by the winter floods and by the fierce hatred of his enemies. Several cataracts would be audible at one place, so that they seemed to answer each other.

Psalms 42:8-11 appears to be out of harmony with the context; the insertion of "yet" (8) is illegitimate.

Psalms 42:10. Render "crushing" (mg.).
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-5
Psalms 43:1-5. Hopeful prayer for restoration to the Temple. It is impossible to say who are meant by the "ungodly nation," the nation that is not hasid (see Psalms 43*) or pious. Following this clue we might understand by the nation that is not pious, the mass of careless or apostate Jews, since nobody would expect zealous piety from heathen. But it is doubtful if goi. the word translated "nation," could mean here a party in a nation. Besides, hasid may be used in a more general sense, viz. "merciful."

Psalms 43:3. The light is that of God's countenance, His favour: His truth is His faithfulness. They are here personified.—The plural form "tabernacles" refers to the Temple with its various rooms and courts.

Psalms 43:4. the gladness of my joy (mg.) is almost as strange in Heb. as in English. We may perhaps read "I will go to the altar of God, the God of my joy, I will exult and upon the harp," etc.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-26
XLIV. A National Prayer in Unmerited Distress.—The Ps. evidently depicts the situation of Israel under Antiochus Epiphanes [but see OTJC2, pp. 207f., 437-440.—A. S. P.] So much was plain long ago to the Antiochene Fathers and at a later date to Calvin. Antiochus promulgated a decree enforcing unity of worship in his dominions and especially in Palestine. He also polluted the Temple at Jerusalem by heathen sacrifice. He encountered fierce opposition from the Asidæans (= Hasidim), led by the Maccabees, and died in 164 B.C. without effecting his purpose (p. 607). This Ps. was written when the cause of the faithful Jews was under a temporary cloud. The following are the chief points which enable us to place it with confidence in Maccabean times. (a) The Jews have an army of their own, and therefore enjoy some measure of independent government, but at the same time many of their brethren are "scattered among the nations" (Psalms 44:11). (b) Israel suffers, though faithful to its covenant with its God (Psalms 44:17 f.). (c) There is no idolatry among the Jews (Psalms 44:20). (d) The Jews are suffering religious persecution for, so far as we know, the first time. They are killed for the sake of their God and their Law. "For thy sake are we killed all the day long" (Psalms 44:22). The earlier enemies of Israel and Judah, viz. the Assyrians, Babylonians, and the Greek successors of Alexander down to the time of Antiochus Epiphanes, had shown no inclination to interfere with the Jewish religion as such. To what period in the Maccabean age does this Ps. belong? Possibly to the time which followed hard on the defeat and death of Judas Maccabæus (p. 608). But no certain answer can be given.

Psalms 44:1-3. God's wonderful work in olden days, when He uprooted the peoples of Canaan and planted the Israelites in their place.

Psalms 44:2. drive out: read, "root out."—afflict: read, "break down."—"Thou didst spread them (i.e. the Israelites) abroad." The image is that of a tree spreading its branches.

Psalms 44:4-8. Petition for renewed help: the people of Israel rely on God alone.

Psalms 44:9-16. The present distress.

Psalms 44:12 b. "Thou hast not made their price great." We learn from 1 Maccabees 3:41 that slave-dealers followed the Syrian army to purchase the captive Israelites as slaves.

Psalms 44:14. The shaking of the head was a gesture of scorn (cf. Psalms 22:7).

Psalms 44:17-22. The misery is quite undeserved. The Jews have been faithful to the covenant.

Psalms 44:19. "place of jackals," i.e. in desolate ruins such as jackals haunt.

Psalms 44:23-26. A renewed cry for Divine help.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-17
XLV. A Royal Marriage Song.—This Ps. owes its place in the Canon to that allegorical interpretation which has been accepted by the Synagogue and the Church, the Messiah being the bridegroom and Israel the bride. The friends of the bride are the convert nations who bring tributary gifts. But any such theory is untenable, (a) The friends of the bride in Psalms 45:14 are clearly distinguished from the nations in Psalms 45:12. (b) The bride is urged to forget her people and her father's house, whereas Israel is exhorted by the prophets to remember her Maker and her origin, (c) The king is said to desire the beauty of the bride, while on the contrary the prophetic religion teaches that Israel must first be united to God and the Messiah: then and then only does she become beautiful.

We have accordingly to deal with an actual king, not with an ideal Messiah yet in the future. The king was an Israelite, for it is assumed (Psalms 45:7) that Yahweh is his God. Who this king was we cannot say. One living scholar would place the Ps. in Solomon's time—about 1000 B.C., another would carry it down to Maccabean days. Intermediate dates are suggested. But all this is mere guesswork. The language supplies no sure test.

Psalms 45:1. Introduction.—the things which I have made: i.e. "my poems" (cf. our word "poem," originally a thing that is made and then a metrical composition).

Psalms 45:2-7. Praise of the king as a hero in war and also as an equitable, attractive, and kindly ruler.

Psalms 45:3 f. The text is corrupt. Read, "In thy glory and thy majesty ride prosperously on behalf of truth and meekness and (LXX) righteousness." "Fearful is thy right hand in glory and in majesty."

Psalms 45:6. The rendering a "divine throne" (cf. mg.) is perhaps possible. For "thy throne, O God," the original text must have had "thy throne, O Yahweh," "God" being due to the editor of the Elohistic Psalter. But "Yahweh" was itself a mistake of the scribe for "will be" (yiheyeh being changed into "Yahweh"). Read, therefore, "Thy throne will exist for ever and ever."

Psalms 45:8-17. The king's marriage with a foreign princess.

Psalms 45:8. For "ivory palaces" see Amos 3:15* and 1 Kings 22:39. The walls were panelled with ivory.

Psalms 45:11. Read with LXX, "For the king desireth thy beauty."—"Worship" is a legitimate rendering if taken in its Old English sense. It does not imply adoration.

Psalms 45:12. The daughter of Tyre is a personification of the city and its inhabitants like "daughter of Zion," "daughter of Babel," etc.

Psalms 45:13. "Within" [the palace] makes no sense. An ingenious emendation, "all glorious with corals," restores the parallelism with very little change in the MT.

Psalms 45:17. Read, "They" (i.e. the princes) "shall cause thy name to be remembered in all generations."
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-11
XLVI. God the Refuge of His People.—The poem is divided into three parts by the word "Selah," which also marks its close. It was further divided by the refrain which occurs after Psalms 46:6 and Psalms 46:10 and, no doubt, originally stood after Psalms 46:3 also.

The Ps. looks back to the deliverance from Sennacherib. Cf. Psalms 46:5, "God shall help her at the dawn of the morning," with Isaiah 37:36 : "Early in the morning they" (i.e. Sennacherib's troops) "were all dead men." But it may be much later than the time to which it alludes. The confused state of the known world, the exaltation of Judah's God, the promise of future peace, are well suited to the strife among the successors of Alexander the Great. This, however, is no more than plausible conjecture.

Title: set to Alamoth: 1 Chronicles 15:20*.

Psalms 46:1-3. In all physical catastrophes God is the refuge of His people.

Psalms 46:2. The mountains are planted like pillars in the ocean which is beneath the earth.

Psalms 46:4-7. They are no less safe amidst political tumult.

Psalms 46:4. The "river" is symbolical (cf. Psalms 36:9, also Isaiah 33:21). The river here is not to be confounded with the material river which was to issue in Messianic times from the Temple (see Ezekiel 47:5). The LXX reads, probably correctly, "The Most High hath sanctified his tabernacle," i.e. has put it beyond the possibility of profanation. The author wrote before the very beginning of the outrages on the Temple committed by Antiochus Epiphanes.

Psalms 46:8-11. Promise of peace.

Psalms 46:9. chariots: translate, "wagons."

47 Psalm 47 

Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-9
XLVII. Joy of all Mankind in Yahweh.—All nations are invited to rejoice in Yahweh's exaltation. It seems strange that they should be expected to rejoice in their own defeat; but this is explained by the belief (Psalms 47:9) that the heathen nobles are to be gathered together with the people of the God of Abraham. In other words, they are to share in the promise made to Abraham (Genesis 12:3), "In thee shall all the nations of the earth be blessed." The Ps. is sung in the synagogues on the "Feast of Trumpets" (p. 104, the Jewish New Year's Day. This ritual use may have been suggested by Psalms 47:5, or on the other hand, the Ps. may have been composed for liturgical use.

Psalms 47:3. Translate "He subdueth" (mg.).

Psalms 47:4. chooseth (mg.), i.e. chooseth anew, by restoring it to us.—excellency of Jacob: substitute "pride of Jacob," i.e. the land of which the Jews are so proud.

Psalms 47:5. God is gone up: the meaning may be that God came down to the sacrifices in the Temple on New Year's Day, and while the trumpets sounded, returned to His throne on high.

Psalms 47:7. The rendering sing with understanding, though supported by the VSS, is certainly inadmissible. "A didactic poem" is a possible rendering, so far as linguistic grounds go, but is quite out of keeping with the context. Probably some musical direction is intended, or we may write the word "Maschil" in the plural and translate "Sing ye that are skilful" [in music].

Psalms 47:9. the shields of the earth: i.e. its princes and protection.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-14
XLVIII. A Psalm which Describes the Impression made on a Pilgrim by his Visit to Zion.

Psalms 48:1 f. Praise of Zion.—sides of the north is hard to comprehend. It has been explained as contrasting Zion, the true mountain of the North, with the Oriental Olympus (Isaiah 14:13). The text, however, does not even hint at any such contrast. Mount Zion did indeed occupy the NE. corner of Jerusalem, but what of that? It has been suggested that the pilgrim came from the extreme S. of Egypt. But even then he must have known that there were mountains far further N. Really the text is unintelligible and probably corrupt.

Psalms 48:3-7. God's protection of His own city. The poet is thinking of Sennacherib's fate (see on Psalms 46) though he may well have written centuries later. Notice in Psalms 48:4 the vague word "kings," which can hardly refer to Sennacherib and his princes.

Psalms 48:7. Tarshish is an unknown place. It has been identified with Tartessus in S. Spain, with the land of the Tyrseni or Etruscans, with Phœnicia and Sardinia. The phrase "ships of Tarshish" came to mean large ships of any kind. The author borrows the phrase from Isaiah 2:16*. But neither "great ships" or "E. wind" are appropriate here when the reference is to a siege of Jerusalem.

Psalms 48:8-14. The pilgrim has often heard of, now he has seen and worshipped at Jerusalem and would tell others of its marvels.

Psalms 48:10. The congress of pilgrims proves that the praise of Yahweh has reached the remotest parts of the world.

Psalms 48:11. The "daughters of Judah" are, according to a common Heb. idiom, the country towns in Judah.

Psalms 48:14. RVm is possible, RV is not. But it is highly probable that the last two words, ‘al-muth, are a musical direction, and belong to the title of the next Ps.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-20
XLIX. The Immortality of the Righteous.—The poet takes a popular proverb for his theme. This proverb recurs as a refrain in Psalms 49:12 and Psalms 49:20, and it probably stood originally after Psalms 49:8 and Psalms 49:15 also. Adopting this supposition we find that the Ps. falls into five parts, Psalms 49:1-4, Psalms 49:5-8, Psalms 49:9-12, Psalms 49:13-15, Psalms 49:16-20.

Psalms 49:1-4. The question stated; if we supply the refrain here, the sense becomes clear. Why is it that man, however high in state, does not continue in that state but perishes like the beasts?

Psalms 49:5-8. There is no escape from death. God will accept no bribe and give exemption from death in return. Psalms 49:9 a belongs to Psalms 49:6, "He must give up for ever the thought of living always." Then insert the refrain as in Psalms 49:12.

Psalms 49:9-12. Continues the same thought.

Psalms 49:9. Shall he fail to see the pit? Nay, he seeth that wise men die, etc.

Psalms 49:11. Follow mg.

Psalms 49:13-15. The wicked like the righteous die, but the righteous alone have the prospect of immortality.

Psalms 49:13. Translate with slight emendation, "This is the way of those who have confidence in themselves and the end of those who approve their sayings."

Psalms 49:14. Death shall be their shepherd: Cheyne quotes an interesting parallel from the Hamasa—the great collection of Arabic poetry. There a plague-stricken tribe is described as a herd of camels driven by death.—And the upright, etc., read, "They shall go down straight [i.e. to Sheol]: Soon their form shall waste away. Sheol shall be their abode for ever."—Soon, literally, "In the [next] morning" (cf. Psalms 90:14).

Psalms 49:15. One of the most important verses in the OT. The Heb. word for "take" is technical. It is applied (Genesis 5:24) to the translation of Enoch and in 2 Kings 2:9 f. to that of Elijah. Where were the righteous to go after death? Some have interpreted the Ps. as the voice of the nation. The individual saints might perish, but not Israel, God's son. The language, however, gives no hint of any such personification. Possibly the writer hoped that righteous souls would be translated, like Enoch or Elijah, to some unknown Paradise. Or he may have been looking forward to the sudden advent of a Messianic Age, in which men did not die, or at least lived to patriarchal ages. Nothing is said about the immortality of the wicked.

Psalms 49:16-20. Again the poet thinks of the destruction of the wicked.

Psalms 49:16. Read mg.

Psalms 49:18. Read "Though in his lifetime he congratulated his soul [i.e. himself] and praised it because it did well for itself."

Psalms 49:20. Correct the refrain in agreement with Psalms 49:12.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-23
L. God Looks to Conduct rather than to Sacrifice.—For the attitude to sacrifice, cf. Psalms 40*.

Psalms 50:1-6. The expected Theophany.

Psalms 50:1. Read mg. with LXX.—called the earth: since the calling occurs in Psalms 50:4, which is a more appropriate place, read "the earth feared."

Psalms 50:5. The LXX reads "Gather his saints together unto him, those that have made his covenant with him by sacrifice." The last words refer to Exodus 24:5 ff. For "saints' (hasdm), see on Psalms 4.

Psalms 50:7-15. God does not ask for abundance of sacrifice. He does not eat flesh or drink blood. It is surprising that a Jewish poet should have found occasion to rebuke such gross materialism.

Psalms 50:11. Read with LXX, "birds of the heaven," i.e. of the air.

Psalms 50:14 f. Prayer and thanksgiving are better than material sacrifice.

Psalms 50:16-21. The show of piety in men of corrupt life is hateful to God. The requirements implied are all negative.

Psalms 50:22 f. Final admonition and summary.

Psalms 50:23. To offer a material sacrifice, for the technical language compels us to understand no less, is well, but a well-ordered life is better.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-19
LI. A Penitential Psalm.

Psalms 51:1-12. Prayer for pardon and inward renewal.

Psalms 51:13-17. A promise to proclaim God's mercy and bring sinners back to Him.

Psalms 51:18 f. Prayer for the restoration of Jerusalem, which will make sacrifice possible and popular once more.

The Ps. was not written by David, and still less by David after his double sin of murder and adultery. How could David have said, "Against thee, thee only, have I sinned"? Besides, the Ps. shows the influence of exilic and post-exilic literature. The mention of the Holy Spirit occurs here only and Isaiah 63:10 in the so-called "Third Isaiah." Again the conception of a "new heart" is found here and also in Ezekiel 11:19; Ezekiel 36:26.

It has been held by many scholars that it is the nation or church of Israel which speaks. This opinion finds some argument in its support from the missionary activity which is to follow the Psalmist's pardon, and which reminds one of the Second Isaiah. But the words "Against thee only have I sinned," are nearly as unsuitable in the mouth of collective Israel as they would be in the mouth of David. They have been taken to mean that Israel had indeed been unfaithful to its God but had done no harm to other nations, e.g. the Babylonians. What evil could Israel do the mighty power of Babylon, and what scruple would Israel have felt on such a point of international morality? Nor, again, could Israel, in spite of Ezekiel 16:3, confess that it was "conceived in sin." True, the prayer for the rebuilding of Jerusalem fits in with national rather than individual pardon, but probably Psalms 51:18 f. is a liturgical addition. On the whole, therefore, we may assign the Ps. to one who in Persian or Greek times had sinned against his God by undue compliance with foreign worship, but was otherwise blameless.

Psalms 51:1-12. The Psalmist "acknowledges" his sin in order that God's justice in punishing him may be clearly seen. He comes, like all men, of a sinful stock. The reference is to actual and not to original sin. True, he inherited sinful tendencies, but this is quite a different thing from inheriting guilt.

Psalms 51:6. inward part: of doubtful meaning.

Psalms 51:7. Hyssop, a plant of uncertain identification (Exodus 12:22*), was used in purification of a leper and of one who had touched a corpse (Numbers 19:6*).

Psalms 51:8. joy and gladness are the signs that God has forgiven the suppliant.

Psalms 51:10. Render "steadfast spirit" (mg.), and in Psalms 51:12 "a willing spirit" (mg.). The Holy Spirit in Isaiah 63 leads the people through the wilderness and directs them by the prophetic revelation of Moses; so also it admits the Psalmist to God's presence, i.e. the Temple worship.

Psalms 51:13-17. — Psalms 51:14. bloodguiltiness has been understood of Uriah's murder by David. That, however, was a sin already done; prayer could then only avert the consequences of the murder, and the Heb. dâmîm ("blood-guiltiness") never has the sense of punishment for homicide. It is, however, not unlikely that the word here used was misunderstood, and led to the account of the psalm's origin given in the title. It is best then to take the word as meaning "Save me from the shedding of my blood," from death brought upon me by God or man. The word dâmîm need not mean actual bloodshed (cf. Psalms 30:9): it may refer to death by disease which God sends.

Psalms 51:16. The poet does not repudiate legal sacrifice. But God, he thinks, does not accept sacrifice as in itself a proof of piety: a broken spirit is the sacrifice which He loves.

Psalms 51:18 f. is from the hand of one who did not approve the low estimate of sacrifices just given. God did not indeed allow them in the evil time when altars and temples were gone, but these being restored, sacrifices will be restored also.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-9
LII. The Psalmist denounces an enemy of his who trusts in his wealth and in unscrupulous falsehood. He is confident that this adversary will be rooted up and that he himself will flourish and abide in the Temple. The reference to the Temple and the complete silence about the massacre of the priests shows that the title gives an impossible explanation of the Ps.

Psalms 52:1 b. Read, "Against the godly man continually."

Psalms 52:2. Translate "O thou that workest deceitfully." But the text is probably corrupt.

Psalms 52:5. Translate "Shall snatch thee away and pluck thee up tentless."

Psalms 52:7. wickedness: read (T.) "wealth."

Psalms 52:8. The simile may have been suggested by the actual presence of olive-trees in the Temple courts. (See Zechariah 4:3.)

Psalms 52:9. See Psalms 5.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-6

LIII. See Psalms 14.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-7
LIV. The Psalmist Prays for Deliverance from Powerful and Bitter Foes.—He trusts in God who will destroy his enemies. When that is done, he will offer sacrifice in thanksgiving. His enemies are Jews—for who would expect heathen to "set God before their eyes" (Psalms 54:3)? True, we are told expressly in Psalms 54:3 that the adversaries are "strangers," i.e. foreigners, but we should read "insolent men." Cf. also Psalms 86:14.

Psalms 54:1. The name sums up all the attributes of God, but especially His power. See on Psalms 5 and cf. Psalms 124:8.

Psalms 54:7. hath delivered: a future-perfect of confident expectation.

55 Psalm 55 

Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-23
LV. A Prayer for Deliverance from Treacherous Foes.

Psalms 55:1-11. The Psalmist tells God of his disquiet and terror. His desire to flee from Jerusalem to the wilderness.

Psalms 55:12-15. A description of the treacherous friend, ending with an imprecation: let them go down suddenly to the pit.

Psalms 55:16-19. The Psalmist's continuous prayer and his trust that God will defeat his enemies.

Psalms 55:20 f. The treachery of his foes described.

Psalms 55:22 f. God's care for the godly: His vengeance on the wicked.

On the traditional view that David wrote this Ps., commentators, beginning with T., have identified the treacherous friend with Ahitophel (2 Samuel 15-17). He, however, was not David's "equal" (Psalms 55:14). With better reason it has been suggested that Alcimus (pp. 385, 607) is the traitor intended. He being a descendant of Aaron became High Priest with the assent of the Hasidim (see Psalms 4), but afterwards took the side of the Hellenising party. He died in 159 B.C. But this ingenious conjecture is only a conjecture after all. We do not know even approximately the date of the Ps., though we cannot doubt that it is post-exilic, nor can we explain the historical reference with any confidence. The text is very corrupt, but the corruption leaves its general sense unaltered, and the difficulties are mostly grammatical merely. There is no sufficient reason for dividing the Ps. into two.

Psalms 55:6. A reminiscence of Jeremiah 9:2. The words "like a dove" are absent from Jer. and may be a gloss. Doves do not find their home in the wilderness.

Psalms 55:9. The Psalmist's enemies go about the city walls like watchmen, but with evil purposes.

Psalms 55:12. The traitor was apparently a high official in the Temple who, in the struggle between Jews of strict observance and Hellenising Jews, had changed sides.

Psalms 55:15. The Psalmist is thinking of Korah, Dathan, and Abiram, and of their fate, as recorded in Numbers 16. The section ends with a sudden imprecation.

Psalms 55:18. Read "will redeem" and "strive."

Psalms 55:19. Translate, "He will hear" (i.e. "will hear" the Psalmist) and "will humble them, he that is enthroned of old." The rest of the verse is unintelligible. "The men who have no changes" is generally taken to mean "Men who do evil incessantly." But this is a far-fetched and unnatural mode of expression. The VSS gives no help and no plausible emendation has been made.

Psalms 55:22. Translate, "Cast thy lot" (i.e. the cares which are thy portion) "upon Yahweh."

56 Psalm 56 

Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-13
LVI. A Prayer against Strong, Numerous, and Crafty Foes.

Psalms 56:2. For "enemies" read "they that lie in wait for me" (mg.),—proudly: read "bitterly."

Psalms 56:4. Will praise his word, i.e. the fulfilment of His promise. The fulfilment comes, of course, "through God." The verse recurs in Psalms 56:10 f., which is probably its original place since it cannot be a refrain. It has been anticipated here by a mistake of the scribe.

Psalms 56:6 b, c, Psalms 56:7 a. Read, with slight change in text, "As for them that watch for my footsteps, since they have hoped for my death, even so requite them according to their iniquity."

Psalms 56:7 b. For "peoples" read, by changing only one letter, "strong" or "bold." Nations were not concerned in the petty espionage which the Ps. describes.

Psalms 56:8. tellest, i.e. "countest" (Genesis 15:5*). Yahweh preserves the tears of the godly that He may remember and revenge them.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-11
LVII. Here two Pss. are united: A containing Psalms 57:1-6, B, Psalms 57:7-11.

Psalms 57:1-6. The Ps. is closely allied to the preceding, also a "michtam" Ps. (p. 373). The author flees to God's protection against his foes and is confident in his own safety and their overthrow.

Psalms 57:1. will I take refuge: read, "I will hide."

Psalms 57:2. performeth all things for me: read, "will requite me."

Psalms 57:3. save me . . . reproacheth: read, perhaps, "and save my life from the hand of him that would swallow me up."

Psalms 57:4. Read, "I dwell among them that greedily devour the sons of men."

Psalms 57:5. Quite out of place here; finds its proper position in Psalms 57:11.

Psalms 57:6. My soul is bowed down: this cannot be right. The idea of the verse is that the wicked are caught in their own trap. Read b, "In the net they have set for my feet their own hand was caught."

LVII. B. A Morning Hymn.—Found also in Psalms 108:2-6 with variants.

Psalms 57:7. Translate, "ready," i.e. to sing and play.

Psalms 57:8. awake up my glory: in Psalms 108 we have "also my glory," which is meaningless but probably presupposes the original reading, "Thou art my glory."—Translate "I will awake the dawn" (mg.). This is a natural personification. The dawn has eyelids (Job 3:9*, Job 41:18) and wings (Psalms 139:9).

Psalms 57:9. among the peoples: i.e. wherever the exiled Jews found a home.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-11
LVIII. A Prayer for Vengeance on Unrighteous Judges.—This Ps. is closely allied to Psalms 82. The reproaches in Psalms 58:3, where the enemies of the Psalmist are said to have gone astray from the womb, and Psalms 58:4, where they are compared with deaf adders, point to Jewish tyranny, such, e.g., as that of the Sadducean priests, rather than to a foreign power. Nobody would have expected heathen to hear the voice of Jewish religion.

Psalms 58:1. We ought certainly to read, "Do ye indeed speak righteousness, O ye gods?" (mg.). The title was given in flattery (cf. 2 Samuel 17:14-20, where see mg.), or with rhetorical exaggeration as in Zechariah 12:8. Here it is ironical. [But heathen deities may be intended. They were regarded as the unseen rulers of the heathen nations, responsible for the hostility they showed to Israel (see Isaiah 24:21 f.*, Daniel 10:13*, Daniel 10:20 f.—A. S. P.]

Psalms 58:2 b. i.e. when people come, hoping that justice will be weighed out to them, it is violence which is really put into the scale.

Psalms 58:7 b. Read, "like tender grass let them be cut off."

Psalms 58:8 b. Translate, "unseen by the sun."

Psalms 58:9. Hopelessly corrupt. We may perhaps translate with moderate emendation, "Or ever your pots have felt" (i.e. have been heated by) "the thorns, whether they be briars or thistles he" (i.e. Yahweh) "shall sweep them away." The pots are the means by which the enemies of the Psalmist mature their plans. Fuel for the flame lies about in abundance, but Yahweh sweeps it away with the tempest.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-17
LIX. The Ps. seems to be directed against Jewish and not foreign enemies. It might well be a prayer for the downfall of the aristocratic Sadducees. On the other hand in Psalms 59:5 and Psalms 59:8 the Psalmist prays against "heathen." But a slight change gives the word we need, viz. "proud" (cf. Psalms 9:17).

Psalms 59:6 is a variant of Psalms 59:14; it is in its right place after Psalms 59:13.

Psalms 59:7. Swords: read "insulting words."—Who doth hear? Nobody, they think, hears, i.e. nobody of any consequence. Especially God does not hear.

Psalms 59:11. The Psalmist desires not a sudden victory over the wicked. That might make a great impression at the time and soon be forgotten. He prays rather that they may be gradually displaced, till the Law reigns supreme in Israel.

Psalms 59:14 f. Translate "Every evening they come again and howl like a dog." Probably the meaning is that the enemies of the pious make raids on the city by night.—tarry: read "murmur" (LXX).
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-12
LX. This Ps. really consists of two bound together in an abrupt style. In A, i.e. in Psalms 60:1-5; Psalms 60:10 b, Psalms 60:11 f. we have a lament over the desperate condition of Israel, though the Psalmist is driven by his despair to renewed trust in God. In B (Psalms 60:6-10 a) the tone is quite different. Appeal is made to a Divine oracle and the poet exults in the confidence that Israel will recover its possessions and utterly subdue Moab and Edom. The whole of B recurs in Psalms 108:7-11 a: so also does the conclusion of Ps., viz. in Psalms 60:11-12.

LX. A was written in a time of such depression that the very earth seemed to be shaken by the calamities of the Jews. Beyond this there is no indication of date. With 60 B it is different. According to its most natural interpretation the oracle predicts the complete recovery of territory lost, and now at least partially regained. It is, therefore, not a mere summary of Joshua's conquests. Nor can it be Davidic. David did not, so far as we know, fight for the complete recovery of central, southern, and eastern Palestine. It must have been composed after the captivity of N. Israel in 721, and that being granted we must go down to the Maccabean period, since then for the first time after the Exile Judah possessed an army of its own and led it against N. Israel. But we cannot determine the precise point in the Maccabean wars which the poet has in mind.

LX. A.— Psalms 60:3. Translate with slight emendation, "Thou hast drenched us with hard things."—wine of staggering, a common metaphor in Heb. (see, e.g., Isaiah 51:17, Jeremiah 25:15-17). The writer means misfortunes which bewilder, like excess of wine which robs a man of his senses.

Psalms 60:4. Read mg.

Psalms 60:10. The continuation of Psalms 60:1-5 in Psalms 60:10 b is, "Thou hast cast us off and goest not forth, O God, with our armies."

LX. B. The anthropomorphism is very remarkable if the very words of the oracle are given. But another interpretation is possible: "God hath spoken in His holy place," i.e. the Temple. Therefore the Jewish general, or the poet identifying himself with him, breaks forth into a song of triumph and anticipates victory. Ephraim and Shechem were in the centre of Palestine, the latter being the seat of Samaritan worship. So also was a part of Manasseh; Gilead and Succoth are on the E. of Jordan. The victories anticipated are quite unlike those ascribed to Joshua and are wholly unlike those of David.

Psalms 60:7. sceptre: translate "marshal's staff" (cf. Genesis 49:10).

Psalms 60:8. The poet passes to Israel's ancient foes. Moab is to be like the slave who presents the bason for the washing of his master's feet: Edom a slave who removes the dusty shoes (cf. Mark 1:7).

Psalms 60:10. In the first words of Psalms 60:10 and the last of Psalms 60:9 we have the end of Psalms 60 B, "who leads me into the strong city?" (i.e. Bozrah, with a play on the meaning of the name, viz. "stronghold") "Is it not thou, O God"? But there was, no doubt, a fuller close, now lost.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-8
LXI. The Psalmist prays from the end of the earth in the confidence that God will protect him. He expresses his desire to dwell in the Temple and ends with a prayer for the king. The Exile is presupposed: further we have no clue to the date except in the mention of the king (see on Psalms 20). We may add, however, that this king seems to be high priest also, for he is to dwell in the tabernacle (Psalms 61:4) and to "abide before God" (Psalms 61:7). This suits later Maccabean times, but scarcely any other period after the Exile.

Psalms 61:2 b. The LXX, with a different text, translates, "Thou hast exalted me on a rock: thou hast led me." Jerome, with the present text, translates, "When the strong man shall be exalted against me, thou wilt be my guide." We may with a slight emendation translate, "In straits that are too mighty for me, lead thou me."
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-12
LXII. Rest in God.—The Psalmist, who is closely allied in thought and style to the author of Psalms 4, exhorts to complete trust in God. He expresses his trust in Psalms 62:1 f., his rest in Psalms 62:3; in Psalms 62:4 he denounces sinners; in Psalms 62:5-12 he reverts to his original theme, which he states with greater fullness. All other trust is vain. He repeats Psalms 62:1 f. in Psalms 62:5 f., probably as a refrain, though the words may be variants of the same text.

Psalms 62:1. Read the imperative as in Psalms 62:5, "Wait in stillness upon God" (cf. mg.).

Psalms 62:3. Omit "against a man," which is an erroneous gloss, and read, How long will they cry out and exclaim, as if at a burning wall, a tottering fence?"

Psalms 62:4. From his excellency: another erroneous gloss. Translate, "They only consult to throw down," i.e. the wall. The tottering wall represents the tottering state or community. For this condition of things, his enemies blame the Psalmist, while they themselves are bringing on the catastrophe.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-11
LXIII. Written by one who has seen God's glory in the Temple and resolved to praise Him all his life. He is confident his enemies will perish.

Psalms 63:11 refers to a Hebrew king, possibly Maccabean. The language of the Ps. is late.

Psalms 63:1. Follow mg.—In a dry: read, "as a dry." As the parched soil pines for rain, so the Psalmist for union with God.

Psalms 63:2. So: read "as."—Place Psalms 63:4 immediately after Psalms 63:2.

Psalms 63:6. When has no apodosis: read "also."

Psalms 63:10 b. Render jackals (mg.).
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-10
LXIV. Prayer of a Righteous Man against Treacherous Foes.

Psalms 64:6. The text needs correction. We may read, "They plan evil deeds: they have hidden a well-devised plot, for the inner man is incurable and their heart is deep."

Psalms 64:8. Read, "He shall make them stumble because of their tongue."
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-13
LXV. A Psalm of Thanksgiving.

Psalms 65:1-4. For pardon and the joy of Temple worship.

Psalms 65:1. waiteth for: read "beseemeth" (LXX).

Psalms 65:2. all flesh may mean no more than "all Jews" (cf. Isaiah 66:23 and Joel 2:28), but is better taken in a wider sense.

Psalms 65:3. Read, "against us" (LXX).

Psalms 65:5-8. For God's sovereignty in nature. In Psalms 65:5 read "afar off on the sea-coasts," and observe in Psalms 65:5 and Psalms 65:8 the approach to a universal religion, the religion of humanity, as distinct from a merely national religion. They imply much more distinctly than Psalms 65:2 some "feeling after God" on the part of the heathen.

Psalms 65:8. The evening, like the day, is personified and goes forth from its house to cover the earth.

Psalms 65:9-13. For an abundant harvest, which probably furnished the immediate occasion of the hymn.

Psalms 65:9. waterest it: substitute "givest it abundance."—The river of God is the ocean above the firmament (Genesis 1:6 f.*, Genesis 7:11), which descends in rain from time to time—for so preparest thou the earth (mg.): i.e. as described in Psalms 65:10, viz. by watering the furrows, etc.

Psalms 65:11. Wherever God passes over the earth, fruitfulness attends His steps.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-20
LXVI. A and LXVI. B. Here again we have two Pss., rather unskilfully joined together, for the former ends, the latter begins abruptly. In Psalms 66 A (Psalms 66:1-12) the speaker always uses the first person plural in speaking of himself. He represents the people, or at least a section of the people. He deals with matters of public concern. In Psalms 66 B (Psalms 66:13-20) the poet uses the singular number and thanks God for grace bestowed upon himself personally.

LXVI. A. The author invites the Jews, and indeed the whole world, to praise God's wondrous deeds. God had guided the Hebrews in their trials, as He had led them long ago through the Red Sea and across the Jordan dry-shod. The most notable thing in the Ps. is its universalism. The heathen, though no doubt in a subordinate position, are to share in the good time coming and to rejoice in Israel's deliverance. Partly their submission is extorted by terror (Psalms 66:3 mg.) but partly also proceeds from nobler motives.

Psalms 66:12. wealthy place: read, "place of relief."

LXVI. B. Psalms 66:15. incense: smoke of sacrifice (cf. Isaiah 1:13).

Psalms 66:16. for my soul: i.e. "for myself"; no contrast is implied between soul and body.

Psalms 66:17 b, Psalms 66:18. The text is hopelessly corrupt. The following is a plausible emendation: "and thou didst exalt me above them that hate me. If there is deceit in my heart," etc.

The Ps. takes for granted that God is pleased with sacrifice, and assumes the common Jewish doctrine that by prosperity God approved innocency of life.
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BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-7
LXVII. An Expansion of the High Priest's Blessing (Numbers 6:24-26).—The Jews have had an abundant harvest, and the Psalmist hopes that Yahweh's favour to Israel may lead other nations to a knowledge of the true God.
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Verses 1-35
LXVIII. A Song of Triumph.—The most difficult of all the Pss. In some places the text is so corrupt that it defies any attempt at emendation, and the VSS give little, if any, help. The historical allusions are obscure. The poet makes use of older works, especially of "Deborah's Song" in Judges 5.

Psalms 68:1-6. Praise of God for His power and lovingkindness. This section begins with a quotation from Numbers 10:35, the words used when the Ark moved forward in the forty years' wandering through the wilderness.

Psalms 68:4. rideth through the deserts or rather steppes (cf. Isaiah 40:3).

Psalms 68:7-14. God's care of Israel in the past. The poet illustrates this by his picture, borrowed from Judges 5, of the great victory over the Canaanite kings at the battle of Megiddo in Central Palestine.

Psalms 68:8. The words "even yon Sinai" here and in Judges 5:5 are an erroneous gloss. They are ungrammatical and are absent in one of the oldest MSS of the LXX. Besides the poet is thinking of the time of Deborah, not Moses.

Psalms 68:13 f. is unmeaning as it stands, and no emendation helps matters much. The "snow that fell at Salmon" is also unintelligible: perhaps the poet knew some traditional feature of the story lost to us. Salmon was near Shechem.

Psalms 68:15-23. Yahweh is enthroned on Zion for the deliverance of His people.

Psalms 68:15. A mountain of God: i.e. a mountain fitted by its height to be the abode of superhuman beings. But even the peaks of Bashan, the range on the NE. of Palestine, may well look with envy on Zion.

Psalms 68:17. Read perhaps, "He hath come from Sinai into the sanctuary." Sinai was His old home.

Psalms 68:18. ascended on high: perhaps to contend with the powers of the air and sky (cf. Isaiah 24:21).

Psalms 68:22. Some have interpreted this as a reference to the exploits of Judas Maccabus in Gilead, as recorded in 1 Maccabees 7. The Ps. has also been placed later, in the time of Alexander Jannus (p. 608), who died in 78 B.C. There is, in fact, no certain or even probable indication of date. Here we have a Jewish leader hard pressed by the foe but cheered by a priestly oracle with promise of deliverance and revenge. That is all that we know.

Psalms 68:24-27. The Festal Procession. Judah. Benjamin, and Galilee were the orthodox Jewish lands in the Maccabean times. So here again we may have a faint sign that the Ps. is Maccabean.

Psalms 68:26 a. Translate, "Bless God in the choirs."

Psalms 68:27. their ruler: read, "in front."

Psalms 68:28-35. Zion the spiritual centre of the whole world. God is to maintain His rule in Jerusalem: nay, the Temple is to attract foreign kings. Egypt and Ethiopia are specially mentioned.

Psalms 68:30. except the last clause, is hopelessly corrupt. We only know that beasts are the symbols for foreign kings.
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Verses 1-36
LXIX. A Prayer for Deliverance and Revenge.—The author was a pious Jew, burning with zeal for the purity of the Temple worship (Psalms 69:9). He was a representative man, so that the reproaches of those that reproached Yahweh fell upon him. If he was defeated, the pious throughout Israel would lose hope. He was in great danger of his life, and that from his fellow-Jews (Psalms 69:8). Maccabean times suit the situation best, though Maccabean origin is incapable of proof. Cf., e.g., the career of Alcimus (pp. 382, 607) the Hellenised High Priest as related in 1 Maccabees 9, where ho is said to have pulled down the wall of the inner court of the sanctuary. The Psalmist, when he wrote, was apparently excluded from Temple service, for he is content to offer the sacrifice of praise, confident that such a spiritual offering will please God better than the slaughter of a dumb beast.

Psalms 69:2-4. Cry for Help.—The poet suffers metaphorically what Jeremiah (Jeremiah 38) suffered literally.

Psalms 69:4. while I wait: read, "from waiting" (LXX). Read also, "I (emphatic) had to restore that which I took not away."

Psalms 69:5-12. The Psalmist acknowledges his sin before God, but it is his virtue, not his fault, which has brought ruin upon him.

Psalms 69:13-18. Prayer for deliverance.

Psalms 69:13. in an acceptable time: read, "do thou accept me." The time was the reverse of acceptable.

Psalms 69:19-28. The Psalmist's suffering and thirst for vengeance.

Psalms 69:22 b. Read "and let their peace-offerings become a trap."

Psalms 69:26 b. Read, "They add to the affliction of thy wounded ones" (LXX). This may refer to the defeat and death of Judas Maccabus and his men.

Psalms 69:27. into thy righteousness: i.e. into the assembly of those whom God declares righteous.

Psalms 69:28. the book of life: the burgess roll of citizens of the Kingdom of God.

Psalms 69:29-33. The Psalmist's confidence and gratitude.

The whole Ps. is intensely individual: it depicts the agony of a lonely soul. But the compiler of the Psalter has added the three final verses, in which the popular desire for the restoration of the county towns of Judah and the faith of the pious in the God of the whole earth, find expression.
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Verses 1-5
LXX. See Psalms 40:14-17.
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Verses 1-24
LXXI. A Psalm of Gratitude for God's Constant Care of His Servant from Youth to Old Age.—The Psalmist expresses himself in language borrowed from older sources.

Psalms 71:1-3. Quoted from Psalms 31. Use is also made of Psalms 22. But the Psalmist is a man of original power, and the Ps. has a definite character of its own. He has powerful enemies and has been brought to death's door, but he is full of trust that God, who has led him from his infancy, will lead him to the end. He is already growing old. The writer cannot be speaking in the name of Israel (see Psalms 71:9).

Psalms 71:6 c. Read, "my hope shall be continually in thee."

Psalms 71:7. The Psalmist was a wonder to many, for why should a pious man suffer so severely?

Psalms 71:20. Follow mg. The Psalmist was in imminent danger of death, but did not lose hope.

LXXII. Prayer for the Ideal King.—The king is to be just, beneficent, renowned. But he is in no sense superhuman. On the contrary, in Psalms 71:15 we are told that men will pray for him constantly. But in Psalms 71:5-11 another view presents itself. Not only is he to rule all nations, but his pre-existence, as some have thought, seems to be assumed in Psalms 71:6, and clearly his immortality is implied in Psalms 71:5. The insertion breaks the connexion between Psalms 71:4 and Psalms 71:12. Hence it is now generally admitted that Psalms 71:5-11 is, at least in part, a later addition. The king prayed for was certainly Jewish (see Psalms 71:2) and not improbably Maccabean. The passage inserted (Psalms 71:5-11) assumes a Messianic doctrine of very late age; how late, it is impossible to say. See further p. 372.

Psalms 71:3. A reminiscence of Isaiah 45:8.

Psalms 71:7. Read "righteousness" (LXX).

Psalms 71:9. Read, "Adversaries shall bow."

Psalms 71:10. Tarshish was probably a Phœnician colony in Spain, Sheba (1 Kings 10*) in S. Arabia, Seba in Ethiopia.

Psalms 71:15. Read, "May he live and may there be given," etc.

Psalms 71:16. Only the first nine words are intelligible; the rest of the verse is hopelessly corrupt.

Psalms 71:17. Read, "His name shall be established." This is not, as in Psalms 71:5-11, a personal immortality, but one of fame. Translate also "men shall bless themselves in him" (mg.), i.e. take him as the standard of prosperity (cf. Genesis 12:3). So we say "as wise as Solomon," "as rich as Crœsus."

Psalms 71:18 f. is no part of Psalms 72. It is the doxology which closed the book of "the prayers (LXX ‘Pss.') of David," and at a later time was used to mark the end of Book II of the Psalter.
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Verses 1-28
BOOK III.—PSS. LXXIII.-LXXXIX.

LXXIII. The Hope of Immortality.—Here the Psalter reaches its highest elevation. Job, in Job 19:25 f.*, believes that God will vindicate his innocence even after death, and is confident that he himself, in spite of death, will see God. Job, however, expresses no belief that he will live for ever. He is to see God for a moment; he does not expect that he will abide with God continually. This is just what the Psalmist does expect. This belief flows from the depths of his spiritual experience, and he utters it with intensity of conviction and in calm and measured language. He has seen the prosperity of the godless and has all but lost his faith in God. He will not, however, condemn the generation of God's children, or admit that their piety has been in vain. God teaches him how precarious the prosperity of the wicked is, and leads him to the conviction that communion with God, the source of life, is the supreme and eternal blessing. See p. 371.

Psalms 73:1-12. The pride of the wicked and their prosperity.

Psalms 73:1. As the text stands, Israel means the spiritual Israel, but the Psalmist makes no such distinction. Read, "to the upright."

Psalms 73:4. Read, with new division of consonants, "They have no pangs: sound and firm is their body."

Psalms 73:7. LXX reads, "Their iniquity goeth forth from their fat," i.e. from their gross, sensual nature. In Psalms 73:7 b read mg.

Psalms 73:8. oppression: translate, "perverse words."

Psalms 73:9 f. These practical atheists discuss all questions, human and Divine. This attracts many to their side. Nothing can be made of Psalms 73:10 b.

Psalms 73:13-22. The Psalmist's temptation and his deliverance. He is tempted to think piety of no account. Temporal prosperity was its promised reward, but under the later Greek rulers, especially Antiochus, a Jew would profit far more by adopting Greek fashions than by strict observance of the Law. But the Psalmist will not be disloyal to the revelation which belonged to the Hebrews as the children of Yahweh (Deuteronomy 14:1). In the "sanctuary of God," i.e. the Temple (for there is no need to think of secret religious societies like the Greek mysteries), the truth flashes upon him. "As a dream when one awaketh they are gone, as a phantom which thou despisest when awake" (Psalms 73:20 emended). The Psalmist confesses that he has been like a beast which has no spiritual sight.

Psalms 73:23-28. Now, on the contrary, he enjoys unbroken communion with God and learns that this is the supreme good. God is his guide here and will receive him into glory hereafter. Psalms 73:28 c is an interpolation.
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Verses 1-23
LXXIV. The date may be fixed with certainty and that within narrow limits. The Jews are suffering extreme distress, but apparently by no fault of their own, for there is no confession of sin. The persecution is a religious one, since we are told repeatedly (Psalms 74:10; Psalms 74:18; Psalms 74:22) that their foes blaspheme God. Synagogues, unknown in pre-exilic times, exist throughout the land. Calamities, to some extent similar, existed in 586 B.C. when the Babylonians took Jerusalem and burned down the Temple. But if the writer had lived in the time of Jeremiah and Ezekiel, he could not have complained that no prophet had arisen (Psalms 74:9). This, however, is just the complaint which befits Maccabean times (1 Maccabees 9:27; 1 Maccabees 4:46; 1 Maccabees 14:41). Everything, therefore, points to the composition of the Ps. between 168 B.C., when Antiochus defiled the Temple with heathen sacrifice, forbade Jewish rites, and burnt copies of the Law, and 165, when Judas Maccabus cleansed the Temple and reorganised the worship (p. 607).

Psalms 74:1-11. The misery of Israel beneath the oppression of the heathen, prayer for deliverance.

Psalms 74:3. perpetual is a strange expression, for the ruins were of very recent date. But the Psalmist may have despaired of their restoration.

Psalms 74:4 may refer to Greek inscriptions, weapons, etc., hung in the Temple as "signs" of the Greek ascendancy.

Psalms 74:7. The Temple was not burnt down, but the door-posts were set on fire and destroyed (1 Maccabees 4:38).

Psalms 74:9. our signs: all the outward token of religion, e.g. observance of Sabbaths and feasts.

Psalms 74:11. Read, "Why dost thou hold back thy hand and keep thy right hand in the midst of thy bosom?"

Psalms 74:12-17. God's Omnipotence as Creator.

Psalms 74:13 f. The Psalmist draws from the popular mythology. He refers to the struggle between the powers of light and darkness, the latter being personified as "dragons" and Leviathan (Job 3:8*).

Psalms 74:14 b. The carcase of Leviathan was food for the wild beasts of the desert which feed on carrion.

Psalms 74:18-23. Arise, O God!

Psalms 74:18. Emend, "In spite of this (i.e. in spite of God's wonders in creation) the enemy hath blasphemed Yahweh and a foolish (i.e. impious, see Psalms 14:1, Isaiah 35:8*) people hath blasphemed thy name." It is perhaps worth noting in this connexion that the great adversary of the Jewish Law, Epiphanes, i.e. "the illustrious," was nicknamed Epimanes, i.e. "the madman."

Psalms 74:20. Render, "Look to the fat ones for they are full." The wealthy oppressors are compared to fatlings. The pious Jews repair to dark holes and corners (1 Maccabees 1:53; 1 Maccabees 2:27 ff.), but even there the oppressors find them out.
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Verses 1-10
LXXV. The Inevitable Judgment.—The Ps. opens with praise of God and His wondrous works. After Psalms 75:1 it is God who speaks. God will surely judge the world, though He waits for His appointed time. He holds the brimming cup of wine, and all must drink.

Psalms 75:1. for . . . works: read, "We have called on thy name: we have told of thy wondrous works" (LXX).

Psalms 75:2. For the appointed time long delayed but sure to come, cf. Habakkuk 2:3.

Psalms 75:3. Follow mg.

Psalms 75:6 b. Read, "Nor yet from the wilderness or the mountains (cf. mg.) cometh it" (the sentence of exaltation or depression).

Psalms 75:8. The imagery of the cup is found in Jeremiah 25:15 ff. and elsewhere.—mixture refers to herbs which increased the intoxicating power of the wine.—Read, "He poureth it out to one after another" (LXX).

Psalms 75:9. declare: read, "rejoice."—In Psalms 75:9 f. the poet again speaks.
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Verses 1-12
LXXVI. The Majesty of God in Zion: Homage of the Nations.

Psalms 76:2. Salem: a poetical name for Jerusalem (Genesis 14:18*).

Psalms 76:3. lightnings of the bow (mg.), i.e. arrows.

Psalms 76:4. Read, "from the eternal mountains" (LXX) or rather "mountain," i.e. Zion.

Psalms 76:7. Read, "because of the strength of thine anger."

Psalms 76:9. The Divine sentence is given from heaven: the earth trembles and is still, persecuting the meek of the land no more.

Psalms 76:10. For "wrath" in each case read "nations," and for "shalt thou gird upon thee," read "shall keep feast," i.e. at Zion. By "the residue of nations" the poet means those who are left after the judgment. All mankind are to acknowledge the God of Israel.
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Verses 1-20
LXXVII. Israel's Present Distress and Past Glory.

Psalms 77:1-3. The present distress.

Psalms 77:1. with my voice: i.e. with a loud voice.

Psalms 77:4-15. Past glory.

Psalms 77:4. Perhaps we should translate, "Mine eyelids are held fast," i.e. so that they cannot close in sleep.

Psalms 77:6. The first words ought to stand at the end of Psalms 77:5, "The years of ancient time I call to remembrance."—my song: inappropriate; we need some such word as "I mused."

Psalms 77:10 b. Render, "This is my affliction that the right hand of the Most High is changed" (cf. mg.). Of course God's right hand had not really lost its power; but that power was no longer displayed to His people.

Psalms 77:13. holiness (mg.): God's presence with His people and in their wanderings sanctified all the way they went. See especially Isaiah 63:9 ff.

Psalms 77:16-19. Here we have the fragment of another poem. It describes a theophany and has no connexion with its context.

Psalms 77:20 belongs or may belong to Psalms 77.
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Verses 1-72
LXXVIII. The Lesson of Israel's History.—The northern tribes have been perverse from the first. Their wickedness has culminated in the schismatical religion of the Samaritans. God, on the contrary, has chosen Zion, the sanctuary of Judah. The Ps. must have been written before John Hyrcanus (134 B.C.) destroyed the Samaritan shrine on Mt. Gerizim (p. 608).

Psalms 78:1-11. Introduction.

Psalms 78:2. parable: rather "poem."—dark sayings: rather enigmas in the history of Israel and Judah which the Psalmist explains.

Psalms 78:4. Point with LXX, "It was not hid from their children: they told it for the generation that was," etc.

Psalms 78:5. testimony: i.e. the Law which bears witness to the Divine will.

Psalms 78:9. Correct from Psalms 78:57, "The children of Ephraim, like a deceitful bow, turned back, etc. They were like mercenaries who fled when danger came" (cf. Hosea 7:16). The Psalmist would find a plausible support for his theory in the Book of Judges, a North-Israelite production, and concerned with Israel's, not Judah's sins.

Psalms 78:12-39 dwells chiefly on God's wonderful work on His people's behalf, though it also relates instances of their perversity and God's merciful forgiveness.

Psalms 78:12. Zoan: Tanis (Isaiah 19:11*). It was at the NE. corner of Egypt.

Psalms 78:25. Manna was the ordinary food of the "strong," i.e. angels (see Ps. 10:3, 20).

Psalms 78:30. They were as yet in full enjoyment of the flesh; they were not tired or sick of it.

Psalms 78:33. in vanity: i.e. in aimless wanderings through the desert.

Psalms 78:40-58. Israel's constant apostasy despite all that God had done for them, especially by punishing their enemies in Egypt and by destroying the Canaanites.

Psalms 78:48. hail: read, "pestilence."

Psalms 78:49 f. Here the Psalmist adds to the story as told in Exodus. The "band of evil angels," and the general plague, are not mentioned elsewhere in the Bible.

Psalms 78:51. Ham: a name for Egypt in late Pss. (Psalms 105:23*). Egypt was the greatest of Ham's sons.

Psalms 78:54. Follow mg.

Psalms 78:55 b. Read, "and allotted their (the Canaanites') inheritance by line" (cf. Isaiah 37:17).

Psalms 78:59-72. Shiloh replaced by Jerusalem. The Kingdom of David.

Psalms 78:59. Israel in the old language included the central and northern tribes, as distinct from Judah, though after the captivity of the northern nation, Judah adopted the now vacant name. Shiloh was the great shrine and was destroyed, we know not how, probably by the Philistines (see 1 Samuel 7:1*, Jeremiah 7:12-14*, Jeremiah 26:6-9).

Psalms 78:64. Read with LXX, "No lament was made for their widows."

Psalms 78:65 b. Translate with LXX, "like a mighty man who had been overpowered by wine." The Ephraimites and the other tribes associated with him are the "adversaries": God has been patient with them too long: now He rises, as from sleep or wine, to punish the Samaritans, who in their rejection of the shrine at Jerusalem upheld the old evil tradition. But the sequence of thought is far from clear.
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Verses 1-13
LXXIX. The Sanctuary Profaned.—The Ps. is of the same date as Psalms 74. It does not suit the earlier destruction of the city and the Temple in 586 B.C. The words "war," "overthrow," and the like do not occur: the Temple is profaned, not destroyed. On the other hand, Psalms 79:3 is in striking accord with the picture drawn in 1 Maccabees 1:37. Notice also the mention of the godly or Asideans in 2 (see Psalms 4:3).

Psalms 79:2 f. is quoted in 1 Maccabees 7:17.

Psalms 79:6 f. is from Jeremiah 10:25, and was perhaps inserted here by a later hand.

Psalms 79:11. preserve: read, "loose."

Psalms 79:12. The eastern flowing lobes were well adapted for carrying burdens in the front folds (see Isaiah 65:6, Jeremiah 32:18, Luke 6:38).

80 Psalm 80 

Introduction
BOOK II.—PSS. XLII.-LXXII.
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Verses 1-19
LXXX. Then and Now. The Messianic Hope.—The Ps. depicts Judah's forlorn condition, first directly (Psalms 80:1-7) and then under the figure of a vine (Psalms 80:8-19). It is divided into strophes by the refrain in Psalms 80:3; Psalms 80:7; Psalms 80:19. (In Psalms 80:3 insert "of hosts" (LXX) as in Psalms 80:7; Psalms 80:19.) Probably also the refrain has fallen out after Psalms 80:13.

Psalms 80:1 c. A rhetorical reminiscence of the time when the Ark (1 Samuel 4:4, 2 Samuel 6:2) represented Yahweh and was carried out to battle.

Psalms 80:2. The Psalmist looks forward to the recovery of the northern tribes and their union with Judah before the advent of the Messianic age.

Psalms 80:4. Translate, "Wilt thou fume at the prayer?"

Psalms 80:5. Read with LXX, "fed us," "given us."

Psalms 80:6. strife: i.e. an object of contention, such as, e.g., Poland or the Italian States have been to the greater powers.—among themselves: read, "at us."

Psalms 80:8-11. The vine in its glory. For the allegory cf. Genesis 49:22, Isaiah 5:1-7, Jeremiah 2:21.

Psalms 80:10. cedars of God: i.e. so great that they are in a special sense due to Divine action.

Psalms 80:11 gives the ideal boundaries of the Davidic kingdom, viz. the Mediterranean and the Euphrates.

Psalms 80:12 f. The vine in its abandonment.

Psalms 80:14-19. Prayer for revival.

Psalms 80:15. stock: a word of uncertain meaning.

Psalms 80:15 b is the original, Psalms 80:17 b is an inferior variant. The context shows that the "son of man whom thou madest so strong for thyself" is primarily Israel personified.
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Verses 1-16
LXXXI. This Ps. is probably composite.

A. Psalms 81:1-4.—A Festal Hymn, specially adapted for the old New Year's Day or Feast of Trumpets (p. 104), which was held on the new moon of Tishri, the seventh month, and for the Feast of Tabernacles (pp. 103f.) at the full moon of the same month. The old New Year in the autumn, when the cycle of agricultural work was complete, is to be distinguished from the Babylonian New Year in the spring month of Nisan (see p, 118, Leviticus 23:24 ff. and Numbers 29). Possibly Psalms 81 A is a mere fragment.

B is different in tone and subject. It relates (Psalms 81:5-10) God's care for His people in Egypt and the wilderness, (Psalms 81:11-16) Israel's disobedience. The triumph through God's favour, if Israel would do as He commanded.

Psalms 81:5. The "testimony," i.e. God's witness for the effect of disobedience and obedience, relates to the verses which follow, but probably the text of Psalms 81:5 has suffered from the union of Psalms 81 B with Psalms 81 A. Read with LXX, "He heard a language that he knew not."

Psalms 81:7. "I proved thee": the reference is to some lost tradition.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-8
LXXXII. Against Iniquitous Rulers. Jewish rulers are meant, as is plain from Psalms 82:3 f.

Psalms 82:6 f. The use of the word "God" in Psalms 82:6 f. is ironical. The great men bear themselves as if Divine, but have to die like other men. [But see on Psalms 58:1.—A. S. P]—princes: read, "demons." The writer may have had Genesis 6:1-4* in mind.

Psalms 82:8. inherit: read, "rule." But the verse is a later addition. God's rule over the heathen has nothing to do with administration of justice in Israel, and there is no reason for begging God to rise and judge, for this He is already doing.
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Introduction
BOOK II.—PSS. XLII.-LXXII.

Psalms 42-83 are Elohistic, i.e. they use the word God (Elohim) and avoid the proper name Yahweh, probably from motives of reverence. Here and there, however, the name Yahweh has crept into the text by a natural slip of the scribes.

Verses 1-18
LXXXIII. The date can be fixed with a near approach to certainty. The clue is furnished by 1 Maccabees 5. The victories of Judas Maccabus and the cleansing of the Temple in 165 B.C. (p. 607) were followed by a general uprising of the neighbouring States, which were jealous of Judah and bent on hindering its national revival. So far as we know, no simultaneous attack of this kind had ever occurred before or ever occurred again. But the political situation exactly corresponds to that here presupposed. To each account the names of the Edomites, Ammonites, Philistines, Arabians, Tyrians are common. The object of the attack is also identical, viz. to "cut off Israel from being a nation." The poet recalls past victories in the time of the Judges and prays that Israel's enemies in his own time may meet with crushing defeat. Of the hostile nations mentioned Edom was on the S., Ammon on the E. of Israel, the Ishmaelites seem to have lived on the N. of the Sinaitic wilderness, the Hagarenes (mentioned only here and 1 Chronicles 5:10; 1 Chronicles 5:19 f.) were an Arab (or Araman) tribe on the E. of Jordan. Gebal was the mountainous region (cf. Arabic "Jebel" = "mountain") S. of the Dead Sea; the Amalekites dwelt originally on the S. of Canaan. Some of these nationalities existed no longer, and are used here poetically as types of Israel's foes. It is surprising to find Assyria linked with these petty powers. But Assyria in late Heb. stands for Syria (Numbers 24:23*), which indeed is a mutilated form of the same word. Antiochus Epiphanes had withdrawn to Persia and left only a detachment under Gorgias (1 Mac. 559) as a defensive against the Jews. The "children of Lot" were Moab and Ammon (Genesis 19:37 b).

Psalms 83:9-12. For the victories over the Canaanites and Midianites, see Judges 4-7. For habitations (Psalms 83:12) read "habitation" (LXX).

Since the Ps. makes no mention of the victories which Judas Maccabus won over the hostile States we must place it after, but not much after, 165 B.C.

84 Psalm 84 

Verses 1-12
LXXXIV. A Pilgrim Psalm.

Psalms 84:3. sparrow (rather "little bird" generally) and swallow are metaphorical for pious Jewish pilgrims. As the birds find their nests and homes, so the Jew, worthy of the name, finds his rest and joy in proximity to the altars of his God. "Altars" may be a poetical plural, like "holy places" in Psalms 68:35 (cf. especially Psalms 132:5; Psalms 132:7). To take the words as if they meant that the birds in the literal sense found a home at the altar would involve manifest absurdity. The swallow still haunts the temple-mosque at Jerusalem, but an altar with its crowd of worshippers and its sacrifices by fire is surely the last place which a bird would choose for its nest or even as a favourite resort.

Psalms 84:5. Read, "in whose heart are ascents" (LXX), i.e. pilgrimages to Jerusalem on the height.

Psalms 84:6. The meaning is very doubtful. The "valley of balsam shrubs" (? cf. mg.) is mentioned only here. Possibly there was such a valley on the way to Jerusalem. The Psalmist by a play of words thinks of it as a vale of weeping, barren and repulsive. Cf. Bab el Mandeb, "Gate of lamentation," at the narrow and perilous entrance of the Red Sea. Read, perhaps, "As they pass through the valley of Baca, He (i.e. God) maketh it a spring."—blessings: read "pools." The early rain falls in October, before the new farming year begins.

Psalms 84:7. Instead of growing weary, the pilgrims are strengthened by that journey. Read, "seeth God in Zion."

Psalms 84:9. Translate "O God, behold our shield and look," etc. The "anointed one" may be the High Priest (see Leviticus 4:3; Leviticus 4:5; Leviticus 4:16; Leviticus 6:15).

Psalms 84:10. Read, "A day in thy courts is better than a thousand away"; mg. gives better the sense of what follows.

It has been thought that Psalms 84:9; Psalms 84:11 f. have been in whole or part interpolated into this Ps. as a liturgical conclusion.
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Verses 1-13
LXXXV. Prayer for the Completion of Israel's Restoration.—The Ps. falls clearly into two halves. Psalms 85:1-7 is a prayer to God. It begins (Psalms 85:1-3) by commemorating God's mercy. He had restored His people (see on Psalms 14:7) and forgiven their sin, but the expectation of Jewish saints remained unfulfilled (Psalms 85:4-7). The reference may be to the hopes raised by the "Second Isaiah" (Isaiah 40-55). Israel did return under Cyrus (pp. 77f.), but the hopes of coming glory were disappointed.

The second half, on the contrary (Psalms 85:8-13), is not a prayer to God but a revelation from God, uttered perhaps by a prophet. The long-looked-for glory will surely come.

Psalms 85:8 b. unto: read, "concerning."—saints: see Psalms 4:3*.

Psalms 85:8 c. Read, "and concerning those who turn to Him with their heart" (LXX).

Psalms 85:9. his salvation: i.e. the Messianic age.—glory: the light in which God lives (set Isaiah 24:23). It was present in Solomon's Temple and in the Tabernacle but not in the second Temple, but it was to return. Observe that the religious blessing, the glory of God, comes first; then the moral virtues, mercy, truth, righteousness, peace; lastly the material blessing of abundant harvests.
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Verses 1-17
LXXXVI. The Prayer of a Godly Man in Affliction.—This Ps. is little more than a cento from the rest of the Psalter.

Psalms 86:1-10. The Psalmist prays for succour, pleading God's mercy and his own piety. For piety, see Psalms 4:3.

Psalms 86:8-10. The incomparable greatness of God, which all nations will in the end acknowledge.

Psalms 86:11-17. Prayer for Divine guidance and for a token that God is on his side, not on that of his more prosperous foes.

Psalms 86:11. to fear: read, "to them that fear." The LXX reads, "let my heart rejoice to fear thy name."

87 Psalm 87 

Verses 1-7
LXXXVII. Zion the Mother of all Yahweh's People.—When this Ps. was written, the Jews were scattered everywhere in the known world. But every true Jew recognised Jerusalem as his mother city. The glory of Zion was due to the establishment there of David's court and to the great principle of the Deuteronomic reform, "one Yahweh and one altar," viz. at Jerusalem. Attempt was made by interpolation in ancient records (see Genesis 14:18-20* and Genesis 22:2*) to carry the consecration of Jerusalem back into patriarchal times.

Psalms 87:3. are spoken: read, "he speaketh."

Psalms 87:4-5 a. A short speech by Yahweh. Render, "because of them that know" (or "acknowledge") "me," i.e. the Jews who are settled there. Rahab (Job 9:13*, Job 26:12, Isaiah 51:9*) was a mythical sea-monster, identified here with Egypt (cf. Isaiah 30:7*). Many Jews had been born in Egypt, Babylon, etc., but their spiritual birthplace was in Jerusalem.

Psalms 87:5 a. Read "I call Zion mother"; every one was born there (LXX), whatever the place of his physical birth may have been, if he be a true Jew.

Psalms 87:6. when he writeth up: read, "in the register of peoples" (LXX).

Psalms 87:7. The dance and song are sacred, and the springs are metaphorical.
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Verses 1-18
LXXXVIII. A Leper's Prayer.—This Ps. has striking peculiarities. The suffering here portrayed has been long and terrible. The Psalmist has been tormented by sickness from his youth (Psalms 88:15). Yahweh has "put lover and friend away from him." This seclusion was, no doubt, due to leprosy, which was a living death, separating a man from his dearest. The malady was supposed to come directly from God: it was His "stroke" par excellence. The Psalmist mentions no enemies, he confesses no sin, he pleads no merits. Nor does he draw comfort from the thought of an afterlife. On the contrary, he shares the common belief in Sheol (Psalms 88:10-12). But he still holds to his faith in God, and assumes (Psalms 88:14) that there is some reason for God's wrath, for he did not doubt that the leprosy came from God's anger (Psalms 88:7; Psalms 88:14; Psalms 88:16).

Psalms 88:1. Read, "Yahweh my God I have cried in the daytime, and my plaint is before thee in the night."

Psalms 88:5. Cast off: the meaning is doubtful, perhaps "my bed"; or we may read "I have been reckoned" or "I have been made to dwell."

Psalms 88:15. distracted: read, "benumbed."

Psalms 88:18. Read perhaps, "and only darkness is my familiar."
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Verses 1-52
LXXXIX. The Covenant with David.—The Ps. may be divided thus: Psalms 89:1-18. The promise made to David (2 Samuel 7). Yahweh is all-powerful, so that He can, faithful so that He will, fulfil His word. Psalms 89:19-37. The promise considered at greater length. Observe the sobriety of tone. It is David's dynasty, not David himself, which is to endure for ever, and the kingdom promised is not world-wide but limited to the old boundaries, viz. the Euphrates and the Egyptian frontier. Psalms 89:38-51. In spite of this great promise Israel is in abject misery, and the time is short, for human life is soon over. The Ps. is generally admitted to be post-exilic. The sceptre had already (Psalms 89:39; Psalms 89:44 f.) fallen from the hands of the Jewish monarch. The Ps. must have been composed long after the Exile, since there is no prayer for restoration to Palestine, no confession of sin. But it is impossible to determine the date more precisely. It has been suggested that the poet does not look for any one man as the "anointed" (Psalms 89:38; Psalms 89:51), in whom the covenant is to be fulfilled; but transfers the Davidic promises to the idealised and personified Israel, the true "anointed" of Yahweh. On the other hand the Ps. has been referred to late Maccabean times, and in particular to the defeat of Alexander Jannæus (p. 608) in 88 B.C. by Ptolemy Eukairos (Josephus, Anl., xiii. 14, 1f.). Possibly the Maccabean princes claimed to be David's heirs, though they had no Davidic blood. But Alexander was a brutal and sanguinary leader, so that some Jews preferred Eukairos to him, and in any case the conjectural reference has little or nothing to support it.

Psalms 89:2. Read with LXX, "thou didst say," and "shall be established."

Psalms 89:7. Read with LXX, "Great is he and to be feared above," etc.

Psalms 89:8. Jah: a contracted form of Yahweh.

Psalms 89:10. Rahab: the mythical sea-monster (cf. Psalms 87:4*, Job 9:13* Isaiah 51:9*, Psalms 8:3*).

Psalms 89:19. saints: read, "saint," and refer to Nathan.—laid help: read, "I have set a diadem on."

Psalms 89:27. my first-born: used of Israel (Exodus 4:22) as dearest to the heart of Yahweh his Father.

Psalms 89:51. reproached the footsteps:—either because his advent is so long deferred or because he is fleeing before his foes.
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Verses 1-17
BOOK IV.—PSS. XC.-CVI.

XC. Man's Mortality and his Refuge in the Ever-living God.

Psalms 90:1-6. The nothingness of man's life, the eternity of God's life.

Psalms 90:7-10. It is the sinfulness of man which makes his life so short.

Psalms 90:11 f. Man's lot should teach him reverence and wisdom.

Psalms 90:13-17. Prayer for God's blessing in the future.

Psalms 90:1. dwelling-place: the thought is beautiful but irrelevant. The Psalmist is speaking of God's eternity, not of His dealing with Israel. Moreover, Psalms 90:1 a and Psalms 90:1 b are out of order. Read, "Lord, thou hast been in all time. Even from everlasting to everlasting thou art God. Before the mountains were brought forth or ever the earth and the world had been formed." Not "thou hadst formed," for no one would need to be told that the Maker must have existed before the things which He made.

Psalms 90:3. Return: to the dust from which you were made.

Psalms 90:5 a. RV is scarcely possible. Read, "Thou sowest them year by year." New generations spring up, flourish, and die, God lives for ever.

Psalms 90:11 b. Read, "And who looketh upon thy fury?"
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Verses 1-16
XCI. God Protects His Own.

Psalms 91:1 f. Read perhaps "Blessed is he that dwelleth," "that abideth," "that saith of Yahweh."

Psalms 91:3. noisome pestilence: read, "from the pit of destruction." The pestilence is mentioned with greater fullness (Psalms 91:6).

Psalms 91:5. The arrow may be a metaphor for the sun-stroke.

Psalms 91:9. Read, "For as for thee, Yahweh is thy refuge." We thus avoid an intolerable confusion of persons.

Psalms 91:13 a. Read, "Thou shalt tread on the creeping thing and adder."

The poet holds the view common among the Jews in the second century B.C. The righteous are rewarded with material prosperity, especially long life. The prosperity of the bad is precarious.
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Verses 1-15
XCII. In Praise of Providence.—God's counsels are too deep for the stupid man. But in fact the prosperity of the wicked is superficial.

Psalms 92:10 b. Read, "Thou hast sprinkled me with fresh oil."
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Verses 1-5
XCIII. God in Nature and the Law.

Psalms 93:1 b. "Yahweh is apparelled with strength: He hath girded himself with"? A word has fallen out at the end.

Psalms 93:3. The floods are the chaotic powers which Yahweh reduced to order at creation.

Psalms 93:4. The same God gave the Law and ordered the sanctity of His house.
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Verses 1-23
XCIV. A Prayer for Vengeance on Oppressive Rulers and for Deliverance from them.

Psalms 94:1-6. The wickedness of the arrogant. The bad rulers here are evidently Jews. They are oppressors, not invaders, and their offences against the moral law are just those which the prophets had denounced in the Israel of their day.

Psalms 94:7-11. The practical (see on Psalms 14), not theoretical atheism of the arrogant. They thought God did not care for men's conduct. As if He who planted ear and eye would fail to hear and see! Only a Jew could adopt this semi-sceptical position to Israel's God.

Psalms 94:10 b. Emend, "He that teacheth men—shall he be without knowledge?"

Psalms 94:12-23. Hope of better days. He with whom evil cannot dwell, will in the end vindicate the good and destroy the wicked.

Psalms 94:13. rest: not interior rest, but security from the calamities which will overtake the world.

Psalms 94:15. Read, "For authority shall return to the righteous man, And all the upright of heart shall follow him" (Syr.). Good rulers will replace the bad (Pharisees or Sadducees?) and these last shall win the loyalty of the people.
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Verses 1-11
XCV. A Hymn of Praise.—The greatness of God in nature. A warning from the history of Israel in the wilderness. There is no cogent reason for dividing the Ps. into two. For Massah and Meribah. see Exodus 17:1 ff. and Numbers 20:1 ff.

Psalms 95:4. heights: (not "strength," mg.). The poet contrasts the deep places of the earth with the mountain peaks.

96 Psalm 96 

Verses 1-13
XCVI. The Praise of Yahweh in Israel, among the Nations, in all Creation.—This Ps. is inserted with considerable variations, in 1 Chronicles 16:23-33, probably by a later hand, and not by the Chronicler himself. It is largely compiled from other sources, notably from 2 Is.

Psalms 96:1. a new song: a song evoked by some new and startling event. The phrase occurs in Isaiah 42:10, where it is much more in place.

Psalms 96:5. Read mg. but the meaning of Heb. is doubtful.

Psalms 96:6. sanctuary: i.e. the "heavens." 1 Ch. has "place."

Psalms 96:9. Translate in holy array (mg.); but "on the holy mountains," i.e. on the heights of Zion, is a plausible emendation.

Psalms 96:13 expresses the Messianic hope in a general form. But here, as in Malachi 4:6, there is no thought of any personal Messiah. Yahweh Himself is the deliverer.
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Verses 1-12
XCVII. Yahweh in the Storm.—The appearance of Yahweh is described in terms of primitive religion, when He was the God of fire and tempest, earthquake and volcano. These traits are retained, but united with that later and far more perfect religion, which recognised Him as the only God (Psalms 97:5; Psalms 97:7) and as a God of absolute righteousness.

Psalms 97:1. isles: really means "coastlands."

Psalms 97:7. See on Psalms 29:1 where sons of God = gods here.

Psalms 97:10. Read, "Yahweh loveth them that hate evil."

Psalms 97:11. Read, "Light is risen for the righteous" (LXX).
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Verses 1-9
XCVIII. A Psalm of Grateful Joy.—The poet calls all nations and all mankind to rejoice, because Yahweh "has manifested His righteousness." Here, as in Psalms 98:2 Is., righteousness means Yahweh's vindication of Israel's rights (see Psalms 103:6, Isaiah 45:24). It is almost equivalent to the grace which Yahweh shows to Israel. Yahweh will, moreover, come speedily to judge the world.

Psalms 98:1. a new song: see on Psalms 96:1. Yahweh's arm is holy, because separate from all human weakness and defilement.

Psalms 98:6. The trumpets are possibly mentioned here, because the Ps. was meant for use at the Feast of Trumpets (the Jewish New Year's Day, p. 104).
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Verses 1-9
XCIX. A Temple Song after Victory.—The Ps. is divided into three parts by the refrain "Holy is he" (i.e. separate from all defilement) at Psalms 99:3; Psalms 99:5 and (in an expanded form) at Psalms 99:9.

Psalms 99:1-3. The Psalmist praises Yahweh as exalted above all material things. The cherubim seem to recover what was perhaps their original significance, as spirits of the tempest (see on Psalms 18:9). Yahweh is seated on the cherubim, i.e. on the throne which they guard.

Psalms 99:4 f. He extols Yahweh's righteousness to Israel.

Psalms 99:4 a. MT is meaningless. Read with different pointing, "A strong one reigneth, a lover of judgment."

Psalms 99:5. footstool: i.e. Zion or the Temple.

Psalms 99:6-9. Yahweh still speaks as in the old time through priest and saint and through the Law.

Psalms 99:6. Better, "a Moses and an Aaron are among his priests and a Samuel is among them that call upon his name." The people still has its priests and saints who mediate between the nation and its God.

Psalms 99:7. Translate, "He speaketh in the pillar of the cloud to them that keep his testimonies and the statutes which he hath given them," i.e. the same God still speaks from the pillar of the cloud to those who con the lessons of olden days. The past is continued in the present.

Psalms 99:8 c. These words are out of place here. Read perhaps, "But avengest the insults that fall upon them." God forgives the priests and their adherents (the Sadducees?), but takes vengeance on the insults offered to the priestly rulers.
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Verses 1-5
C. A Processional Hymn (see Psalms 100:4).—The Ps. invites the Israelites to be joyful, declares Yahweh is the only God and the Maker of all, and that He is specially the God of Israel.

Psalms 100:2. Serve: offer sacrifice to (see Isaiah 19:21; Isaiah 19:23).

Psalms 100:3. we are his: this suits the context better, but "He hath made us," i.e. made us what we are, viz. the people of redemption, is also a possible reading.
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Verses 1-8
CI. The Ideal Ruler.—The main purport is clear. The ideal ruler is faithful to the high standard which he sets before himself (Psalms 101:2 b - Psalms 101:4). He requires (Psalms 101:5-8) the same strict observance from others. The crux of the Ps. is 1, 2a. Mercy and judgment, unless another meaning is suggested by the context, would refer to the Divine mercy and justice, but of this the Psalmist makes no mention. The question, moreover, "When wilt thou come unto me?" is puzzling. The ruler seems to have no special difficulty or distress such as the question implies. Perhaps the introduction belonged to another Ps. and was prefixed to the didactic poem which follows in order to fit the Ps. for liturgical use. Or we may accept the emendation, "I will keep mercy and judgment . . . I will give heed to the way of the perfect, let it come before me."

Psalms 101:8. morning by morning: i.e. "constantly."
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Verses 1-28
CII. The title, which is unique in the Psalter, describes the contents of Psalms 102:1-11 very well. So far the Ps. is the prayer of a man in extreme affliction. The same may be said of Psalms 102:23 and Psalms 102:24 a. But the theme which occupies the rest of the Ps. is quite different and indeed contrary. The poet turns to the eternal life of Yahweh. He has already "built up Zion": His glory has appeared: not only the Jews but other peoples and kingdoms are to serve Yahweh. We may try to evade this difficulty by treating the perfect verbs as futures of prophetic certainty. Thus in Psalms 102:16 the translation would be "Yahweh shall build up Zion": and so in other cases. This explanation may be right. It is, however, more probable that Psalms 102:1-11 is the prayer of an individual sufferer; that a later poet misunderstood the meaning and took the sufferer to be Israel personified, and then appended new verses to the older poem, predicting Israel's glory and the advent of the Messianic age. Thus the Ps. was adapted to Temple use. It bears no mark of date except that Psalms 102:2 agrees almost verbally with Psalms 69:17. Now Psalms 69 is certainly Maccabean, and as the Ps. before us is full of thoughts which are reminiscences of other Pss., of Job and Is., and has little or no originality, it is probably later than Psalms 69.

Psalms 102:5. Emend, "My flesh cleaves to my bones." An emaciated man does look as if his flesh was drawn tight to his bones. In the case of every man the bones cleave to the flesh.

Psalms 102:6. pelican: what bird is meant is not known.

Psalms 102:8. "do curse by me" (see Jeremiah 29:22).
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Verses 1-22
CIII. A Hymn of Thanksgiving for Yahweh's Pardoning Love.—The main theme is stated in Psalms 103:6-14. Yahweh is just, He rights the oppressed, but above all He is considerate and ready to pardon sin. He acts like a father to His children.

Psalms 103:1-5. The poet speaks from his own experience. He calls on his own soul to bless Yahweh. Here the singular is used: not so in Psalms 103:6-14 (see above). 

Psalms 103:15-18. A man's life is short, but Yahweh continues His kindness to a pious man's descendants.

Psalms 103:19-22. Thanksgiving, in which men and angels are to share, for Yahweh's almighty power.

Psalms 103:3. diseases: to be taken literally. The cure of disease was the proof that Yahweh had forgiven sin.

Psalms 103:5. mouth: meaning uncertain (see mg.). "Thy desire" (LXX) makes good sense but has no linguistic justification.

Psalms 103:5 b also is of doubtful interpretation. It may refer to some forgotten myth about the eagle (or rather vulture). Otherwise we must accept the prosaic solution that the poet refers to moulting.

Psalms 103:13. There is no real approach here to Matthew 5:48. Here God is compared to a kindly father who knows the weakness of His children and does not expect too much from them. There God as Father demands perfection itself from His children, and lays on them a task which will continue for ever.
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Verses 1-35
CIV. The Glory of the Creator.

Psalms 104:1-4. Yahweh's power in the heavens. He is clothed in the light which God made first (Genesis 1:3) before the heavenly bodies. He lays the foundation of His dwelling in the waters above the firmament (Genesis 1:7*). Thence He issues from time to time in person riding on the clouds (Isaiah 19:1), or else sends His message by wind or flame.

Psalms 104:5-9. Separation of land and sea.

Psalms 104:10-18. God's care for man and beast.

Psalms 104:13 b. The emendation, "The earth is satisfied from thy clouds," i.e. with the rain which falls from them, implies the use of a word for clouds which means "vapours" rather than actual rain.

Psalms 104:14. service of man: rather, "for man's work," i.e. in tilling the ground and so raising grain.

Psalms 104:16. The cedars of Lebanon are so great that only God could have planted them.

Psalms 104:18. conies: Proverbs 30:26*.

Psalms 104:19-23. The night.

Psalms 104:19. for seasons: especially holy seasons such as Passover, etc.

Psalms 104:24-30. The poet begins with the sea and passes to the thought of God as giving and renewing all life.

Psalms 104:26. Read perhaps, "There go the dragons." This preserves the parallelism.—leviathan: a mythical sea monster (see Job 40:24 to Job 41:34) with features borrowed from the crocodile and the whale.

Psalms 104:31-35. Ascription of glory to God who Himself rejoices in His works.
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Verses 1-45
CV. Hebrew History from Abraham to Joshua.

Psalms 105:1-6. Introductory. An invitation to praise God.

Psalms 105:7-11. The covenant and promise of Canaan.

Psalms 105:12-25. Yahweh's kindness to the Patriarchs.

Psalms 105:12. number: read perhaps, "Canaan."

Psalms 105:14. kings: notably Pharaoh and Abimelech of Gerar.

Psalms 105:15. "mine anointed ones," i.e. the Patriarchs who were great princes (cf. Genesis 23:6).

Psalms 105:22. bind: read "admonish" (LXX).

Psalms 105:22 b possibly refers to the belief held by Philo and other Jews, that the wisdom of the Gentiles was stolen from the Jews.

Psalms 105:23. Ham: i.e. Egypt. Egypt (Mizraim) was a son of Ham (Genesis 10:6), and the native name was Kham, i.e. "black," with reference to the colour of the soil.

Psalms 105:26-41. The marvels of the Exodus and the Wanderings.

Psalms 105:28 b. This contradicts, as it stands, the writer's evident meaning; read, "But they did not observe his words."

Psalms 105:42-45. The poet recurs to the thought of the Covenant.
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Verses 1-48
CVI. Israel's Sin.

Psalms 106:1-5. Introduction. Praise to Yahweh for His power and greatness. The writer's desire to share in Israel's joy.

Psalms 106:3. he that doeth: read "they that do."

Psalms 106:5. read throughout "we" for "I."

Psalms 106:6-43. Israel's constant relapse into sin.

Psalms 106:7 c. Read, "They were rebellious against the Most High at the Red Sea" (Exodus 14:10).

Psalms 106:15 b. leanness: read "loathing."

Psalms 106:18 b. There was no need of fire, if the rebels had already been swallowed up by the earthquake. The Psalmist, however, is not responsible for this confusion. He had before him the two inconsistent accounts welded together in Numbers 16:31-35.

Psalms 106:19 f. seems to imply that the Israelites forsook Yahweh for another God. They had no intention of doing so. That it was an image of Yahweh which they made appears plainly from Exodus 32:5.

Psalms 106:22. Ham: see Psalms 105:23*.

Psalms 106:26. taken from Ezekiel 20:23.—lifted up his hand: i.e. took a solemn oath.

Psalms 106:28. the dead: contrasted with the living God.

Psalms 106:33. What the fault of Moses was is left uncertain in Numbers 20:3 ff.*, which may have been mutilated in the interests of edification.

Psalms 106:37. demons: i.e. false gods. The Psalmist oscillates between the belief that the false gods were lifeless blocks or malignant spirits.

Psalms 106:44-47. Still Yahweh forgave His people. A prayer for restoration of the Diaspora (the Dispersion) from the many lands into which the Jews had wandered.

Psalms 106:48 is no part of Psalms 106. It is a doxology which separates Book IV from Book V. The writer in 1 Chronicles 16:36 mistook it for part of the Ps. But the words "Praise ye the Lord," are rightly placed by LXX at beginning of Psalms 107, because all the superscriptions over the first three books end with Amen. [The injunction to the people, however, differentiates this doxology from the others, which like Laus Deo, express the scribe's thankfulness that his task is completed. It may, therefore, be a part of Psalms 106. If so it would seem to the editor who was responsible for the division into five books a good, ready-made mark of division.—A. S. P.]

107 Psalm 107 

Verses 1-43
BOOK V.—PSS. CVII.-CL.

CVII. A Psalm of Thanksgiving for Yahweh's Special Goodness.—It is divided at Psalms 107:8 f., Psalms 107:15 f., Psalms 107:21 f., Psalms 107:31 f. by a refrain: viz. "Oh that men would praise Yahweh for his goodness and for his wonderful works," etc. The Ps. therefore falls into the following divisions: Psalms 107:1-9. Deliverance of homeless wanderers. In our text, as it stands, there seems to be some confusion between deliverance from adversity in general and especially from loss of way in the desert and the return from exile (Psalms 107:3).

Psalms 107:10-16. Deliverance from prison. In Psalms 107:12 LXX has "was brought down."

Psalms 107:17-22. Deliverance from sickness which, according to the accepted doctrine, was the consequence of sin.

Psalms 107:23-32. Deliverance from perils at sea.

After this the refrain recurs no more, and the remaining verses are an addition by a later hand, and have no strict connexion with the preceding Ps. They are chiefly borrowed from Is. and Job. They treat of Yahweh's power and righteous judgment, not specially of His mercy.

108 Psalm 108 

Verses 1-13
CVIII. A composition from parts of Psalms 57, 60. Thus Psalms 108:1-5 = Psalms 57:7-11; Psalms 57:6-11 = Psalms 60:5-12.

That Psalms 108 is a composition from two Pss. originally distinct appears further from the fact that Psalms 57, 60 are Elohistic (p. 366) and stand naturally among the other Elohistic Pss., while Psalms 108 is also Elohistic, but stands among other Pss., all Yahwistic. The compiler has combined two portions of neighbouring Elohistic Pss., leaving the mark of Elohistic revision. Owing to the union of fragments, thanks and prayer come in the reverse order.

109 Psalm 109 

Verses 1-31
CIX. A Psalm of Cursing.—This Ps. is further than anything else in the whole Psalter from the spirit of Christianity. It falls into three parts: Psalms 109:1-5. The Psalmist's distress in persecution; Psalms 109:6-20. Bitter curses against his foes; in Psalms 109:21-31 he recurs to his suffering but is confident of final deliverance. Note that in Psalms 109:6-20 he does not merely assert that God will punish. Had he done so, he would have felt his pain of body and soul much softened. As it is, he is in utter wretchedness, and curses his foes in the anguish of his spirit. No doubt he regards his enemies as utterly wicked. But we do not know how far he was justified in so doing, nor even who his enemies were. The curses strongly resemble those in the Psalms of Solomon (Psalms 4), which are probably pointed at Alexander Jannæus (p. 608), the Sadducee leader, and must have been written before 80 B.C.

Psalms 109:2. wicked: read, "wickedness."

Psalms 109:4 b. literally, "and I [am] prayer" (note italics). The Heb. makes no better sense than the English. The text is corrupt.

Psalms 109:6. Read perhaps, "Let his wickedness be sought out in him."

Psalms 109:10 b. Read with LXX, "and let them be driven out of their ruins."

Psalms 109:11 a. Read, "search out all that he hath."

Psalms 109:13 b. Read, "in one generation."

Psalms 109:16. Syr. has "those that were sorrowful of heart even unto death."

Psalms 109:23. The poet is thinking of a swarm of locusts driven helpless before the storm and at last, it may be, drowned in the sea.

Psalms 109:24 b literally, "My flesh faileth, because there is no fat upon it."

110 Psalm 110 

Verses 1-7
CX. We may with some confidence refer this Ps. to 141 B.C., when Simon the Maccabee prince was accepted by the people as supreme Governor, though he was not a descendant of David, and as High Priest, though he was not a descendant of Aaron's first-born (see 1 Maccabees 14:35). To Jonathan first the double dignity belonged. But Simon owed his dignity as High Priest to his own people, and not, like his brother Jonathan, to the favour of a foreign potentate (p. 608). The idea of supreme priesthood and supreme secular rule over Judah being united in the same person does not appear elsewhere in the OT except in Jeremiah 30:21, a very late and possibly a Maccabean passage. These arguments are clinched by the fact that the oracle beginning "Sit thou" forms an acrostic on Simon's name. The Maccabees only needed a prophetic sanction for their inevitable changes in the constitution (1 Maccabees 14:41 ff.), and the first four verses of this Ps. supply the desideratum.

Psalms 110:1-4. The twofold dignity of the royal priest.

Psalms 110:1. The Lord, i.e. Yahweh, saith unto my Lord, i.e. to the earthly ruler: here Simon.

Psalms 110:3. in the day of thy power: i.e. thy proclamation as governor.—in holy attire (mg.): i.e. in the High-priestly vestment.—from the womb of the morning: i.e. from the very beginning of the proclamation.

Psalms 110:3 c. i.e. the enthusiasm of the people makes the ruler young again.

Psalms 110:4. Simon is to be priest and prince "for ever," i.e. for his lifetime. Melchizedek is mentioned because, though not a Jew, he was both priest and king and neither by hereditary descent (Genesis 14:13 ff.).

Psalms 111:6 f. The warrior's victories. We do not know what the victories were, and some of the language is strange.

Psalms 110:7 is generally taken to mean that the warrior is so eager that he does not wait to eat and drink in the common way. He drinks from the first brook that he sees, and so recovers strength. But why should a very plain thing be expressed in such a pompous and enigmatic style?

111 Psalm 111 

Verses 1-10
Pss. CXI. and CXII. These are sister Pss. as is shown by their structure. Each contains nine verses. Each verse has two lines, each line beginning with a letter of the alphabet in due succession. We have thus eighteen lines, so that we get eighteen letters of the acrostic in all. To get twenty-one lines in each, corresponding to the number of letters in the alphabet, the author or authors added at the end of each Ps. a verse with three lines, which is precisely the number wanted. The Hallelujah at the beginning of each is a later liturgical addition which destroys the acrostic. Psalms 111 is chiefly occupied with the greatness and goodness of Yahweh. Psalms 112 finds its theme chiefly in the corresponding truth, viz. the happiness of the godly.

CXI. Psalms 111:2. Sought out: "to be sought out" would be better.

Psalms 111:4. to be remembered: i.e. in the ceremonial worship.

Psalms 111:5. prey (mg.) instead of "meat" is due to the difficulty of the acrostic.

Psalms 111:9. Yahweh gave His people deliverance from Egypt and the covenant or Law.

Psalms 111:10. not the beginning, but "the best."

Psalms 112:9. righteousness: the salvation which man receives (cf. Psalms 24:5). In Psalms 111:3 righteousness is that which God does.

112 Psalm 112 

Verses 1-10
Pss. CXI. and CXII. These are sister Pss. as is shown by their structure. Each contains nine verses. Each verse has two lines, each line beginning with a letter of the alphabet in due succession. We have thus eighteen lines, so that we get eighteen letters of the acrostic in all. To get twenty-one lines in each, corresponding to the number of letters in the alphabet, the author or authors added at the end of each Ps. a verse with three lines, which is precisely the number wanted. The Hallelujah at the beginning of each is a later liturgical addition which destroys the acrostic. Psalms 111 is chiefly occupied with the greatness and goodness of Yahweh. Psalms 112 finds its theme chiefly in the corresponding truth, viz. the happiness of the godly.

CXI. Psalms 111:2. Sought out: "to be sought out" would be better.

Psalms 111:4. to be remembered: i.e. in the ceremonial worship.

Psalms 111:5. prey (mg.) instead of "meat" is due to the difficulty of the acrostic.

Psalms 111:9. Yahweh gave His people deliverance from Egypt and the covenant or Law.

Psalms 111:10. not the beginning, but "the best."

Psalms 112:9. righteousness: the salvation which man receives (cf. Psalms 24:5). In Psalms 111:3 righteousness is that which God does.

113 Psalm 113 

Verses 1-9
CXIII. God on High Cares for the Lowly.

Psalms 113:7. The dunghill is like Job's, waste and refuse heaped up outside the village and still the refuge of lepers and diseased persons of one kind or another.

114 Psalm 114 

Verses 1-8

CXIV. The marvels on the way from Egypt to Zion, the future sanctuary of Yahweh, and to Canaan as Israel's possession. A Passover hymn.

115 Psalm 115 

Verses 1-18
CXV. The Blindness of Idolatry and the Virtue of Utter Trust in Yahweh.

Psalms 115:2 f. An invisible god was unintelligible to the average heathen; he believed that the god was specially present in the idol, his energy being focussed there. On the other hand, the heathen did not, as the Psalmist assumes, identify idol and god.

Psalms 115:17, like Psalms 80:5, expressed the common Jewish belief that all connexion between God and man ends with the life that now is. After death God remembers us no more.

116 Psalm 116 

Verses 1-19
CXVI. A Song of Comfort in Affliction.—There is nothing to justify the division into two Pss. (a) Psalms 116:1-9, (b) Psalms 116:10-19 (LXX); the same theme in its double aspect is continued throughout.

Psalms 116:2 b. Read, "and I will call on the name of Yahweh."

Psalms 116:3. Cf. Psalms 18:4 f.

Psalms 116:6. simple: in a good sense: contrast Proverbs 1:4, etc.

Psalms 116:10 a. Read, "I believed: therefore have I spoken" (LXX, cf. 2 Corinthians 4:13).

Psalms 116:11. Translate (cf. LXX), "I said in my alarm (mg.), all men are a deceit." They do not tell lies, but there is no trusting them: they lack the power of help.

Psalms 116:13. The cup of salvation," i.e. the cup poured out in thanksgiving for deliverance vouchsafed. No such rite is mentioned in the OT, but on the pillar of Yehavmilk, king of Gebal, the king is represented as pouring out wine before the goddess (after victory).

Psalms 116:15. The sense is that Yahweh will not easily suffer His saints (see on Psalms 4) to perish; the cost of their death is too great. In other words the godly need Yahweh's help: He needs their service.

117 Psalm 117 

Verse 1-2

CXVII. All nations are invited to worship Yahweh, who has revealed His power and faithfulness to Israel. The Ps. is Messianic in the general sense that it contemplates the union of all nations in the sole worship of the one and only God. On account of its brevity, but with no solid reason, many MSS combine this with the preceding or following Ps.

118 Psalm 118 

Verses 1-29
CXVIII. A Hymn for Festal Procession to Zion.—The old tradition that different parts were appropriated to different voices is right in substance, though the statement of the Targum that in Psalms 118:23-29 single parts should be assigned to the Temple builders, to the sons of Jesse, the tribe of Judah, Samuel, David, is fantastic enough. The Talmud (quoted by Stärk) takes a more reasonable view. According to it Psalms 118:1-19 was sung by the pilgrims not yet arrived; Psalms 118:20-27 by the priests and scribes who welcomed them; Psalms 118:28 by the pilgrims; Psa 118:30 by the whole procession. It is at all events clear that Psalms 118:19 must have been sung before the entrance to the Temple, Psalms 118:27 b at the altar, and that "the day which Yahweh has made" is the day on which a victory was commemorated. It is another question how far we can distinguish the different singers and the parts they take. Psalms 118:1-4 may, on plausible grounds, be attributed to different voices. We may also find in the change from singular to plural an indication of change in the singers, but it is impossible to recover the original arrangement in detail.

Psalms 118:1-4. General introduction. The LXX rightly place the "Hallelujah" at the beginning of this Ps., not at the end of Psalms 117.

Psalms 118:5-18. Distress and deliverance.

Psalms 118:13. Read with LXX, "Hard was I pushed that I might fall," i.e. pushed till I was on the point of falling.

Psalms 118:17 f. The singer, possibly a solo singer, looks back on all the peril and pain of the campaign and is grateful for his deliverance.

Psalms 118:19-24. The demand to enter the Temple. The exaltation of the victor.

Psalms 118:20. Render "The righteous" [and only they] "may enter into it."

Psalms 118:22. What formerly appeared worthless has proved itself strong and glorious.

Psalms 118:24. The day of Yahweh's victory may be that of victory over Nicanor in 161 B.C. (1 Maccabees 7:4 ff., p. 607).

Psalms 118:25-29. Prayer for continued help. Here it is the priests who chant the welcome.

Psalms 118:27 b defies interpretation. RV is contrary to Jewish ritual. So is the explanation which takes the verb in a pregnant sense, "Bind the victim [and lead it] to the horns of the altar," for the priest presented the blood at the altar but the animal was not brought there. Another explanation is attractive. "Wreathe ye the dance with thick bows even reaching to the horns of the altar." But this primitive use, or supposed primitive use, of the word translated "sacrifice" is not supported by usage, and is most unlikely in a Ps. admittedly late.

119 Psalm 119 

Verses 1-176
CXIX. Praise of the Law.—This is the longest and most artificial Ps. in the whole collection. It is divided into twenty-two strophes, each beginning with one of the twenty-two letters of the Heb. alphabet in regular order. Again each strophe contains eight verses, and each verse begins with the same letter which introduces the strophe. The number of strophes then is determined by the number of the Heb. letters. But what of the eight verses in each strophe? The Psalmist had derived from a kindred Ps., viz. Psalms 19, the eight synonyms for the conception "Word of God" and impresses these terms on his readers by introducing them all into each stanza of his work. So Cheyne, in his Book of Psalms (1904), following D. H. Müller. It is right, however, to bear in mind that this theory involves considerable, though by no means extravagant or arbitrary, changes in the received text both of Psalms 19 and Psalms 119. There is no progress of thought and such progress would scarcely have been possible under the iron rule which the author imposed upon himself.

Psalms 119:23. Omit against me. The meaning is that princes take counsel with their chief men, whereas the Psalmist finds his counsellors in the precepts of the law.

Psalms 119:26. my ways: i.e. perhaps "my circumstances": with this the rest of Psalms 119:26 agrees, viz. "God sent an answer according to my needs."

Psalms 119:29 b. i.e. "Be gracious unto me (in giving) thy law."

Psalms 119:30. Read, "Thy judgements have I desired."

Psalms 119:32. "enlarge my heart," i.e. fill it with joy and courage, which make observance of the Law easy (cf. Isaiah 60:5).

Psalms 119:37 b. i.e. Give me the life and strength I need to keep thy laws and resist temptation.

Psalms 119:38 b. The LXX omits the relative and thus gains a simple construction, "to promote thy fear," "fear of Yahweh" being a Heb. synonym for religion generally.

Psalms 119:69. Lit. "have plastered falsehood over me," so that my real character cannot be recognised.

Psalms 119:78. Lit. "have perverted me," i.e. deprived me of my "legal rights."

Psalms 119:83. The wineskins, when not in use, were apparently hung up on the roof, and since in ancient houses there were no chimneys, the skins were exposed to the smoke from the hearth which dried and blackened them.

Psalms 119:87. Expunge, "upon the earth." Where else could they be consumed?

Psalms 119:96. Perfection in all other cases has its limits, but the Law is so wide and ample, that no man can exhaust its manifold excellence.

Psalms 119:109. "My soul" (i.e. "life") "is continually in my hand," exposed to constant peril (cf. Judges 12:3, Job 13:14*).

Psalms 119:127. Therefore has no meaning here. The Psalmist did not love the Law because others set it at nought, though he may well have loved it more on that account. Read, "Above all I love thy commandments, above gold, yea above fine gold."

Psalms 119:130. "The opening of thy words," i.e. the interpretation of them.

Psalms 119:164. There is no reason why we should not take the number here in its strict and literal sense. The later Jews observed the times of daily prayer: so Daniel 6:10 (cf. Psalms 55:17, where, however, the words "evening," "morning," "noonday" may be used loosely for "all the day long.")

120 Psalm 120 

Verses 1-7
CXX. Prayer Against Calumniators.—Here begin the Psalms of Ascents, i.e. Pss. intended to be sung by the pilgrims at the three great feasts on their way up to Jerusalem, which stood on a height. Psalms 120-134 all bear this title (see also Psalms 84:5). The title "Psalms of Ascents" may have been originally given to the collection and then written over each Ps. individually.

Psalms 120:1-4. "What shall he (i.e. Yahweh) give unto thee?" The punishment is in accordance with the guilt. In Jeremiah 9:7 the deceitful tongue is compared to a deadly arrow. It is therefore fitting that Yahweh should send sharp arrows against those who slander the righteous. The author adds burning broom, which emits intense heat. But the collocation of arrows and burning charcoal is awkward.

Psalms 120:5-7. The Psalmist compelled to dwell among foes. The men of Kedar were an Arab tribe, deriving their name "black" from their swarthy complexion or, more probably, from the black tents in which they lived. The men of Meshech, on the other hand, lived between the Caspian and the Black Sea. The names Kedar and Meshech are mentioned, not because the Jews of the Dispersion found a home among them, but because they are types of wild and half-civilised men. Compare our name of Tartar or Turk. It is not they who attack the Jews, they would have found other weapons than calumny, but men who are Jews themselves and yet hate their godly fellow-countrymen with savage fury. It is remarkable that in this, the first song of ascents, there is no reference to pilgrimage. Most likely Psalms 120:5-7 led to its use by the pilgrims.

121 Psalm 121 

Verses 1-8
CXXI. Yahweh's Care for His People.

Psalms 121:8. going out i.e. to the feast at Zion, and coming in to thy home far away, perhaps in heathen lands.

122 Psalm 122 

Verses 1-9
CXXII. The Glory of the Temple.

Psalms 122:3. The Psalmist refers probably to the ideal Jerusalem. Every true Jew was in sentiment a loyal burgher of Jerusalem. Jerusalem was like Mecca to the Mohammedan or Rome to the Roman Catholic; therefore the tribes went up to it (cf. Psalms 87).

Psalms 122:5. are: read, "were" (mg.). The poet recalls the ancient glories of David's time. 

123 Psalm 123 

Verses 1-4
CXXIII. Waiting for God.

Psalms 123:4. The contempt of the proud may have been caused by their own wealth, and by the poverty of the godly (see on Psalms 4). "Poor" and "godly" are almost synonymous. The Heb. Bible often uses one and the same word for "poor." "afflicted," "humble."

124 Psalm 124 

Verses 1-8

CXXIV. A Song of Deliverance from Foreign Foes.

125 Psalm 125 

Verses 1-5

CXXV. Yahweh's Protective Care of Israel.—Yahweh will not allow heathen to rule over Israel, because this would tempt Jews to please their masters by adopting heathen usages.

126 Psalm 126 

Verses 1-6
CXXVI. Comfort in Tears.—An apparently easy and really very difficult Ps. According to the usual interpretation which is adopted in RV we have in Psalms 126:1-3 a picture of the joy felt when Cyrus permitted the Jews to settle in their own land. The time is that of 2 Is. and the reference to the restoration under Cyrus seems to be inevitable. But in Psalms 126:4-6 it is startling to find the poet praying for a restoration which had already taken place as if it were still in the future. To express this meaning in each place, he has the same phrase "turning the captivity," on which see Psalms 14:7 and note. We get something like a consistent explanation by the following changes, not in the text, but the translation. (1) "If Yahweh had turned": "We should have been like," etc. (2) "Our mouth would have been filled." "Then they would."

Psalms 126:3. "Yahweh would have done." After this the Psalmist naturally prays for change in Israel's state. He compares the change to that made by the torrents of fertilising rain in the Negeb (p. 32) or dry region in the S. of Palestine, or to the contrast between painful ploughing and the joy of the harvest home. In Psalms 126:6 translate with a slight emendation, "trailing his seed."

127 Psalm 127 

Verses 1-5
CXXVII. A. This Ps. is, as is now generally admitted, composed of two independent Pss. In Psalms 127 A, i.e. in Psalms 127:1 f. the Psalmist's theme is the vanity of toil without Yahweh's blessing. The house was taken to mean the Temple: hence in the received text, but not in the LXX, the Ps. is ascribed to Solomon. At the end of Psalms 127:2 render, "So," i.e. as fully as others get by their toil—"he giveth to his beloved in sleep." But the text is almost certainly corrupt.

B. Psalms 127:3-5. Sons a Gift Bestowed by Yahweh.

Psalms 127:4. children of youth, i.e. begotten in the vigorous youth of the fathers, are a stalwart bodyguard round their parent. They are compared to arrows in a warrior's hand and quiver. But the Ps. points to a time of peace rather than of war. It is not in the battlefield but in "the gate," where legal cases are decided, that a man with many sons finds redress, corrupt as Oriental courts have usually been. His numerous progeny prevent his being put to "shame," i.e. disappointed (Job 5:4*).

128 Psalm 128 

Verses 1-6
CXXVIII. The Blessing of a Pious Home.

Psalms 128:2 a. i.e. without being robbed by the oppressor. This shows how low peasant life in Israel has sunk.

Psalms 128:3. Observe the seclusion of women.—olive plants are a type of fruitfulness. As the parent tree decays, new plants sprout from the roots. They are also an image of beauty and freshness.

129 Psalm 129 

Verses 1-8
CXXIX. Persecuted but not Cast Down.

Psalms 129:1-4. Israel's tyrants compared to ploughmen who have extended their ploughing far, but Yahweh in His righteousness cut the cord which fastened the ox to the plough and then, of course, the ploughing ceased.

Psalms 129:5-8. The enemies of Zion are to be like grass which springs up casually on the flat roof, but before it reaches its full height (?) is withered. Nobody would think of formal benediction on a crop which was not worth the carrying.

130 Psalm 130 

Verses 1-8
CXXX. Waiting for God.

Psalms 130:1. depths refers primarily to God's exaltation in heaven, man's position far below on earth.

Psalms 130:4. The fear of Yahweh was to pious Jews the sum of religion. If God withdrew His kindness and pardon, no man could stand. On the other hand, forgiveness encourages a sinner to "fear God and keep His commandments." The LXX reads, "for thy name's sake."

131 Psalm 131 

Verses 1-3
CXXXI. Rest in God.—The Psalmist accepts the place God gives him: he does not concern himself with "great matters," i.e. with high positions or the like. But an explanation recently suggested is also possible. The "great matters" may be the questions raised by Greek philosophy. Instead of occupying himself with these the Psalmist rests on Yahweh like a weaned child on his mother. Cf. Ecclesiastes 3:21, "Search not out that which is too wonderful for thee."

132 Psalm 132 

Verses 1-18
CXXXII. David's Zeal and its Reward.

Psalms 132:1-5. David's oath to find a worthy abode for the Ark in which Yahweh dwelt.

Psalms 132:1 b. affliction: rather "pains," i.e. the pains he took to find a dwelling for Yahweh. He had (1 Chronicles 21) made elaborate provision for the material of the Temple buildings and had desired himself to erect them. The oath mentioned here is an addition to the sacred legend.

Psalms 132:6-8. The finding and translation of the Ark.

Psalms 132:6. The exegesis is the merest guesswork. Ephrathah may mean Bethlehem (see Micah 5:2, Ruth 4:11); the field of the wood may mean Kiriath-jearim (= "city of woods"), where the Ark abode twenty years (1 Samuel 7:2).) Here the general sense would seem to be that David heard of the Ark in his native town and found it not at Shiloh where it used to be, but at Kiriath-jearim. Or, since Ephrathah is said in 1 Chronicles 2:50 to have been an ancestor of Kiriath-jearim, we may understand the verse to mean, "We found the Ark in the district of Ephrathah and in the town of Kiriath-jearim."

Psalms 132:11 f. Yahweh's oath in return for David's piety. David's sons and sons' sons in endless succession are to sit on his throne, if they are faithful to Yahweh.

Psalms 132:13-18. The prosperity of Zion, the beloved of Yahweh.

Psalms 132:15. provision: read, "Zion."

Psalms 132:17. A lamp is the figure of prosperity. David (2 Samuel 2:17) embodies the prosperity of Israel, and is therefore said to be its lamp or light (cf. also Job 29:3).

Psalms 132:18. flourish: rather "shine."

133 Psalm 133 

Verses 1-3
CXXXIII. Fraternal Love.—The general sense is clear, but it presents difficulties due to the intrusion of glosses. The "unity" spoken of here is the special good-will which becomes those who join in Temple worship. It is compared to precious oil with which Aaron was consecrated (Leviticus 8:30), and which was used in such abundance that it streamed from his beard to the collar of his vestment. Next this fraternal unity is compared with the life-giving dew (p. 29) which falls abundantly on Hermon in the north, its freshness being also felt far south on Mount Zion. [See also OTJC2, p. 212.—A. S. P.]

134 Psalm 134 

Verses 1-3
CXXXIV. Exhortation to the Nightly Service of Yahweh.

Psalms 134:1 f. may be addressed by a band of pilgrims to Levites who were about to begin their nocturnal service. To them in response comes the priestly blessing of Psalms 134:3.

Psalms 134:2. Primitive men worshipped towards the place where their God dwelt. We have a survival of this custom here in the exhortation to lift up the hands to the Sanctuary.

Psalms 134:3. read, "bless you."

135 Psalm 135 

Verses 1-21
CXXXV. The Almighty Power of Yahweh and His Favour to Israel.—This Ps. is largely borrowed. Thus Psalms 135:7 is from Jeremiah 10:13; Jeremiah 10:10-12 from Psalms 136:7 ff., Psalms 136:14 from Deuteronomy 32:36, Deuteronomy 32:15-20 from Psalms 115. Particular verses were probably assigned to different soloists, or again to separate choirs. Thus in Psalms 135:5 the transition from plural to singular ("Yea, I know") may be explained, if we suppose that it is the leader of the choir who begins to speak here. It is likely enough that in Psalms 135:19 f, different choirs or the choir proper and the people speak. But all this is uncertain, and becomes much more uncertain when the division is carried out more minutely.

Psalms 135:1-4. Prologue. An invitation to praise Yahweh for His choice of Israel.

Psalms 135:3. name: of Yahweh (see Psalms 31:1).

The main piece.

Psalms 135:5-18. Yahweh's greatness in nature and in the wonderful way which He led the people out of Egypt and into Canaan. The God who did all this is contrasted with the idols which are only senseless blocks. Their worshippers become as blind as themselves.

Psalms 135:14 b. Translate "will show mercy on his servants."

Psalms 135:19-21. Epilogue renewing the invitation to praise Yahweh.

Psalms 135:21. Read, "in Zion."

136 Psalm 136 

Verses 1-26
CXXXVI. A long Hymn of Praise for Yahweh's Power and His Care of His People from Egypt till the Conquest of Canaan.

Psalms 136:1-9 based on Genesis 1. Yahweh the Maker of all.

Psalms 136:6. For the waters below the earth, see on Psalms 24:2.

Psalms 136:10-22. Yahweh's vengeance on Pharaoh and the kings who opposed Israel's entrance into the promised land. His mercy to Israel in later days.

Psalms 136:23-26. Gratitude for recent deliverance.

Psalms 136:24 sounds strange in a Ps. which exults in the slaughter of the heathen—but it is easier to admit an inconsistency than to limit "all flesh" to all Jews.

137 Psalm 137 

Verses 1-9
CXXXVII. The Bitter Memory of Babylon.—The vivid picture of the exiles in their home-sickness, the mockery of their foreign masters, their love for Zion, the mention of Edom, and the savage thirst for vengeance, all go far to justify the supposition that the Ps. was written not very long after the destruction of Jerusalem by the Babylonians in 586.

Psalms 137:1-3. The day's work being over, the Jews sit by one of the many canals between the Tigris and Euphrates. Fain would they play and sing but they cannot, and they hang their harps on the poplar-trees (Populus euphratica). In vain their oppressors ask them for a song of Zion. They cannot sing Yahweh's songs in a land which is not Yahweh's. They cannot forget they are Jews: sooner may their right hand wither (Psalms 137:5 emended) than they cease to set their joy in Jerusalem above all other joy.

Psalms 137:7-9. The singer denounces the Edomites to Yahweh for their joy in the overthrow of Jerusalem (see Ezekiel 25:12 ff., Obadiah 1:10 ff.) and ends in furious tirade against Babylon "the destroyer" (so read in Psalms 137:8).

138 Psalm 138 

Verses 1-8
CXXXVIII. Psalms 138:1-3. The Psalmist praises Yahweh, in spite of the false gods and their worshippers, for His grace and fidelity to himself in trouble.

Psalms 138:2 c. Omit "thy word" (so LXX), and read simply, "Thou hast magnified thy name above all."

Psalms 138:3 b. The text is very doubtful. Read perhaps (cf. LXX), "Thou makest thy strength great in my soul."

Psalms 138:4-6. Even the kings of the earth shall sing Yahweh's ways, those ways by which He withdraws from the proud and reserves His intimacy for the lowly.

Psalms 138:7 f. Whatever danger may come, Yahweh will protect His worshippers.

139 Psalm 139 

Verses 1-24
CXXXIX. God is Everywhere: He Knows Everything—Oh that He would Destroy the Wicked.—This Ps. is among the most spiritual productions of the OT. It deals with the mystery of Divine providence, a theme frequently discussed after the Exile, when the national life had died out and each individual was brought face to face with the difficulties which surrounded him and with the thought of his ultimate fate. Other nations, of course, have engaged in similar speculation, but in very different tone and spirit. Here, as elsewhere, the Hebrew poet manifests intense belief in the personality of God, in His righteousness, in His care for the men He has made. He speaks in the first person singular, because he is giving expression to his own faith and in part to his own experience. Again, he uses no abstract terms such as omnipresence, omniscience, and the like: indeed in Biblical Heb. no such words are to be found. There is no indication of date, except the reason given above, for placing the Ps. after the Exile, but the strong Aramaic colouring of the vocabulary and the high probability that in Psalms 139:13-16 we have a reminiscence of Job 10:9-11, point to a late origin. Certainly the greater originality seems to be with the passage in Job.

Psalms 139:1-12. God's intimate knowledge of the Psalmist and His constant proximity to him. He is familiar with all his ways and observes his most ordinary movements and actions. He knows the thought which is still unformed and the word which is still unuttered. The Psalmist finds such knowledge inconceivable. Further, God is in heaven and no less truly in Sheol, the latter assertion marking a significant advance in religious ideas, for the old notion (Psalms 115:17) was that all memory of God ceased in Sheol. Were the poet to be borne on the wings of the morning (here personified, cf. Job 3:9*) and fly to the western ocean, God would still be with him. To God darkness and light are alike.

Psalms 139:4. Translate, "Before there is a word on my tongue, thou, O Yahweh, knowest it (the unuttered word) altogether," i.e. exactly.

Psalms 139:11 b. Follow mg.

Psalms 139:13-16. Man's wonderful creation.

Psalms 139:13. reins: here all the interior organs.

Psalms 139:15. Read, "as in the lowest parts of the earth."

Psalms 139:16 is corrupt and proposed emendations are very doubtful. Read perhaps, "Thine eyes saw my days. They were all being written in thy book; they were formed while as yet there was none of them for me." The days of the Psalmist's life were preordained by God and visible to Him, long before they had actual existence. For the Book of Life, see Psalms 56:8; Psalms 69:28.

Psalms 139:17 f. Yahweh's inscrutable providence. The thoughtful care which God takes of the Psalmist is a heavy burden. The common interpretation, "How precious," is unsuitable to the context, and the rendering just given, though Aramaic and not Heb., is quite permissible in a Ps. like this, which is partly Aramaic in its vocabulary. Moreover God's care extends to all men, or at least to all Israelites. Great then is the sum (lit. "sums") of them, i.e. the aggregate of God's care for countless souls. The Psalmist is lost in contemplation of this mystery, and next morning when he wakes he is possessed by the same thought.

Psalms 139:19-24. "Oh that God would but destroy the wicked!" The Psalmist has no theory on the existence of evil. His solution is a practical one. He will ever hate the wicked utterly. He begs Yahweh to see if there is anything in him which is sinful and must therefore result in affliction, and prays God to lead him in the "way everlasting." It is impossible to say whether the poet was thinking of a life beyond death or only of a happy life prolonged to old age.

140 Psalm 140 

Verses 1-13
CXL. The Prayer of a Man hard Beset by Treacherous Foes.—It seems clear that the foes of whom the author complains are Jews, not foreign assailants. Slander and violence are their weapons, and the war which they stir up is party strife, not actual battle. Note further that the Psalmist characterises his enemies (Psalms 140:5) as "the proud"—a very natural term for the poor and pious Pharisee to use of the rich and aristocratic Sadducee. We have no certain indication of the date at which the Ps. was written. We can only say that it is natural to regard it as a Pharisee Ps. and to compare Psalms 56-59, 82, 94.

Psalms 140:1-5. The Ps. begins with a double introduction, or rather with two variants of the same introduction, Psalms 140:1-4 f. Note that the words ‘Preserve me from the violent man" occur in each introduction.

Psalms 140:6-11. Prayer for victory and imprecations upon his foes.

Psalms 140:8 b - Psalms 140:10. The text is quite uncertain. We may emend and translate thus: "Grant not, O Yahweh, the desires of the wicked man: His plot do not thou promote. Let not them that encompass me about lift up their head: let the iniquity of their lips overwhelm them: may he rain upon them coals of fire: may he cast them into floods so that they rise not." Of course such conjectures can do no more than give the general sense.

Psalms 140:12 f. The poet is confident that the cause of the godly, who are as a rule poor and needy, will prevail.

141 Psalm 141 

Verses 1-10
CXLI. For Loyalty to God and His Saints.

Psalms 141:1 f. The Psalmist begs Yahweh to hear his prayer. He utters this prayer in his house, and in true prophetic spirit hopes that it will be as acceptable as the incense or the evening sacrifice offered by the priest in the Temple. For similar instances of the same spiritual view, see Psalms 40, 51, Psalms 69:31. Observe that the Decalogue prescribes no ritual observance except the rest on the Sabbath.

Psalms 141:3-7. A petition to be saved from rash words. He prefers to the dainties of the wicked the rebukes of the righteous. The words here condemned may refer to disloyal speech occasioned by the prosperity of the wicked, always a puzzle to pious Jews.

Psalms 141:4. To be occupied in: rather "to take part in," "to join in doing."

Psalms 141:5 b - Psalms 141:7. The general sense given above is correct (cf. Proverbs 27:6) and the RV of Psalms 141:5 may be right. At the close emend, "And my prayer shall testify against their wickedness": but the meaning obtained is far from satisfactory.

Psalms 141:6. Many attempts have been made to restore the text. "They are delivered into the hands of their judges" (men, or angel of death, or Yahweh Himself may be the agents or executors) "and they will hear (i.e. learn) that Yahweh's word is true," is one of many conjectural emendations and interpretations.

Psalms 141:7 is still more difficult. "As when one breaks and splits a rock (see Psalms 141:6, where nothing can be made of the word ‘rock') in the land, so are their bones scattered at (or for) the mouth of Sheol." If this version be at all correct, the scattered bones of the enemy are compared with the splinters of a rock. The simile is forced and unnatural. Besides, Sheol was not, as a rule, the receptacle of dead bodies but of departed souls.

Psalms 141:8-10. A prayer for deliverance and the ruin of his foes. The Psalmist's confidence.

142 Psalm 142 

Verses 1-7
CXLII. The Psalmist prays for help to God who knows his distress. His enemies are stronger than he, and there is none to help him, save God. The righteous will welcome his deliverance from the snares around him as a triumph of their own. In Psalms 142:4 follow mg. In Psalms 142:7 the "prison" need not be taken in a literal sense. For "compass me about," render "shall triumph because of me." The ascription of the Ps. in the title to David in the "cave" or rather "fortress" of Adullam has no support in the Ps. itself. There is no means of fixing the date even approximately.

143 Psalm 143 

Verses 1-12
CXLIII. There is no internal argument to justify the LXX title, "A Ps. of [or by] David when his son persecuted him." On the contrary, it contains reminiscences of other and those late Psalms 143:3 b is borrowed from Lamentations 3:6, for clearly the author of the latter passage is more vigorous and original than the author of the Ps. The theme is an ordinary one. The Psalmist prays for deliverance from his foes, who have brought him to death's door, and imprecates vengeance upon them.

But we should notice one or two points important for religious history. The "righteousness of God" here and in other writers later than Deuteronomy is equivalent to faithfulness, and especially the fidelity with which God delivers and guides His people (cf. Psalms 5:8; Psalms 31:1; Psalms 71:2; Psalms 89:16; Psalms 119:40). Next, in contrast to the self-complacency which finds frequent expression in the Pss., the Psalmist confesses that no man is just before God (cf. Job 4:17). Finally, the Psalmist prays that God's good spirit may lead him in the straight path (so read for "land," which is meaningless here). God is to teach to His suppliant what His will is, and instruct him how to do it. For this spiritual conception of piety compare "thy holy spirit" in Psalms 51:11. In Psalms 143:8 read, "Satisfy me with thy loving-kindness."

144 Psalm 144 

Verses 1-15
CXLIV. Ascribed by LXX and also by T. "to David against Goliath," but without any shadow of reason.

Psalms 144:1-11 is really a mosaic chiefly taken from Psalms 18, but also from Psalms 8, 33, 104. It is a song of anticipated triumph. The Psalmist is in conflict with foreign enemies ("strangers" (Psalms 144:7) can only mean foreigners). God teaches his fingers to fight, for it is the fingers which grasp the bow and subdue "peoples" (not "my people") under him. He prays that a display in storm and lightning may discomfit his foes. They can be bound by no treaty, for the right hand (Psalms 144:8), which is raised in taking an oath, is false and treacherous. But the Psalmist's triumph is secure. "David" (Psalms 144:10) is an erroneous gloss on "his servant."

Psalms 144:12-15 is a Ps., or more probably the fragment of a Ps., describing the blessed lot of Yahweh's people. Observe that the blessing is wholly material. "When" (Psalms 144:12) has in Heb. no intelligible meaning, and may have belonged to the original continuation of Psalms 144:1-11. The daughters of the Jews in Psalms 144:12 are compared, according to one interpretation with "corner pillars carved after the fashion of a palace." But there is no authority for the rendering "pillars," and it is unlikely that the Psalmist knew anything of Caryatides.

145 Psalm 145 

Verses 1-21
CXLV. The Nature of Yahweh.—This Ps., which borrows from very late sources (Psalms 145:13, e.g. is translated verbally from the Aramaic of Daniel 4:3), is a useful summary of the Divine attributes, as a pious Jew conceived them. For God is mighty and glorious, kindly and compassionate. At the same time, He will destroy the wicked. The Ps. is alphabetical, each verse beginning with a letter of the Heb. alphabet in due succession. By some accident the letter Nun is omitted, but the lost verse can be supplied from the LXX. It stood after Psalms 145:13 and ran, "Faithful is Yahweh in his words and holy in all his works."

Psalms 145:5. Render after LXX, "Of the glorious majesty of thine honour shall they speak, Of thy wonders shall they discourse."

Psalms 145:9 a. Read, "Good is Yahweh to all who wait for him" (LXX).

146 Psalm 146 

Verses 1-10

CXLVI. This Ps., like the remaining Pss. to the end of the Psalter, begins and closes with the word Hallelujah (Praise Yah). These Pss. may originally have formed a collection by themselves. The theme of the Ps. is much the same as that of Psalms 105. It is vain to trust man and a blessed thing to trust in God, who made the heaven and the earth, who protects those who love Him and relieves the desolate and oppressed.

147 Psalm 147 

Verses 1-20
CXLVII. The LXX, perhaps rightly, divides the Ps. into two, Psalms 147:1-11 and Psalms 147:12-20.

Psalms 147:1-11. An invitation to praise Yahweh for His almighty power and His kindness to Israel. Observe how the two thoughts are intertwined. After Psalms 147:8 c the LXX has, "and herbage for the service of men." In Psalms 147:10 "the legs of a man" is curious. Swift running is a characteristic of the Homeric heroes, but the emendation, "armour of a man," is tempting.

Psalms 147:12-20. The thought of Psalms 147:1-11 recurs, here addressed to Jerusalem and specially to Zion. In Psalms 147:17 ice is said to be sent forth in small fragments. Perhaps the Psalmist was thinking of hail.

148 Psalm 148 

Verses 1-14
CXLVIII. An Invitation to Bless Yahweh.—It is addressed, Psalms 148:1-6 to the heavens and all that therein is, Psalms 148:7-12 to the earth: Psalms 148:13 f. gives the reason for which above all Yahweh is to be praised, viz. for bringing Israel so near to Himself.

Psalms 148:4. ye heavens of heavens: to be taken literally as the heavens above the visible sky (cf. 2 Corinthians 12:2).

Psalms 148:6. Read mg.

Psalms 148:14. Translate with an alteration in the pointing, He will raise up (LXX) a horn for his people; praise for all his saints, for the children of Israel," etc. The "horn" may refer to the Messianic King.

149 Psalm 149 

Verses 1-9
CXLIX. A Song of Triumph and Messianic Expectation.—Obviously this Ps. depicts a stage in the Maccabean war. It is addressed to "the assembly of the saints," the Hasidim of Psalms 4:3. The heroes whom the Ps. celebrates are "meek" (Psalms 149:4) towards God, but they fight fiercely. "The praises of God are in their mouth and a two-edged sword in their hands"—an admirable description of the Maccabean times, but unsuitable to any other period in Jewish history known to us. Maccabean also, though not exclusively Maccabean, is the confident belief that Israel will rule over all the world: it is the same belief which finds impressive utterance in the Book of Daniel, though there the victory is given immediately by God, here it is to be won by the sword of the saints. The Ps. falls into two divisions. In Psalms 149:1-5 we hear the music and song, we see the dance after victory won. Such is the joy of the saints in Yahweh "their King." Even when the exhausting day is over and pious souls lie down to rest, the triumphal song is still on their lips. In Psalms 149:6-9 the vista of future conquest opens out before us. Israel is to punish and crush other nations. God has long ago set down in His book the vengeance which is to overtake the heathen: now He will carry it out. The Jewish notion of "meekness" is very different from that which Christians hold, or at least profess to hold.

150 Psalm 150 

Verses 1-6

CL. Each book ends with a doxology. Here we have a much longer doxology, which closes Book V and the whole Psalter also. The praise of God begins from His sanctuary, i.e. probably from His sanctuary in heaven, not from the Temple on Zion.

(See also Supplement)

